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Preface 

We in India are quite in tlie dark as to the extent 
and greatness of that Greater India^ which had been 
established outside India by the brave and adventu- 
rous sons of India in the days of yore. I have attemp- 
ted to tell that story in my former books : (I) Indian 
Teachers of Buddhist Universities^ which gives an 
account of the teachers from India to the land of 
snow, (ll) Indian Teachers in giving an account 

of the band of pandits going over to China and 
spreading the culture and civilisation cf India with 
the gospel of Lord Buddha for about a thousand 
Indian colony of chanipa shows how an 
independent kingdom was established in Further India 
by Indian colonists, 

I continue that story of Greater India in my pre- 
sent book, which attempts to show how an Indian 
colony had been established in Siam, and how even at 
the present day, the culture and civilisation of India 
survives in the kingdom of Siam. 

My thanks are due to Moti Lai Banarsi Das for 
publishing this monograph. 


1st March 1927 "j 

Visva-Bharati I Phan indra Nath Bose 

Santiniketan ] 
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<% 

Students of ancient Indian history will welcome 
another book from the pen of Prof. Phanindra Nath 
Bose — “The Hindu Colony of Siam’\ His previous 
works^ have already made accessible to us important 
events of Ancient Indian history, such as the Hindu 
colonisation of Champa and the introduction of Bud 
dhisra to China which we Indians should know. The 
present book deals with a new chapter of the history of 
Indian colonisation of the Far East. It is mostly 
the work of the French school of orientalists 
and Prof. Bose’s sound knowledge of the French lan- 
guage has permitted him to utilise the works of the 
French scholars which we generally ignore. The 
systematic attempt which Prof. Bose is making since 
last few years to interpret the history of the' cultural 
conquest of the Far East by India is a real service to 
our country and deserves praise. The history of the 
Indian colonisation of Indo-China and the Malay penin- 
sula forms a glorious chapter of the history of India. 
This colonisation was a gradual cultural conquest by 
peaceful methods and was not a colonisation in the 
modern sense of the term, which implies the political 
and economic exploitation of certain country by the 

1 [n] Indian Teacliers of Buddhist Universities. 

[b] Indian Teachers (n Chiaa,% 
fc] Ind'an c lonj of 
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imniigraats from another who remain in close touch 
with their mother- land which looks after their- pros- 
perity and safety in tioaes of danger. The ancient 
Indian immigrants, however, allowed themselves to be 
assimilated by the people of the country where they 
migrated contributing at the same time to the develop- 
ment of their civilisation. India does not seem to 
have ever cared for these sons of hers who carried her 
culture to different countries and the Indian colonies 
of Champa, Kambuja, ^rivijaya etc. are mentioned, if at 
all, in an accidental way in her literature. 

The. Indians who colonised the Far- East followed 
generally the sea-route. This route does not appear 
to have been a new one. The non-Aryan people 
which spread from Eastern India to Indo-Chma and 
the Indian Aichipelago :n prehistoric times and which 
is called by the modern anthropologists Austro- Asiatics, 
have left vestiges of their sea faring lives. It was 
most probably the route already in use by these daring 
navigators which was followed late: on by tne Indian 
Colonisers, who did not really open a new one„ hut 
only facilitated communication by the technical pro- 
gress of navigation under the best conditions of comfort 
and e£5ciency.^ 

At about the beginning of the Christian Era 
groups of Indian settlers seem to have already reached 
the Indo-Chinese peninsula and settled down in diffe- 

L S Levis Pre-Arysn and Dravid'en daua 1* Inde 3 
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rent^jarts of the country. Some of them probably 
landed-on the western coast of the Malay peninsula 
near the Isthmus of Kra and proceeded northwards by 
the land route and some, in course of time, probably 
ventured to proceed by the Straits and following the 
Coast of the gulf of Siam reached the valley of the Me- 
kong. One of these settlements in the valley of the 
Mekong and another on the Annamese coast formed 
the nucleus of the Indian colonies which soon grew 
up into powerful kingdoms. 

The Sanskrit inscription of Vocan, discovered 
in the vicinity of Khanh-hoa on the Annamese coast 
and placed by sure evidence of palaeography 
either in the end of the 2nd Cen. A. D. or the beginn- 
ing of the 3rd, and a series of early inscriptions which 
follow it permit us to make an idea of the early 
Indian colonies in that region, which laid the 
foundation of the kingdom of Champa. But 
unfortunately there is no epigraphical record of the 
early Indian settlements in the valliesof the Mekong 
and the Menam. We have to depend mainly on 
the Chinese sources for the history cf the Indian colo- 
nies founded in that region. The first kingdom which 
the Chinse annals mention in the region, is Fu-nan 
(Bhnom > Pnom), hinduised, if we are to believe the 
traditions recorded by the Chinese sources, in the jst 
cen. A. D. by a Brahmin named Kaujjdiijiya (Houen- 
tien). Fu-nan soon grew uj to be mighty empire and 
extended its limits far beyond the bassin of the Me* 
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koDg, It occupied aU the coast of the gulf of Siam and 
the centre of the Indo-Chinese peninsula between the 
Annamese Chain & the mountains which separate, the 
Saloven from the Menam. It was bounded on the 
east by Champa, on the North-east by Kiao tcheou 
{Tonkin, a Chinese province at that time ) and on the 
north by Chinese outpost of Je-nan. The most impor- 
tant port of Fu-non which served as a distributing 
centre for all her relations with India was Takkola 
(Var Kakkola)’ situated on the western coast of Mala/ 
peninsula a little to the south of the Isthnius of Kra. 
The kingdom of Fu-nan was prosperous for several 
centuiies and it was only towards the end of the 6ih 
cen. A. D. that one of its vassal stales, Kambuja rose to 
power, usurped the supremacy of Fu-nan and over- 
shadowed her. Henceforth vve hear of the splendours 
of the Empire of Nambuja and Fu-nan disappears 
completely from the history. 

The early history of the Siam is inseparable from 
the history of Fu-nan — Kambuja. The valley of the 
Menam formed an integral part of the kingdom of Fu- 
nan and the empire of Kamboja for long centuries. 
In the middle of the loth cen. the valley of the Menam 


1. TeOTj-kiu-li oi the Chinese travellers who visited Fn-nan in 
the 3rd oen A- D- a,nd Takola of Ptolemj who mOHtions it 
as a very important harbour and market place. F- Pelliot— • 
Le-Fu-nan (BEFEO Il.g-SO'l); S, Levi, Ptolejnee, laNiddesa 
et e BrhHttatha Btndoe As ataqu s vo II 



was divided into a large number of small principalities 
more Qrless dependant on the suzerainty of Kambuja- 
desa* The most powerful amongst these states were 
Sten and Lo hoic, one situated in the upper valley of 
the MenariQ and the other in the lower. From the 
middle of the nth century till the niiddie of the I2th 
cen. (1190?, J207. J233 A. D.), the slaves of the 
country of aie mentioned in the Cham inscrip- 

tions. The galleries of Angkor-vat explain two 
bas-reliefs by several short inscriptions ; one runs 
thus ^‘Vrah Kamraien aji&rtjayasimha vannan in the 
forests leading the troops of Arod’ Two others illus- 
trate the soldiers of '''‘Syam Kut?’’ These inscriptions are 
of the J2th century A. D.. The two countries here re* 
ferred to are viithout doubt JLo-hou and Sien of the 
Chinese annalsd The country of Lvo is also mention- 
ed in an inscription of the end of the icth century dis- 
covered at Lopburi. Lvo of the Angkorvat inscription, 
Lo hou of the chmese annals, and Lavo of the ancient 
Siamese is the same as the Lopburi (Sanskrit Nava- 
pura) llouiishing in the lower valley of the Menara. 

Sien (or Sien h) of the Chinese is the same as 
the “Syain kut” of the inscriptions of Angkor Vat 
and corresponded with the kingdom Sukhoihai 

1. Paul PelHot— Deux iLineraires, BEFEO. IV, p. 23(J E. I am 
sorry that this highly important article has escaped the 
notice ot Mr. Bose. Prof. Pelhot has eolleotod there first 
hand materials from the Chinese sources for the Geography 
and history of almost all the countries of Indo-China, Malaya 
penman a ^ the In an. arch pelago 


(Sukbodaya), which occupied the upper valiey of the 
Menam. Towards the end of the 13th century the 
kingdom of Sien (Syara) freed herself from the yoli^ of 
Kambujadesa, and its capital at Sukhoihai, The king 
who succeded in asserting the independance of Sukho- 
daya is RSma Rhamheng, the great, the third son of 
king Indraditya. Rama Khamheng, died between 
1296-1299 A. D. and had for his successor, his son Lo- 
tbai who was succeded by his son Hrdyaraja or 
Suryavaihsa who reigned till 1361 A. D. It was under 
his reign that the hegemony passed from Sukhodaya 
{Sien) to Lopburi (Lo-hou) i. e., from the north to 
the south where the new capital Ayuthia (Ayudhya) 

was founded in about 1350 A, D. a little to the south 
of Lopburi. But Sukhodaya did notfallinio oblivjon 

at once and continued to remain officially independent 
of Ayuthia till the latter completely incorporated the 

former. Ayuthia continued to be the capital of Siam 
till 1767 A. D. when it was sacked and destroyed by 
the Burmans. It was at this time that the new capital 
of Bangkok was founded in a more strategical situation 

and the present ruling dynasty came into power after a 
short-lived anarchy. 

Siam appears in history with the foundation of 
Sukhothai (Sien) towards the end of the 15th century. 

After the transfer of the pother to the new capital 
Ayuthia the name Sien-Syam came to be applied to the 

whole country. The word does not seem to have any 
connection' with the skt. word Sydma meaning 

1. Mr [p 2] derire^ the word from skt. Syama on the an- 
thorny of O Schiele! and th'nks that the fa‘r oolotir d Hjn 
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black.. The word is the same as Syam of the 
K^mer » inscriptions and Sten of the Chinese 
sources. The Malay has Syam. The orig;inal (Sten- 
svam) is identical with Skan and Ahom {Ahom > 
AhUm > Asham > Asdm, a branch of the Shan race 
that conquered Assam and gaTe the country that name 
in the 13th century). The people of Syam or the 
Siamese was a branch of the Laotian Thai which 
migrated to the south, mi.xed up constantly with 
Khmer people already hinduised and built up in course 
of time the Siamese nation. We do not know 
anything about the first Thai migration to the valley 
of the Menam. But they had already settled down 
before the Thai rulers appear in history. The legen- 
dary part of their annals carry back their history to a 
remote past but the facts which the historian can 
accept with condfience do not allow us to say anything 
previous to the foundation of the dynasty of Sukho- 
ihai. 

The liberation of the Siamese Thai from the yoke 
of Cambodian suzeranty is not probably an isolated 
phenomenon in the history of the Far-East. It was 
at about the same time that the Annamese people 

dus called the native popTilation “Black” — Syama”. But 
the Hindus who oome to these regions do not seem to have 
been fairer than the Thai people. Moreover it is not the 
foreign jrs who gave that appelation to the people but they 
called themselves “Syam”. The authority of Schlegel is not 
a very trastworthy one. See YWe — Hobson-Jobson, articles 
on Siam- Jadaaete- P Pelliot— loo cit- 
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comes down, occupies a great part ot the kingdom 
of Champa which did not long survive the crushing de-, 
feats at their hands; the Cambodian power is crumbled 
by difiFerent Thai invasions; another Thai people, the 
Aboms enters Assam and conquers it ; the Shan states 
of Upper Burma come into existance. The conquest 
of Yun-nan and the powerful Thai kingdom of Nan- 
chao by Khubilai Khan in 1254 A- D. was probably 
the immediate cause of the disintegration of the diffe- 
rent Thai people who left their places of origin for 
new regions where they could maintain their indepen - 
dance. The assertion of independance by the Siamese 
was probably an indirect result of the advance of other 
branches of the Thai people. 

However obscure the early history of the country 
now called Siam might be we have ample data for 
reconstructing its history from the end of the 
1 3th century onwards.^ This work of recons- 
truction has been done to a great extent by the 
French Scholars and Mr. Bose, well acquainted with 
their researches have tried to trace sysLematically the 
history of Siam from the foundation of the Kingdom 
of Sukhodaya up to the present time. 

In the first two chapters Mr, Bose deals with the 
sources of Siamese history, classes the documents ar- 

1. For the modern history see “A History of Siam”. By W. A. 
B. Wood H. B. M. Consul-general, Chiengmai, p-nblished in 
1926 by Fisher Unwin. The first portion d.ealing with the 
aHeient history is not V^ry well wr'tton Bat the next part 
of modern b story as good 
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chaeglogical or literary already studied by different 
spbolars, and mentions the most comprehensive works 
on his subject. The third chapter deals with the 
early colonisation of Siam. “The real history of 
Siam’*, the author admits, “is the record of the three 
kingdoms in succession with capitals at Sukhothai, Ayu- 
thia and Bangkok respectively”. “It may appear as an 
anomaly to, many”, he says, “that while the Indian cul- 
ture went over to Champa and Camboja so early it is 
so late in penetrating into Siam.” He however gives his 
reasons. “It may be explained as due to Siam being 
part and parcel of the mighty empire of Camboja;'* 
Further on in ch. VIII (p 89), “We can not strictly 
draw a line of demarcation between the two ancient 
kingdoms of Camboja and Siam. The ancient Camboja 
at present comprises both (i) Camboja, under the 
French Protectorate and (3) Siam proper’*. I wish 
Mr. Bose had emphasised a little more on this aspect 
of the question as it explains the early hinduisation 
of the people inhabiting the valley of the Menam. 
This was certainly the early Indian substratum on 
which the Thai built all their cultural superstructures. 
Later on the Siamese kings when they adopted Bud- 
dhism imported missionaries from Burma and Ceylon 
but that presupposes a previous acquaintance with some 
sort of Indian culture which they received from the 
people with whom they mixed up. Ch IV, V, VI 
deal respectively with the dynasties of Sukhothai (? — ■ 
1349), Ay uthia (1350-1767). & Bangkok (1767 — 1926), 

P 
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The ctrhura! history of Siam dealt in the last three 

r 

chapters ( ch. VII, monuments of Siam, VI 11 I?,eIigion 
of IX'Kingship in Siam ) is very well presented 
and are very interesting. 

The standpoint of Mr. Bose, however, is not an 
impartial one. He mostly emphasises on the Indian 

influence on the Siamese civilisation and treats thus 

one aspect of the history of Siam. But the evolution 
of modern Siam is not solely a result of the Indian cul- 
ture which the Thai people inherited in the past. 

There was something in the character of the Thai race 
which has enabled them to defy all obstacles to their 

freedom and which when excited caused the downfall 
of kingdoms and Empires. From the 17 th century on- 
wards Siam like contemporary Ind'an states came into 
contact with diflferent European nations and at times 

her freedom was in danger. It is not by an accident 

that Siam only has come out of the tangles of Euro- 
pean diplomacy. There is something else which they 

inherited not from India but their Thai forefathers who 

came down from the north and once laid the founda- 
tion of their kingdom. 

Whatever the standpoint of Mr. Bnse may be his 
book is a welcome contribution to our knowledge. 
His aim to trace the history of the achievements of 
our fourfathers in distant countries has been a success- 
ful one. His manner of presentation is clear and sim- 
ple and this is why I hope his book will not be merely 
interesting to the specialist but to every body. 

Calcutta 1 » Prabodh Chandr a 
i6 a. 1947 J Bagchf 



Erratum. 


Correct 


line I PaoQsavadan =:PhonsaTadan 

line 26 Hiuen Tsang visited= heard of 

line 7 1834 =1^33 

line 5 Ban Mnzao =Bati Muan 

line 14 Pali'"originof the='' Pali’' to be onait- 
Sianaese writing... ted, 

line 7 Khmere -Khmer 

line 12, 17 Khemer =Khmer 

line 22 Thaie =Thai 


line 6 Phraya Sua Thai=Phraya Lo Thai cf. 

BEFEO XXI, p. 

315. 2 

line 13 Laotine -Laotien 



CHAPTER I. 

* * 

Sources of Siamese History. 

Siam is one of the independent kingdoms of 
South-Eastern Asia, where the religion of Lord 
Buddha is in a flourishing condition even at the pre- 
sent day. It seems to be an irony of fate that, though 
Buddhism had its origin in India, yet it could not find 
a congenial home in India and had to take refuge to 
distant lands like Ceylon, Burma, Siam, Japan, China 
and Tibet. In Siam, Buddhism still ‘basks in royal 
favour,’ and reminds us of a Buddhist medifeval king- 
dom with the glamour of the days of Asoka and 
Kaniska. Siam still boasts of over fifty thousand 
monks and ten thousand novices.^ 

It is, therefore, interesting to trace how Buddhism 
penetrated into Siam and how with Buddhism all the 
elements of Indian culture and civilisation found their 
way in Siam. The history of Siam begins with the 
foundation of an Indian dynasty. In telling the history 
of Siam, we have to dwell on the coming in of the 
Indian civilisation and culture. The Indian influence 
can be seen from the very name of Siam. The primi- 
tive population of Siam, according to the Chinese 
sources, was black and had curled hah. They were 
allied to the wild tribes now inhabiting the interior of 

1. K. J, Saunders — Epochs in Buddhist History ( Chicago, 

1924 ) p. 114 . 
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the Malay Peninsula/ They got their first ciyilisatio 
from the Malayas. About the third century, 'ther 
came the Chinese culture which influenced the Siamest 
language so much that more than a third of it art 
Chinese words/ When the Indians came after them 
they occupied the north of the country and gradually 
the south, Their successive capitals at Svargahka^ 
Ayvddhya and Bangkok ( 1783) show the Indian in- 
fluence. The fair-coloured Hindus called the native 
population ‘ Black’, dkt. ^ydma ( Pali, .Sawn). They 
called the kingdom ^yamara^tham ( = skt. iyamarash- 
ira) meaning the Land of Blacks/ It is clear from 
this that the fair coloured Hindus gave this name to 
the country of Siam. The native name of the country 
ts meaning free or compassionate.^ The in- 

habitants also call the country of Siam as Muang Thai 
or the country of the Thai race. This Thai race may 
be traced in the Southern provinces of China* Before 
the coming in of this Thai race, the country was in- 
habited by Laos, The evolution of the Siamese race 
was due to the gradual fusion of Lao-tai and Ehmer 
races. From the census reports of 1905, it is known 
that there are 6,230,000 men in Siam. Of this popu- 
lation 3,000,000 are Siamese, 2,000,000 Laos, 4,00,000 
Chinese, 115030 Malayas, 80,000 Cambojans and the 

1. Dr. G, Schl'egol-— Siamese studies, p, 1. 

2. Ibid p. 5, 

3. Ibid pp. 8-7. 

4. Ibid p. 7. f 
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rest includes Burmese and Indians, The Siamese 
have plive complexion. They are darker than the 
Chinese, but fairer than the Malayese. They have thin 
moustaches, but no beard. Their lips are deep red. 

Throughout the history of Siam, we find Siam, 
receiving two separate streams of civilisation, namely, 
Chinese and Indian. We find the influence of Chinese 
civilisation in the Siamese language. The influence 
of Indian civilisation is still greater. Siam has accept- 
ed her national and state religion from India through 
Ceylon. Buddhism has helped her to build up a vast 
literature, thousands of monasteries and images. Even 
her manners and customs betray the Indian injfluence. 
In a word, her culture has come from India. 

OUR SOURCES. 

What are the sources of our history of Siam ? 
These sources may be broadly divided into: — 

1. Epigraphy 4. Chronicles of cities 

2. Archaeology 5. Laws, and 

3. Annals 6. Foreign documents. 

I. Epigraphy. — Up to the present time, 200 
inscriptions have been discovered in Siam. These 
inscriptions may be divided as follows according to 
their geographical distribution:-- 

1. Inscriptions of the kingdom of DySrSvati, 6th 
-8th century A. D., language — Pali and Mon. 

2. Inscriptions of the kingdom of Srivijaya, 8th- 
I2th century A, D., — Sanskrit and Khmer. 
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3. Inscriptions of the eastern and north eastern 
proYinces, 6th- 13th century A. D.,— 3 anskr.it * and 
Khmer. 

9 

^ 4, Inscriptions of the kingdom of Haiipufijaya, 

I2th-r3th century A. D., — Pali and Mon. 

5. Inscriptions of the kingdom of Sukhodaya, 
I3th-i6th century, — Pali and Siamese. 

6. Inscriptions of the kingdom of Yonaka (in the 
north-west), 14th- 1 6th century, — Pali and Mon. 

7. Inscriptions of the dynasties of Ayodhya and 
Bangkok. Post-fourteenth century. — Pali and 
Siamese.^ 

It should, however, be remembered that the in- 
scriptions of all these groups donot treat of the history 
of Siam. We have to come for that purpose mainly to 
the inscriptions of the kingdom of Sukhodaya, of the 
dynasties of Ayodhya and Bangkok. 

Numerou'S inscriptions have been found in the 
north of Siam, though they are not so important. The 
oldest record goes back to the end of the r4th century. 
They are, however, rare in the regions of Savankha lok, 
Sukhothai and Kamphen Phet, but the most important 
epigraphic records of Siam has been discovered in the 
site of the ancient kingdom of Sachanalai, It gives 
, the names and dates of the kings of Siam, based on 

the ancient chronicle.^ P. Schmitt translated the 

1. B. E. F. E-0. Jan-June 1924, p, 266. 

2. B E. F. E-0. XVL 3- p- 1- 
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inscription, which was inserted in the books of Four- 
NEREAU and of Mission Pavie. Again in 19 ii P. 
Schmitt discussed about the date of the inscription. 
Two years previous to this, in 1909 Dr, C. B. Bradley 
translated the inscription into English under the head 
ing — “ The oldest known writing in Siamese — the 
Inscription of Ram Kamhaeng of Sukhothai 1293 
A. D. in the Journal of the Siam Society (1909). 
The first English translation of this inscription, how- 
ever, appeared as early as 1864 in the Journal of the 
Asiatic Society of Bengal from the pen of Dr. A. 
Bastian. M. P. Petithuguenin gave another revised 
translation of the same in B. E. F. E -0 in 1916. A 
collection of Sukhothai inscriptions has recently been 
published. 

II. Archaeology, — The kingdom of Siam is 
rich in archaeological monuments. M. Fournereau 
tried to collect details about the Siamese monuments. 
Therefore, the maps, photographs and plans of his 
book — Le Siam Ancien have some value to the 
aichasologists. It is gratifying to note that the 
Siamese kings evince a great interest in the preserva- 
tion of these monuments. The king Vajiravudh 
published in 1907 a valuable book in Siamese under 
the name, Route of Phrah Ruan^ which gives a de- 
tailed account of the archaeological remains of Siam. 
M. Lunet de Lajonqui^re studied the Siamese monu- 
ments in relation to the Cambojan art and has laid out 
a plan for further study in Lis Lc Domaine archcohgi- 
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que du Smin} Tt was folJowed in igi2 by his Es&ai 
d' mveniaire archeoiogique. du Siam^ 

• # 

The Siamese style which had its origin in^Ayu- 
dhya from the 14th century, prevails even to the 
present day in the whole of Siam, 

III. Chronicles. — There is no Jack of chro- 
nicles in Siam. We have many Siamese chronicles 
of cities, of pagodas and of particular notable families, 
which offer an abundant mine of valuable information. 
The oldest Siamese chronicle is — JinakHlamUhnij 
which was written in Pali in 15:6. It was trans- 
lated into the Siamese language during the reign 
of Phrah Buddha yot pa and was published from 
Bangkok in 1908. In 1906 Phya Prajakiccakaro- 
CAKR compiled from numerous Laotine chronicles, 
a new book called Phohsd,vad^nydnok^ meaning the 
Annals of Yonaka. 

IV. Annals. — In Siam, the annals are known as 
Phoiisavaddn, equivalent to the Sanskrit Vam^dvaiara. 
The principal Siamese annals are : — 

I. PhonsUvaddn nua or Annals of the North, 
compiled by the order of the king Culalonkorn and 
published in the year 1869. It is a collection of 
popular Siamese traditions. 

]. Bull, de la commibsion archeoiogique de rindo-ddna, 

190D. 

2. Ibid, 1912, 


7 


2 . Paohsavddan kyuh kao or Annals of Ayudhya 
was coin piled in 1795 during the reign of Phrah 
BuDpHA YOT FA, from some ancient documents. 
It was translated into English by Rev. D. f". Raylor 
Jones in the Chinese Repository (Vol. V, VI, VII, 
1836-1839). 

3. Phohsavaddn kruh kao Chahdh Prasoi 
Aksaraniti was discovered by Euan Prasot and pre- 
sented to the Siamese National Library in January 
1907. It is dated c. s. 1042 (A. D. 1680). It was 
written at the request of the king Phrah Naraya^a 
based on old records. It has been translated into 
English by Dr. O. Frankfurter under the name 
“Translation of the Events in Ayuthya” in the 
Journal of the Siam Society (Vol. VL 1909). 

4. Phohsdvaddn kruh kao — was the Annals of 
Ayudhya of Khun Lfian Ha Vat Pradu Ron Dharma. 
It was printed by Smith dated c. 8. 1245 (A. D. 
1884). 

5. RajudhirUj — relates the history of Pegu 
from 1268 A, D. to 1534. It traces the connection of 
Pegu with Siam and Laos. It is compiled towards 
the’ end of the seventeenth century and has been 
translated into Siamese. 

There are many other Siamese annals which 
throw light on the history of Siam. 

V. We now turn to the ancient Siamese laws, 
which preserve for us seme names of the kings of 
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Siam and their dates. The oldest Siamese law goes 
even three years before the foundation of the lyngdom 
of Ayudhya. 

VI. Foreign documents ; The kingdom of 
Siam came into contact with various countries in 
course of its existence. The records of those foreign 
countries incidentally throw some light on the history 
of Siam, These foreign records include: — 

(j) Cambojan, Peguan, and Cham epigraphy re- 
lating to Siam, 

(a) Indo-Chinese, Malayese, Javanese and Sinha- 
lese Annals, 

(3) Some Japanese documents, 

(4) Some Chinese records, and 

(5) Accounts of European travellers from the 
1 6th century A. D.’' 

These are the materials at our disposal to write 
an account of the kingdom founded in Siam by Indian 
colonists as well as that of the penetration of Indian 
culture and civilisation in Siam. We shall trv to 
show that the Siamese culture of the present day is 
nothing but a legacy of Indian culture. In religion, 
Buddhism has gone and still enjoys the royal patron- 
age in Siam. In literature, Indian influence is easily 

1. Notes critiques pour servir a Thistoire du Siam — 

Petithugnenin, B. E. P. B-0, 1916. See also Journal 

Asiatique 1903, Mars-Avril. 


•i-i 
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discernible. In manners and customs, the Siamese 
reminds us of the Indians. In the system of adminis- 

tration of Siam, the Indian method still survives. 

% 

CHAPTER IL 

European Travellers and Writers of Siam. 

With the discovery of the route to the East by 
the famous traveller Vasco de Gama, the European 
nations, specially the Portuguese, began to flock to 
the East in search of the undiscovered regions of gold. 
It was at this time that the eyes of the European 
nations fell upon Siam and other rich countries of 
Indo-china. With Alphonse D’Albuquerque as their 
chief, the Portuguese went out on commercial ex- 
peditions in search of the islands of Ipic&s making 
Malacca their base. From a letter of Albuquerque 
dated the ist. April 1512, we know that he had with 
him a Javanese map in which ‘'terra del rrey de 
Syam ” was indicated.^ He sent an envoy to the king 
of Siam with the object of establishing friendly re- 
lations with him. The envoy went to Udia (Ayuthia) 
where resided the king of Siam, the powerful sovereign 
of a rich empire. Udia was an important city on the 
bank of a great river. The king, seated on a high and 
decorated throne, dressed in the Chinese fashion, re- 
ceived the messenger of Alphonse D’Albuquerque. 
After sometime, the king in return sent an envoy to 
Albuquerque with some presents. 

1. L, Fourneveau — Le Siam Aucien, I, p. 4. 
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The earliest map representing Siam and the Gulf 
of Siam, according to M. Fournereau, was the one 
prepared by Pero Reinel about 1517. About 1^20, 
we get another map by some unknown Portuguese 
sailor of the same type as that of Reinel, It is quite 
natural that the earliest maps or accounts of travels 
relating to Siam should be by the Portuguese sailors. 
Throughout the i6th century, we find the Portu- 
guese busy in exploring the unknown seas of the East. 
In 1529, we get many other charts from Dieco 
Ribeiro, who was cosmographe royal at Seville. 
Other early charts relating to Siam have been des- 
cribed bv M. Fournereau in his Le Siam Ancien. 

Towards the end of the sixteenth century, we find 
a Portuguese traveller — Jan Huygen van LiNSCHoyEN 
who travelled through the East in 1596. His book is 
known as-—/iifierario, voyage ofte SchipvaerU van jan 
Hmgen van Linschoten naer oost ofte Poriugaels 
Indien. 

The Hutch followed the Portuguese in sharing 
the vast wealth of the East. In the chart of Evert 
Gijsberts soon, a geograpke hollandais, we find only 
a few places like Odia, Siam, I ham and Bancaya indi- 
cated. In another chan ol Mercator, published by 
Hondius in 1613, we find Siam in the centre of a great 
island formed by the delta of Me-nam. Here Ayuthia 
was called Diam or Odia. 

In 1609, Antonio de Morga visited Siam among 
other countries and wrote a book in Spanish called — 



The Philippine Islands, Moluccas^ Siam, Cambodia, 

Japan and China at the close of the sixteenth century, 

• * 

.In i6ii Anthony Hippon set out on a voyage to 
the East on board the ship Globe under the auspices 
of the East India Company. He visited the coast of 
Koromandel, Bantam and Siam. His yoyage was 
afterwards written by Nathaniel Marten. 

In 1625 Peter Heylin wrote A Little Descrip- 
tion of the Great World in which he describes Siam, 
China and other ‘ principal kingdoms, provinces, seas 
and isles thereof.’ A copy of this book exists in the 
British Museum, London. 

In 1626 Thomas Herbert came to Siam in course 
of his tour round the East Indes. He wrote a book 
describing his voyage under the name — Some years' 
travels into divers parts of Africa and Asia the Great 
describing more particularly the Empires of Persia 
and Industan. 

The Dutch East India Company had established 
a factory for the purpose of their trade in Patani in 
1602. In 1604, they founded another depot at 
Ayuthia in the kingdom of Siam. Joost Schouten was 
Agent and the chief of the Dutch Factories in Siam 
from 1624 to 1629. From his personal experiences, 
he was able to write an account of Siam under the 
name — A True Description of the Mighty kingdoms 
of Japan and Siam in 1636. It was originally written 
m Dutch and afterwards translated into English. An- 
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Other work — Siam 250 years ago, A Description of the 
kingdom of Siam, is also ascribed to him. It was 
written in 1636, and a reprint was issued irom Bangkok 
in 1889. 

He was succeeded by Jeremias van vliet, who 
was in charge of the Dutch East India Company’s 
interests in Siam front 1629 to 1634. He wrote an 
interesting account of Siam named Beschryving yan 
kei Kom'ngryk Siam which “is an account of the 
origin, the political government, the distinctive charac- 
teristics, the religion, the manner of living of the 
nobles and common people, the commerce and other 
remarkable things concerning the kingdom of Siam.” 
It was published from Leyden in 1692, and was trans- 
lated into English in the pages of the Journal of the 
Siam Society (1910) by L. F. Van Ravenswaay. 

In 1638 Frederick, Duke of Holstein sent John 
Albert de Mandelslo to the Great Duke of Muscovy 
and the king of Persia. He also travelled largely 
through the East Indes. His accounts are found in 
The Voyages and Travels of Mr. John Albert de 
Mandelslo, ( a gentleman belonging to the former 
Embassy J into the East Indies, in the years 16 j8, 
i6gg and 1640. Containing a particular description 
of the Empire of the Great Mogul, the kingdom of 
Deccan etc. 

In 1647 another Dutch traveller went to the 
East Indies and wrote A New Voyage to the East- 



Indies. It contains “ a faithful narrative of the king- 
dom of Siam.” It was published in A. D. 1676. 

* ^ 

A French envoy M. de la Loubere was sent to 
the king of Siam in 1687. From his personal experi- 
ences, he wrote an account of Siam under the name — 
Description du Royaume de Siam^ par Mr. de la 
loubere, Envoye extraordinaire du Roy auprts du 
Roy de Siam. It was written in two volumes. The 
first volume contains an account of the manners and 
customs of the Siamese people. In the second volume 
“a full and curious account is given of the Chinese 
way of Arithmetic and Mathematics learning.” 

With the formation of the English East India 
Company English merchants and travellers began to 
frequent the East Indies. So we find an English 
tiaveller named Capt. Alexander Hamilton visiting 
all the countries of the East up to the Island of Japan 
in 1688-1723. His book — A new Account of the East 
Indies, being the observations and remarks of Capt. 
Alexander Hamilton, who spent his time there front 
the year 1688 to was published from Edinburgh 

in two volumes in 1727. For these thirty-five years 
Capt. Hamilton was "trading and travelling by sea 
and land, to most of the countries and islands of com- 
merce and navigation, between the cape of Goodhope 
and the island of Japan*” 

He was followed by another English merchant 
named Kalph Smith, who visited Siam among other 
count! ies. We find an account of his travels in the 
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book — The, Voyage of Mr. Ralph Smithy Merchant 

of London, He went “ to Ormuz, and so to Goa in 

• » 

the East-Indies, to Cambaia, Ganges, Bengala; to 
Bacola and Cbonderi, to Pegu ; and Jamahay in the 
kingdom of Siam, and back to Pegu ; and thence to 
Malacca, Zeilati, Cochin, and all the coast of the East- 
India.” 

In 1690, Dr. Engelbert Ktempfer, wbo was phy- 
sician to the Dutch Embassy to the Japanese Emperor’s 
Court, wrote in High Dutch The History of Japan^ 
in which he gave a description of the kingdom of 
Siam.” In the Journal of Siam Society (IV, pt. 3, 
1909) Dr. O. Frankfurter, Ph. D. wrote an article 
entitled — “ Some Remarks on Kaempfer’s Description 
of Siam, 1690.” 

In 1771 a french writer published an account of 
the civil administration and natural history of Siam in 
Hisioire civile et natureUe du royaume de Siam. It 
also contains an account of the revolutions which 
caused the overthrow of the Empire in 1770. 

It is interesting to note that as early as 1852 a 
book on Siam was published from Calcutta. It was 
known as Siam: some general remarks on its prodttc- 
iions by D. E. Malloch. 

Other well-known English travellers bad visited 
Siam even before Malloch. Of these English writers, 
mention must be made of Sir Thomas Stamford Raffles, 
wbo was the English governor of Java for sometime. 



In 1826, he wrote — The Mission to Siam, and Hue 

» 

the capital of Cochin China., in the years 1821^2. It 
was collected from the Journal of the late George 
Finlayson, a surgeon and Naturalist. 

Another famous English trayeller was John 
Crawfured, who published his Journal of an Embassy 
from the Governor- General of India to the courts of 
Siam and Cochin- China, exhibiting a view of the 
actual state of those kingdoms, in 1828, He also 
wrote about Siam tn 1828 in the Siam Repository 
( Vol. 1. oct 1869). 

■ After Crawfured, we get another English writer 
on Siam, named Captain Janies Law, who contributed 
many interesting articles in the Asiatic Researches, 
In 1836, he wrote on the Government of Siam (As. 
Res, 1836, p. 246). In the same year, he wrote on 
Siamese Literature (-45. Res, 1S36, p. 338). 

In 1857 an important book on Siam was brought 
out by Sir John Bowring under the name of The 
kingdom and People of Siam: with a narrative of the 
Mission to that country in 18$^. It contains the 
history, an account of the manners, customs, supersti- 
tions, amusements, legislation, language, literature and 
religion of Siam. 

In 1871 Henry Alabaster published The Wheel 
of the Law, which gives an account of the Siamese 
Buddhism and the Siamese version of the life of 
Gautama Buddha. 
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Tn recent times an interest has arisen among the 
French scholars to reconstruct the history of Siam. 

We find ,an eminent scholar Auguste J. Pa vie 
making an extensive excursion in the kingdoms of 
Siam and Camboja. He embodied the results of his 
investigations in Excursions dans le Cambodge ei h 
roy&ume de Siam. ( Excursions et Eeconnaissanccs^ 
no. 9. 1881 ). 

In 1894, this Pavie carried on further 

researches and investigations in Indo-China. We find 
the result of the work of the mission published in 
Memoir es et Documefits publics par les memhres de Ig, 
mission sous la direction de MM. Pavie et Pierre 
Eefevre Pontalis. The first part contains the trans- 
cription and translation of the inscriptions of Siam. 

The first comprehensive book on Siam was writ- 
ten by a French scholar named Lucien Fournereau, 
who brought out his book Le Siam Ancien in two big 
volumes m 1895. The book was included in Annals 
du Musee Guimet Series. It deals mainly with the 
archaeology, epigraphy and geography of Siam. Here 
lor the first time all the inscriptions relating to Siam, 
which were collected up to that time, were all brought 
together with their french translation. Though the 
translation of some of the inscriptions has been im- 
proved by later scholars, yet the book is still valuable 
for our purpose for the impoitant old maps of Siam, 
which it contains. ^ 
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The work of the Mission Pavie was continued 
still further. In 1898 the mission published {^Recher- 
ches sur la literature du Comhodge^ du Laws et du 
Sta?n, ) It was followed in the same year bj another 
work called Recherches sur Vhisioire du Cambodge, 
du Laos et du Siam, 

In 1900 Prince Vividh Wasna Preeja wrote 
about Siam in the Journal of the Mahabodhi Society 
( Marchs 1900). 

The interest of the local scholars was awakened 
and found expression in the formation of the Siam 
Society at Bangkok in 1904. The Society is intended 
^‘for the inrestigation and encouragement of Arts, 
Science and Literature in relation to Siam and neigh- 
bouring countries.” The papers read before the 
Society are published in the Journal of the Siam 
Society, Many important papers by Dr. O. Frank- 
furter and other scholars have appeared in this 
journal. 

The Siamese Government also have brought out 
many important books in Siamese relating to the 
history, religion and archaeology of the country. They 
have also published various Siamese Annals. These 
Siamese books, however, are sealed books to those 
scholars who are not acquainted with the Siamese 
language. 



CHAPTER in. 

The Colonisation of Siam. 

The modern kingdom of Siam, which forms a 
major part of the Indo-Chinese Peninsula, is inhabited 
by Thais and Laotians, who may be traced to the 
ethnic family of the Thais or free men coming down 
from the Tibetan plateaux into Indo-Cbina. 

Siam is the youngest of all the kingdoms which 
grew up in the Greater India beyond the seas. It 
comes out very late as an independent kingdom. Its 
early history forms part and parcel of the great king- 
dom of Camboja. The legendary period e.xtends 
from the earliest times to the foundation of Ayuthia in 
the thirteenth century. This early history chiefly 
consists of legends and fables, which go back even to 
the fifth century B. C, claiming the ruling king as 
descendant of some of the disciples of Lord Buddha. 
It is true that the Indians had begun to settle in Siam 
in the early centuries of the Chnstian era, but Siam at 
that time had no independent existence. The Siamese 
tried to free themselves from the Cambojan Vassalage, 
but were not successful until the thirteenth century. 

The real history of Siam is the record of three 
kingdoms in succession with capitals at Sukhothai, 
Ayuthia and Bangkok respectively. The names of 
the first two capitals show Indian influence. They 
may be rendered into Sanskrit as Sakhodaya and 
AyodhyZl.. 



It is to be noted that the history of Indian coloni- 
sation of Siam does not go so far back as that of 
Champa in the early days of the Christian Era. The 
coming of the Indian influence is very late in Siam. 
It is only in the thirteenth century A. D. that we find 
an Indian colony growing up in Siam. It may appear 
as an anomaly to many that while the Indian culture 
went over to Champa and Camboja so early, it is so 
late in penetrating into Siam. It may be explained as 
due to Siam being part and parcel of the mighty 
empire of Camboja. It must, however, be said to the 
credit of Siam, that she preserves Indian culture and 
civilisation even to the present day. She still conti- 
nues to be ruled by a dynasty, which claims to be 
Indian, Her religion, her Sangka, her numerous 
beautiful monasteries still speak of the message of 
Lord Buddha, which went forth from the mainland of 
India, 

What is the origin of the kingdom of Siam ? We 
find a tradition, preserved in Siam, which points to an 
exiled Chinese prince as the first king of Siam. We 
have that tradition in the Description of the kingdom 
of Siam by Jeremias van Vliet. We read: “More 
than two thousand years ago the country of Siam was 
an uninhabited wilderness. In a few places there 
lived some hermits and heathens and as we have heard 
from some reliable persons, there was in China, at that 
time an Emperor’s son who attempted his father’s 
life and to take the imperial crown, in which attempt, 
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however, he did not succeed. The Emperor 

after many supplications was persuaded not to take 
the life of his sou and his followers, providect that 
they all should leave China and that they should 
wander as outlaws and never return again. 

"These exiles tried to populate uninhabited 
countries and to extend their power. They travelled 
first through the land of Chiarapa, after that Cambodia, 
from where they sailed with their boats to the Gulf of 
Siam, 'I'hey first landed at the cape now called Cuy, 
settled down there and built a town, and to show 
their thankfulness to the gods erected a fine temple 

and many pyramids. At last the place Judia 

was found where at that time there stood only a small 
temple (which is still existing) and where seven 
hermits were living, who resembled each other exact- 
ly, and were all children of parents who had also the 
same appearance.”* 

We can accept this tradition of a Chinese Prince 
establishing the kingdom of Siam, because it was from 
China that the first wave of civilisation came to Siam. 

After the Chinese ware, there came the wave of 
Indian colonists. Though, Siam in the early times 
was included in the kingdom of Camboja, yet she was 
receiving batches of Indian colonists on her soil from 
time to time. A Tamil inscription, which has been 

1. Journal of the Siam Society, Yol. YII (,1910) parti, 

pp. 6-7. 


discovered in Siam, tells us how the Indian merchants 
used to go to trade and settle in Siam in the early 
centuries of the Christian Era. “ According to Col. 
Gerini, the inscription is engraved on a stone just 
discovered at old Takuapa (Takopa) within the pre- 
cincts of Wat Na-Muang, in the middle of a former 
bed of the river in the Malay Peninsula," It is 
written, according to Hultsch, in archaic Tamil, which 
resembles the Tiruv^allam inscription of Vijaya-Nandi- 
Yikramavarman.* It may, therefore, be placed in the 
eighth or ninth century A. D. The translation 
reads 

( L. I ) of ( Bhaska)ravarman .the 

hoops of the team of o.ven touching our boundary (?). 
Prosperity ! 

(L, 4) Naranam (is) the refuge of the members 
of Manigramam and of the members of the detach- 
ment and of the bowmen ( ? ). 

Ndrai^m means a temple of Visnu and Mai^i- 
grdmam is the name of a trading corporation. Thus 
in the eighth or ninth century A. D., there was in 
Siam an Indian trading corporation, perhaps from 
South India, who made this temple of Visnu. It 
might have been the result of a naval expedition, 
garisoned by Tamil Vaisijava soldiers.* 

1 South Inch Ins., Vol. Ill, p. 91. 

2 E. Hultsch — Note on a Tamil Inscription, in Slam. 

J. E, A. S., 1913, pp. 337-9. 
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Thus we find that already in the eighth century, 
there had existed an intercourse between Siam and 
India, The Indian merchants used to come to trade 
with Siam and settle in colonies in Siam. They also 
established temples of Visnu and other Indian culture 
and civilisation began to spread over Siam. 

Indians had come and settled in Camboja even 
before this age. With the coming in of the Indians, 
who brought wdth them a highly developed civilisa- 
tion, the w'hole face of Indo- China began to change. 
The penetration of the Hindu Civilisation, was pro- 
gressive and pacific. 

How did the Indians come over to Siam ? What 
route did they follow ? With their keen commeiciai 
instinct, they found out two routes, one hy land, and 
the other by sea. By land they would pass through 
Assam and Burma gradually into IndO'China, By 
sea, they would easily approach Java, Balt, Sumatra 
and other islands of Indian archipelago, from where 
they could advance towards the mainland of the Malay 
Peninsula. Thtir fiist establishment was fixed in 
Burma and the other at Ligor in the Gulf of Siam. 
From there they went to Siam and Carnboja. This 
Ligor, Sri Dharma-iclja-nagara of the Hindus, occupies 
an important place in the local tradition.* 

As Siam has no separate existence in the early 
centuries of the Christian Era, we must refer to the 

1. Le Siam Anden— L Fournereau, I, p. 49. 



record of Camboja before Siam became an indepen- 
dent kingdom. At that time, Siam was included m 
the dominions of Camboja. 

When did the Indians come to colonise Camboja ? 
It is difficult to answer this question with certainty- 
We cannot fix the date of the inauguratian of the 
movement of Indian imigration to Siam. M. Four- 
nereau holds that it may be before the Buddhist period, 
that is to say, Brahmanism had preceeded Buddhism, 
in these places. From other sources we can place 
the date to the third century of the Christian Era. 

The Indian colonists gradually spread over the 
whole of Indo-China and developed various small 
kingdoms with the social and political organisations 
cf their own. We come to know these Indian colo- 
nies from their sanskritic names which are found in 
the inscriptions amidst the ruins of magnificient temples 
and monasteries. From the numerous inscriptions 
and the local tradition, M. Fournereau has collected 
the six Sanskritic names of the Indian colonies, which 
grew up in Indo-China. They are: — 

( I ) Yavana deia 

( 2 ) Campa deia 

( 3 ) Kambttja deia 

(4) Syama deia 

(5) Ramanya deia, and 

( 6 ) Malaya deia} 


1. Le Siam Ancien — L. Fournereau, I, p. 50. 
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M. Fournereaii next proceeds to locate these six 
Indian colonies. If we are to believe the annals of 
Luang' Phrabang, which is published by Pavie, Yavatia 
Deia was situated on the north of the peninsula com- 
prising the regions of Me-Khong with CudkUma^ 
Hagai i as capital. 

The Campa Vesa or the country of the Cbams 
lay on the south-east, comprismg the side of Hue to 
the sea. Its capital was Campapura. It is identified 
with the modern province of Annara. 

The Kambuja Lesa comprised the whole of 
Camboja or Cambodia and the kingdom of Thais up 
to the Malay side with the Gull of Siam as limit. It 
grew up as one of the most powerful and fiourishing 
kingdoms of the Peninsula. 

In the north-west was Syama dda or the country 
of Siam, occupying part of the actual Siam up to 
Salouen which separates Ramanya De§a. One of 
the important cities of this colony was Haripurtyapura 
( Lampfauna ). Towards the west, Syoma de^a seems 
to extend up to Ma: 5 ipura and the country of Assam. 
The Burmans called the people of Siam, Shans^ and 
the Annamites called them Xzems. 

Ramanya Desa contained the actual Pegu and 
part of Burma. Lastly, in the south was Malaya 
Resa occupying the same position as now.^ 

With the coming of Indian colonists, they spread 
over the wdiole of the Malay peninsula. It is difficult 

1. le Siam Aacien — L. Fournereau, I, pp, 50-52. 



to say when this ware of Indian colonisation came 
over to Indo-China. It may be in the first century of 
the Christian Era. We know that Champa was colo- 
nised in the first century A. D. The colonisation of 
Cambodia took place about the same time. It is not 
possible that the Indian colonisation of Indo-China 
was simultaneous. The colonisation was due not to 
any organised attempt on the part of Indians. It was 
not sent on behalf of any Indian Prince or Emperor, 
Different batches of Indian merchants and colonists 
went to various parts of Indo-China and islands of the 
Indian archipelago. These Indian colonists did not 
receive any form of help from the mother-country. 
These Indian colonies differ from the British colonies 
in this respect that the Indian colonies were not im- 
perialistic in their tendency. 

We get the names of these kingdoms in Sanskrit, 
Khmer and Thai inscriptions found in Indo-China, 
Thus Yavana Deia is mentioned in the annals of 
Luang-Pbrabang. The Yavanas are also mentioned, 
according to M. Fournereau, in the Sanskrit inscrip- 
tions of Campd de4a, which were studied by M. Abel 
Bergaigne. Other inscriptions attest the existence of 
Kambuja deia and Ramanya deia. The Siamese 
Mss. mention Sydma deia' The Chinese traveller 
Hiuen Tsang on his way back to China visited 
Kambuja deia and Campd deia. 

That the Indian domination of Indo-China lasted 
for a considerable period of time, is proved by the 
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existence of numerous Indian names of the cities of 
the Peninsula. The existence of Indian names of the 
cities betray the extent of Indian influence in Indo- 
China, When the Indian colonists settled in the 
country and established kingdoms, they gave Indian 
names to the cities and kingdoms. Those names of 
Indian origin survive even to the present day. M. 
Fournerean mentioned many such names in his Le 
Siam Ancien. We give below a few of those 
names : — 

Sri Dharmaraja Dagara=(modern) Nakhon Ligor 

Kajapuri = Ratptiri 

Ayodhya = Ayuthia 

N ava pura = Lophaburi 

Vijaya = Phixa'i 

Sajjanala 5 'a = Fanapheng phet 

Sukhodaya = Sukhothai 

Cudhatnanagan = Luang Phrabang 

Haihsavati = Hangcavadi ( Pegu ) 

Vicitrapura or Vicitra = Phixiter 
Sangkaloka = Sangkalbk 
Uttaratirtha ~ Uttaradith 
Haripunyapura = Lamphum 
Nagara ( ? ) = Angkor Thom 
Campupura = Cam pa in Annam 
Vyadhapura = Angkor Baurey 
Ugrapura or Agrapura ™ Phnom Bacbey 
Hums ( Uma ?) Nagara = Phanrangd 

1. Le Siam Ancien— L. Fournerean, I, pp. 52-54. 


These names of the cities of Indo-China prove 
conclusively the extent of Indian influence m that 
country. 

The wave of Indian colonisation, as we have 
already stated, came over first in Annam (Champa) 
and Cambodia (Camboja ). Indian civilisation deeply 
influenced both the Chams and Khmers. Indian 
culture thus found its way into Indo-China. The re- 
ligion, which the Indians brought with them, was 
Hinduism. The cult of Siva and Visnu, therefore, 
began to flourish there and magnificient temples were 
dedicated to these gods of Brahmanic faith. In some 
cases, these colonial temples were more grand than 
those in the mainland of India. The superb temple 
of Angkor-Vat may be cited as an instance on this 
point. The magnificience of this temple can hardly 
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be surpassed by any Indian temple. It should, how- 
ever, be borne in mind that, only through ths influence 
of Indian art such a marvellous piece of work had 
been possible. Indian art inspired the local artists 
with the high ideals of art. It is vain to expect such 
marvellous work of art from Khaiers, the natives of 
Camboja. It was not even possible for them to con- 
ceive such grand monuments. With the colonists, 
came bands of Indian architects, who trained the local 
Khmer artists. The Indian artists gave inspiration to 
local workmen and conceived such beautiful monu- 
ments as are found scattered even now throughout 
the K^mhoja Deia, 
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A question may, here, be raised : From where 
did these Indian artists come ? Did they hail from 
the north or south of India ? It is not possible, on the 
whole, to restrict the limit in such a way. Like the bulk 
of the colonists, they might have hailed from all parts 
of India. Each band of colonists might have counted 
among its number men from different parts of India. 
The majority of artists might have come from the 
S^uth of India, because the style of architecture found 
prevalent in Kamboja deia is Dra vidian. We have 
already spoken of the two routes which were used by 
the Indian colonists in coming over to Indo-China. 
It was possible for the artists from South India to cross 
over the sea in coming to the coast of Indo-China. 

Indians, coming as the inheritors of an ancient 
civilisation, established a powerful kingdom under the 
name of Caraboja. The kingdom of Camboja flourish- 
ed until the period when the followers of Islam began 
to impose their religion on the people of Asia. 
Though, Islam penetrated into India and made in- 
roads on the islands of the Indian archipelago, yet it 
could not make any successful movement towards 
Indo-China. This period, however, should be regarded 
as “ the commencement of the decadence of the great 
Indo-Chinese civilisation.” With the gradual fall of 
the kingdom of Camboja, Siam raised up its head. 
The Thai’s became powerful by this time and asserted 
their independence in the thirteenth century. On the 
ruins of the Indian colony of Camboja, rose up another 
Indian colony, namely, the kingdom of S)'ama 
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This is the beginning of the kingdom of Siam, 
which commences from the year 1350. Dvamvatl 
became the capital of the new kingdom under the 
name of Ayuthia (Ayodkya). 

This new kingdom was essentially Indian in 
character. The ruling princes of Siam still claim to 
be descendants of Indian colonists. Their religion is 
Indian, their manners and customs speak of their 
Indian origin. We do not know whether the first 
historic king of Siam, Indraditya, was an Indian by 
birth, or whether he traced his descent from any 
Indian colonist in Siam. His Indian name, if he was 
a Thai Prince, shows how greatly he was influenced 
by Indian culture. As the culture and civilisation of 
Siam was only a legacy of India, we can call Siam — ■ 
an Indian colony. From the cultural point of view, 
Siam has to acknowledge a debt to India. 

With the foundition of this new kingdom, a 
change came over Siam. Hinduism came to be re- 
placed by Buddhism in the thirteenth century. Bud- 
dhist missionaries came over to Siam to preach the 
gospel of Lord Buddha. Sometimes, learned Buddhist 
priests were invited from other countries to consoli- 
date the Buddhist church in Siam, They also brought 
Pali literature with them to Siam, because it was Pah 
Buddhism or Hinayana form of Buddhism which 
Siam had accepted. There was a consequent building 
of many new monasteries for the dwelling of the Bud- 
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dhist priests. The Hindu god Siva now lost his place 
of honour and was dethroned by Buddha. There 
was, however, a serious loss from the artistic point 
of view. With the rise of this new kingdom, the 
class of artists which had come from India, disap- 
peared. The local artists, who were trained by their 
Indian gurus, could not keep up the high aesthetic 
standard set up by the Indian artists. This new age, 
therefore, is marked by the decay of art and sculpture 
in Siam. The superb temples of the former days were 
succeeded by pagodas, though of colosal dimensions, 
yet devoid of the architectural beauty of the temples. 
The architects of this age of decadence were of inferior 
type and could not successfully imitate the grand 
models set up by their predecessors. The aesthetic 
sense of the artists of the previous age did not find 
any echo in the hearts of the new artists in the con- 
ception of new monuments. 

It should not, however, be concluded that all the 
Buddhist images are the products of this new age. 
Some of the beautiful statues of Buddha were execut- 
ed by the artists of the Cambojan age. Even at that 
period, Euddhiftn bad found its vray into the Cambejan 
Empire. It was flourishing side by side with Brahman' 
ism as proved by a Khmer inscription of Lophabun,^ 
and was enjoying royal favour like its rival. Thus the 
artists of that age had to make the images of Buddha 
by royal order as they would the Brahmanic images. 


1. Le Siam Ancien — L, Fournereau, I, p. 58. 
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For some images of Buddha 

which are^''^?^p===‘^eautiful, while others are rather 

crude. 

Thus, we have seen that Siam emerges out as an 
independent kingdom about 1350 A. D. From the 
very beginning of its history, Siam is influenced by 
Indian culture and civilisation. Siam might not have 
been colonised by people from India directly, but it 
w'as founded by Indraditya, who had been thoroughly 
Indianised. She has taken all the elements of her 
culture from India. Her religion, which is Buddhism, 
is Indian, her literature is Pali, her manners and cus- 
toms are also Indian. For these reasons, we regard 
Siam as an Indian colony. 


CHAPTER IV, 

The Dynasty of Sukhothai. 

In telling the story of Siam, we have to recount 
the successive dynastic histories of the kingdoms of 
Sukhothai, Ayuthia and Bangkok respectively. In 
the course of six centuries the capital of Siam was 
gradually shifted from Sukhothai to Ayuthia and thence 
to the present capital Bangkok. 

The history of Siam commences with the rise of 
the kingdom of Sukhothai ( Sukhodaya ), for the study 
of which we consult the following : 
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( 1 ) Notes critiques pour servir a I’histoire 

du Siam^ 

(2) Documents sur la dynastic de Sukbodaja 

par G, Coedbs® 

(3) Le Siam Ancien par Fournereau* 

(4) The oldest known writing in Siamese by 

C. B, Bradley.* 

I— SRI INDRADITYA. 

The Siamese chronicles give a confused account 
of the beginning of tbe history of Siam. Like the 
annals of other countries, they are also full of mythical 
accounts. Leaving aside all the myths and stories, 
we shall have to glean together tbe historical facts. 
From the vast sea of legends and traditions, we can 
just see the gleam of history in the first historic king 
of Siam. This first historical king was Srz IndrUditya^ 
who has been identified with Sri SBrya Phrah Maha 
Dharmarajadhiraja of the Siamese Annals,^ He came 
to the throne in M. S. 1240 = A. D. 1218. His capital 
was Sajanalaya Sukhodaya. Thus he was the 
founder of this royal dynasty of Sukhodaya, which 
lasted from M. S. 1240 to M. S. 1398 = A. D. 1218 to 
1376, We are fortunate in having an important 
inscription of Sukhodaya (now preserved at Bangkok) 

1. B. E. F. E-0, XVI, 3. 1916. 

2. Ibid, 1911 

8. Vol. I, p. 225. 

4 Journal of the Siam Society 1909 (YI I). 
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giving an account of this dynasty. The estampage, 
translation and transcription of this inscription are 
given in Le Siam Ancien of M. Fournereau and in 
the second volume of Etudes diverses of the Pavie 
Mission, also in the Journal of the Siam Society by 
Dr. Bradley (1909) and in B, E. F- E-O in 1916. 
This inscription was brought to Bangkok in 1834 by 
king Mongkut while he was a priest. Of this inscrip- 
tion, Dr. O. Frankfurter says : “ It is a typical Bud- 

dhist inscription, recording, not so much deeds of war 
and conquest, but the happiness which the people of 
the realm enjoyed in the reign of Phra Ramkamheng, 
what he did for the culture of the people, how he 
understood the Buddhist religion, what are the maxims 
of Government by which he was guided, how he was 
the first to use the written Thai characters for record. 

of course attempts have been made to explain it. 

We have first a version given by Professor Bastian in 
the Journal of the Asiatic Society of Bengal, Vol. 
XXXIV (1864). He simply recorded what the 
scholars in King Mongkut’s reign told him; no attempt 
was made to elucidate doubtful points, and he did not 
publish the original version by which to control it. 
We have also in Bowriug’s Siam a short reference to 
this inscription. But the first scholars who seriously 
attempted an explanation was the late Pdre Schmitt. 
He gave two different versions, first in the Excursions 
et Reconnaisances, Vol. VII and later in the Mission 
Favie, (Paris, 1898). There are small differences in 
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the translation, and we must admire the diligence 
bestowed on it, but the Rev. Father can scarcely 
escape the reproach that in his explanations Jae was 
influenced by the Aryan Theory. Siamese versions 
and explanations have likewise been published.^ 

This well known inscription was issued by the 
third king of the dynasty Rama Raja. We get a short 
account of the King Indraditya, the first king, from 
this inscription. His son says in the inscription about 
his father: “My father's name was Si Intharathit. 
My mother’s name was Lady Siiang (Nan Suran). 
My elder brother’s name was Ban Milan g (Ban 
Muran, Warden of the Realm). We, elder and 
younger born from the same womb were five; brothers 
three, sisters two. My elder brother who was first, 
died and left me while yet little.* 

The king Indraditya, therefore, had three sons by 
his queen Nan Suran. Of these the eldest died early, 
and there remained Ban Muran, and Phrah Ram 
Khamben, who was the youngest. During the reign 
of this king, an attack of the enemies took place, in 
which youngest son played a prominent part. The 
story of the attack is thus related by the youngest 
prince ; “ When I grew up reaching nineteen rice- 

harvests, Khun Sam Chon (Prince of Three Peoples), 
lord of Miiang Chawt, came to Miiang Tak. My 

1. Journal of Siam Society, VI, I, (1909) pp. 65-66. 

2. Ibid., p. 25. 
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father went to fight Khnn Sam Chon by the right, 
Khfin Sam Chon pressed on to meet him by the left, 
fehnn Sam Chon charged in force. My father’s 
people fled in haste, broken and scattered. I fled not. 
I bestrode the elephant Neka Phon (Host of Warriors). 
I urged him into the mel^e in front of my father. I 
engaged Khun Sam Chon in elephant-duel. I myself 
thrust Khnn Sam Chon’s elephant — the one called 
Mat Muang (kingdom’s Treasure) so that he was 
worsted. Khun Sam Chon was vanquished, fled.”^ 

Thus the youngest prince defeated the enemy 
Khnn Sam Chon. The prince was duly honoured for 
this act of bravery. He says : ‘ My father, therefore, 
raised my name to the title Phra Ram Khamh^ng, be- 
cause I thrust Khfin Sam Chon’s elephant.’ 

The young prince served his father faithfully in 
his lifetime. He says in his inscription ; ‘ During my 
father’s time I was support and stay unto my father ; 
I was support and stay unto my mother. If I got the 
body of a deer or the body of a fish, I brought it to 
my father. If I got any fruit, tart or sweet, that I ate 
and relished, ate and found good, 1 brought it to my 
father. If I went to hunt elephants, and got them, I 
brought them to my father. If I went to hamlets or 
towns, and got elephants, got elephant’s trunks, got 
slaves, got damsels, got silver, got gold, I brought and 
left them with my father.”* 

1. Journal of Siam Society, VI, I, (1909) p. 25. 

1. Ibid., p. 25. 
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Thus reigned the King IndrSditya, the founder of 
the Sukhodaya dynasty with the actire help and co- 
operation of his son, who became one of the foremost 
kings of Siam. 

II— BAN MURAN. 

At the death of the King Indraditya, his second 
son Ban Muran succeeded him on the throne of Siam. 
His heroic brother Phra Ram Khamh^ng continued 
to help his elder brother, now king of Siam, in the 
administration of the kingdom. The king’s brother 
thus says in bis inscription — ‘ My father died. 1 con- 
tinued to be support and stay unto my brother, just 
as I had been to my father.” 

Ill— RAMA RAJA OR RAM KHAMHEN. 

( 1283 A. D.) 

After the death of the king Ban Muran, his 
younger brother Rama Raja or Ram Khamhen came 
to the throne of Siam (before 1283 A. D.). He thus 
speaks of himseif in his inscription — ‘ My brother died, 
so I got the realm to myself.’ 

Rama Raja was one of the greatest kings of Siam. 
It was he who issued the celebrated inscription of 
Sukhodaya. The story of the discovery of this in- 
scription is thus told by H. R. H. Prince Vajirafian; — 
“In the year 1195 he (the Prince) made a progress 
through the northern provinces, doing reverence at 
various shrines, until at last he reached Sukhothai. 
Here as he wandered about, he came upon a certain 
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large flat slab of stone set in masonry on tlie terrace 
beside the ruins of an old palace. The stone was an 
object of reverence and fear to all the people. If any 
one failed to bow before it, or presumptuously walked 
up to it, he would be striken with fever or other 
disease. When the Prince saw it, he walked straight 
up and sat down to rest upon it ; and, because of the 
power of his good fortune, he suffered no harm what- 
soever. On his return to the capital he had the stone 
brought down and set in masonry as a platform at 
Wat Rachathiwat. After his accession to the throne, 
lie had it brought to Wat Phra Sri Ratana Satsadaram 
(Wat Phra Kseo). He also secured a stone pillar 
inscribed in Khamen letters, and one inscribed in an- 
cient Siamese, both standing now in Wat Phra Sri 
Ratana Sat-Sadaram ; — of wonderful import, as if pre- 
saging that he would be sovereign of Siam, a king of 
majesty, power, and goodness far-reaching, like the 

Phra Bat Eamaradeng At, who was king in 

Sukhothai, as recorded in that inscribed stone.” 

The most important work of the king Rama Raja 
was the discovery of a new script for his people. In 
his inscription he says that in M. S. 1205, he invented 
a special kind of writing for the Siamese. He says: 

‘ Heretofore, there were no strokes of Siamese writing. 
In 1205 of the era, year of the Goat, Prince Khun 
Ram Khambaeng sought and desired in his heart, and 
put into use these strokes of Siamese writing. And so 
these strokes of Siamese writing are, because that 
Prince put them to use.’ 
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This is the beginning of the Siamese alphabet 
The script discovered by Ram Khamhen has develop- 
ed into the modern Siamese writing, which tries ‘to 
express a language with tones in an alphabet-’ The 
modern Siamese language, therefore, according to Dr. 
G. SchlegeJ, consists of the most betrogenous ele- 
ments, which elements the Siamese cut up, in order 
to reduce them to monosyllables in the Chinese 
fashion, so that it is no easy task to find out whence a 
word is taken and which was its primitive forra,^ 

What is the origin of this Siamese tvriling ? 
Various theories have been advanced about its origin. 
They may be grouped under three classes, namely, 

( I ) Theory of a Pali and a Sinhalese origin 
of the Siamese writing 
( 2 ) Theory of a Burmese origin, and 
( 3 ) Theory of a Cambodjan origin. 

Prof. C. B, Bradley examines all these theories in 
his paper on The Proximate Source of the Siamese 
Alphabet^ and comes to the conclusion that it is from 
the Cambodjan alphabets that the Siamese alphabets 
are derived. He summaries his arguments thus : 
Cambodian culture was Brhmanical and Indian 
throughout. Cambodian writing retains its distinctive 
Sanskrit features to the present day. Historically, 
the shape of the Cambodian letters-— originally Indian 

1. Sehlegel — Siamese Studies, p. 7. 

2, Journal of the Siam Society, Tol. X, 15)13, pp. 1-12. 



— underwent gradual change, until in the thirteenth 
century A. D., they are found to approximate very 
nearly the Sukhothai letters inscribed a little later. 
The close cultural contact between the two peoples 
suggested by the epigraphy, is strongly corroborated 
and extended by consideration of the very large bor- 
rowings from Cambodia found in Siamese speech, 
ceremonial art and government.^ 

According to Sir Charles Elliot also, this alpha- 
bet appears to have been borrowed from the Cambo- 
dian source, but some of the letters particularly in 
their later shapes show the influence of the Mon or 
Talaing script,* 

We, therefore, conclude that it was from the 
alphabets of Camboja that the Siamese alphabets were 
borrowed in the time of the king Rama Raja. 

The king had his capital at Sukhodaya, of which 
a glowing description is given in the royal inscription. 
This capital city had four gates, where people throng 
in large numbers on ceremonial occasions. As the 
king himself was a Buddhist there were great temples 
in the city of beautiful image of Buddha. The in- 
scription continues : ‘ There are reverend teachers, 
there are venerable monks ; there is a Mahathen 
( Mahaihera^ Arch-priest ). Toward sunset from this 
city of Sukhothai is a forest monastery. Prince Khun 

1. Journal o£ the Siam Society, Vol. X, 1913, p. 11. 

2, Hinduism and Buddhism- III- p- 80- n. 


Ram Kharabseag made of it an offering unto Pbrj 
Mahathen {Makatktra\ tbe Arch-priest, the scholai 
who studied the Tripitaha unto its end, the head ol 
his order, and above every other teacher in his realm, 
He came here from Sithammarat. In the midst oi 
that forest monastery is a temple-building that is 
large, lofty and exceeding fair. It has an eighteen- 
cubit image standing erect.’* 

The city of Sukhodaya was fully described. To 
the East of the city, there were temples where lived 
venerable teachers. Towards bed’s foot (north),® 
there was a market, also a prd.sai and groves of coco- 
anut. Toward bed’s head (south) the country pros- 
pered, if they were neglected, the country declined. 

Justice was administered with proper discretion 
during the reign of Ram Khamhen. If there was any 
quarrel, the king would try to get at the truth and 
decide the case righteously for his subjects. Like 
the Indian king Asoka, the king could be approached 
by all his subjects. He laid it down that 'if folk 
aggrieved within town or city have controversies or 
matters that distress them within and cramp their 
hearts, which they would declare unto their lord and 
prince,— there is no difSculty.* In that case, his 
order was; “Goring the bell which has been hung 

1. Journal of Siam Society, 1909, p. 28. 

2, It reminds ns of the Indian custom of lying down with 

foot to the north and head to the South, 
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up.’’ Prince Khun Ram Khambaeng, lord of the 
jealm, could hear the call. When he had made in- 
vestigation, he would sift the case for them according 
to right/ 

From this royal inscription, we know something 
of the Siamese society. The nobles of Siam were 
called Cao or Khun and the ordinary people — Phrai 
and Kim. 

Towards the East, the kingdom of Sukhodaya 
extended to the banks of the Mekhong and beyond 
it to ChavS; to the West to Hamsavati or Pegu.* 

The king bore a high-sounding title — Pho Khun 
Ram Khamhen Cao Murah Sri Sajanalaya Sukho- 
daya, The king was often called Khun Ndi (mean- 
ing Prince and master) of the Ma, Kao, Lao and Thai 
races. He gave to his father the title of P ho Khun'. 
Pho meaning father, and Khun — one who nourishes. 

The King Ram Khamen was the ideal king of 
Siam. He enjoyed a long and prosperous reign. He 
‘ sought to be ruler and lord unto all the Thai, sought 
to be preceptor and instructor to teach all the Thai 
to know true virtue and righteousness. Among men 
that lived in the realm of the Thai, for knowledge 
and insight, for bravery and daring, for energy and 
force, there could not be found a man to equal him — » 
able to subdue hosts of enemies with cities wide and 
elephants many.’ 

1. J. S. S., VI, I, p. 26. 

2 Hinduism and Buddhism- III p- 80. 
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The inscription of this great king is ^datSd 1214 of 
the era, which has been identihed with the Great Era^ 
Maka Sakkarai beginning in A. D. 7'^. So the.date 
corresponds to A. D. 1293. 

1 V~HRDAYA JAYA jfetlHA 
( 1354 A. b. ) 


After the death of RSm Khaiiihen, Hrdaya Jaya 
Jettha came to the throne of Siikhodaya. We cannot 
say with certainty how he was related with his pre- 
decessor, perhaps, he was his son or brother. 


From the Siamese record Vajirananarai, we 
know that he had a son named SrT Dharmaraja, who 
was made Phrah Maha Uparaja ( the great Viceroy) 
at Sri SajanSlaya. In M. S. 1269, the king became 
dangerously ill and died. The Prince came with an 
army, defeated the enemies and ascended the throne 
of his dead father at Sukhodaya in M. S. 1276 = A. D. 
1355. The Brahmans and mantrins consecrated him 
and he .was named Phrah Bat Somdet Phrah Cm 
Kamraien an Brl Suryavamia Rama mahd Dhar- 
m iharnjadhiraja . 

V— SRI SDRYAVAMSA RAMA 

(a. D. 1355) 

This new king, who came to the throne in A. D. 
I 355 i was known as Hrdaya Raja = Sri Dharm a Raja 
= Sri Dharmikarajadhiraja = Sri Tribhava Dhara^i 
Surijati maha Dharmikarajadhiraja. 
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The king was said to have a heart as vast as the 

ocean and extreme compassion for the Saivas (beings). 
% 

He used to preach the law to those of his subjects, 

II 

who were pious and willing to listen him. 

We knov? this from a panegeryic inscription of 
this king, which has come down to us. It is in 
Khmere script. It was discovered by the king Maha 
Mongkut in 1834 in Vat Jai of Sukhodaya. In 1884, 
It was brought to public notice and printed in Excur- 
sions et Reconnaissances by M. Pavie. It was not 
until M. Aymonier came to the field that it could be 
found out that the inscription was in the Khemer 
language and not in Siamese.^ M. Fournereau also 
gave a translation and transcription of this inscription 
in his Le Siam Ancient In 19 1 7 G. Coedds, 
Professor a I’ecole francaise d’extreme-orient, treated 
of this Khemer inscription in his paper on Documents 
sur la Dynastic de Sukhodaya.^ 

We learn from this inscription that in 1269 Saka, 
his father the king Bra : pad kamraten ah brdaya-jaya* 
jeta fell ill. The king’s son Bra: pad kaihraten ah 
Dharmardja gathered an army at Sajjanalaya, where 
he was at that time. On the fifth day of the eighth 
month, the prince marched towards Sukhodaya. He 
attacked the revolted chiefs fiom all the sides at one 

1, L’epigraphie Kambodjienne, YIII, p. 253, 

2 Vol. I, pp. 167-179. 

3 B, F. F. E-0, XVII, No. 2. 1917. 




and the same time and put them to death. He 
mounted the throne, where he replaced his father 
and governed the kingdom of Sukhodaya with sagaci- 
ty and glory, thus following the glorious tradition of 
his illustrious family. 

In 1276 Saka ( = A, D. 1355) he received the 
royal consecration and took the title of Brah pad 
Kamraten an Sri Snryavam^a Rama mahadharma- 
rajadhiraja. 

During his rule both Hinduism and Buddhism' 
flourished in Siam, both Sramanas and Brahmans were 
respected. Still, he seems to be a devout Buddhist. 
He used to preach the law of Buddha to his subjects. 
Six months after his coronation, the king aspired to 
the state of Buddha. He tried to conduct the people 
on the way to NifvUnj, so that they might not suffer 
in the circle of transmigration. All his subjects, who 
came to Sukhodaya from all quarters, heard the predi- 
cation of the king, observed the precepts of Buddha 
and accomplished all sorts of meritorious acts. 

To mark his reign by a chef-d' ceuvye, he com* 
manded his Hlpins (artists) to construct a mahima 
prasada (great palace) to be decorated with valuable 
ornaments. 

The king himself was a great scholar. He knew 
the science of astronomy. He corrected the calender 
and fixed the first and eighth day of the month of 
ashada { Sans, ashadka). 
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As a pious Buddhist, the king constructed many 
Kuti VihS,ras (monasteries) z.x\d. di ceiiya {^siupa') to 
enshripe the sacred relics. He also made a statue of 
Buddha from different metals. 

In 1 35 7 he made a sacred foundation for enshrining 
Sr? ratnamahlj.dhatu at Nagar Jum, probably modern 
Khamphen Phet. He used to reside more often at 
Nagar Jum than at Sr? SajanUlaya Sukhodaya. 
(For the date of the inscription of Nagara Jum, see 
M. L. Finot’s article — Les dates de Vinscription de 
Nagar Juryd), 

Not satisfied with the erection of the statue of 
Buddha, the king ordered his ^ilpins (artists) to make 
one statue of Paramesvaf a and another of Vismi and 
consecrated them on the eleventh day of purvasadka 
in the devalaya (tempie) of mahdkseira. The 
Brahmins and ascetics {tapasvt) lendtred perpetual 
worship {pujd niiya) to them. 

Thus we find that toleration was the watch word 
of this king. He paid his loyal homage to Buddha as 
well as to Siva and Visuu. He was also learned in 
the sdsiras of both the Hindus and Buddhists. He 
had studied traya piiaka ( the three Pitakas ) includ- 
ing Vinaya and Abhidharma. He knew the methods 
of traditional masters {lokdcdryyakrtyU), The king 
was well-versed in Vedas, s'dstras,Ugamas, dharmanSya 
and jyotUusira (astronomy). Though he knew all 


1. B. E. F. E-0, XVI, No. 3, 1916. 
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the branches of art, astronomy was his special subject. 
He set right the Saka era with its varsa (year), mUsa 
(month) also iUrydgrasa and candragrasd (eclipse 
of the Sun and the moon ). 

When this king had reigned for 22 years at Sri 
SajjanSlaya-Sukhodaya, in 1283 Saka ( = A. D. 1362), 
he deputed a rajapandita (xoyA Pandit) to invite a 
MahSsami SahgharSja, who was a kfi'Q.asrava^ a Silficarya 
(religions preceptor) and who was proficient in Kitaka 
traya, residing in the island of Lanka ( Ceylon ), He 
persuaded him to come to Siam. 

When the king heard that the Sangbar 3 .ja was 
approaching nagara (city) of Canna (modern Phltsanu- 
Jok= Vis^uloka), he began to make preparations for 
his reception. He ordered the Ulpins (artists) to 
build kuiis and vihuras for the monks in the western 
part of the city of Sukhodaya. The mahuthera and 
“Cno hhilsu sdhgha (the assembly of the bhiksus or 
monks) began to march towards the capital of Siam 
in company with the court Pandita, The king made 
arrangements to receive the holyman and his party. 
He asked hh amaccas, mantrts (ministers) and 
the rajdkulas ( the members of the royal family ) to go 
and receive the great monk and render homage to 
him. They went and received the royal guests with 
flowers and other offerings at Catinapura, They 
halted also at Xiengtong, Candra, Bang and Var and 
finally came to Sukhodaya. 


47 


After receiving the MahSthera with great pomp, 
the king asked the Mahasami Sangharaja to enter the 
vihara^ (monastery) prepared for him, during the 
rainy (varsd) season. In honour of the monk, the 
king made various religious endowments. He made 
a statue of Lord Buddha on the model of the statue 
of Buddha which was in the middle of the city, to the 
East of the Great Relic. The king also distributed 
ten /tvres of gold and silver, ten sorts of precious ob- 
jects, civaras and many other things. 

After the rains {varsU), in the month of Kditika^ 
the king Sri Shryavamsa Rama mahadharmarajadhi- 
raja resolved to observe the precepts of istrwd (for- 
giveness), ddna (gifts) and ^'ila in the presence of a 
statue of gold erected in the royal palace. The king 
then invited the Mahasami Sangharaja, also ihcras, 
anuiheras and the entire assembly of bkiksus (monks) 
to the hema prdsdda raja mandira ( royal palace ). 

The king sat bowing down before the golden 
image (suvarna praiima) with hands joined in af^jali 
and said — As phala punya, I thus enter into the 
religion of our Lord Buddha. I do not either desire 
cakravartisampaiti or Indrasampatti or Brahmasam- 
patii. I want only to be a Buddha to aid the beings 
in traversing the three sorts of existence (namely, 
kdmabhava = sensual existence, rfXpahhava = corporal 
existence, and — incorporal existence).” 

Thus the king took his vow and sought refuge to 
Buddha, Dharma and Sahg/m. This is the account of 
bis taking pabbajjd. 



There is a Pali inscription relating to this king 
which is known as the Vajirafia^^a Library Stele. Th< 
Pali gaihas of MahasSmi Sangharaja gire ns the satnt 
information as the previous Khmer inscription. I( 
tells us how the king Liddeya (or Lidayya) Dhamma- 
raja took vow and entered the monastery of amhavanaf 
1905 years after the patmirvcma of Lord Buddha. 

After taking pahbajja^ the king continued to per- 
form miracles. His absence from the royal throne 
caused troubles in the kingdom, and, therefore, a 
deputation of his subjects waited upon him to request 
him to return to his former duties of the king. While 
the monks begged the king to stay in the monastery 
as their preceptor, his subjects pleaded him to return 
to his old life. The matter, subsequently, was referred 
to the Mahasami Sangbaraja, the spiritual guide of the 
king, for decision. The Sahgharaja decided in favour 
of the subjects. At his advice, the king took up again 
his secular duties and set to putting things aright in his 
kingdom by defeating the people of Luang Prabang. 

From another inscription of the same king we 
learn that in Saka 1279 (^A, D. 1358), a cutting of 
the Bodhi tree, ‘under which Sri mahabodhi sought 
refuge, our master Buddha, when after having been 
humiliated by the army of Maradhiraja by the grace 
of meditation attained omniscience and to the state of 
Buddha,’ — was brought from the island of Ceylon to 
Siam. It should be mentioned that it was in the 
reign of Asoka, the great that his daughter Sangha- 
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raitra took a branch of the Bodhi tree from Buddha 
Gaya to the island of Ceylon, where it was planted in 
Anuradhapura. From Ceylon now a branch of the 
Bodhi tree was taken to Siam. It is true also in the 
case of Buddhism. Ceylon received the law of 
Buddha from India, and Ceylon helped greatly in the 
propagation of Buddhism in Siam. 

With the sacred relic (perhaps bought from 
Patna), the king made a stupa to enshrine the sacred 
cuttirg of the Bodhi-tree. Besides the mention of 
this holy ceremony, we have in this inscription a 
series of prophecies on the progressive steps which 
would lead to the extinction of Buddhism and in- 
cidentally speaks of the dharma Jaiakas and the traits 
of abhidharma, patthUna and yamaka. It may be 
mentioned, en passant, that many incidents of Jatakas 
have been found sculptured in Sukhodaya belonging 
to this period, as we find in the Bharhut gates in India 
and Borobudur temple in Java. The writer of the 
inscription also predicts that men in this age would 
not have more than ninety-nine years of existence. 

This Thaie inscription of the king Sri Sfirya 
vamsa Rama maha Dharma Rajadhiraja, is now pre- 
served in the Bangkok Museum. The character of 
this inscription is the same as that of the inscription 
of the king Rama Komheag, The translation and 
transcription of this inscription are given in Explora- 
Uon en Indo Chine of M. Pavie and also in Le Siam 
Ancien of M. Fournereau (Vol. II, p. to). 
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From this inscription, we get the following chro- 
nological list of the kings of Sukhodaja i— 

( I ) Sii Indiaditya 

( 2 ) Ban 

(3) Rama Fomh^ng 

(4) Phraya Sua Thai 

( 5 ) Phraya Ridaya ( Hrdaya ) Raja 

(6) Sri Suryavainsa Rsma mahadharmika- 
rajadhiiajad 

It should be mentioned here that during the 
reign of Hrdaya Raja, the Thais invaded the basin of 
Menam and founded Ayuthia, the future capital of the 
Southern Siam. 

The last inscription lelating to this dynasty is 
another Thai inscription, published in Le Siam An- 
cien.^ Unfortunately this inscription is mutilated to a 
great extent, yet we can form an idea as to how the 
king made new foundations with precious relics> how 
a monk named SrJ Sradha r?lja cfXldmu'n.i of the very 
illustrious island of Ceylon came to Siam at this time. 
Among the relics {mah'Q.dhaiu) consecrated we find 
the famous Bodhi tree, a great statue of Buddha and 
other smaller statues of Buddha. Perhaps these relics 
were brought down from the city of Pataliputra.* A 
Buddhist monastery {yihdra') was also constructed at 
the same time. 

1. Fournereau — 'Le Siam Aucien, Vol. 11, p. 11. 

2. Ibid, p. 85. 

S. Ibid, p, 40. 
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.The most noteworthy fact of this period is the 
■<iiscoTery of 51 Thai inscriptions with the equal 
number of Jataka representation in Siamese sculpture. 
Though these inscriptions are not dated, they are 
similar to the old Sukhodaya type and to last men- 
tioned inscription. We can, therefore, place these 
sculptures to the same epoch, namely, the Saka year 
1279 = A. D. 1357, during the reign of SrT Surya 
Vam^a RSma maha DharmarajSdhiraja, who seems to 
be the last of the famous kings of Sukhodaya, which 
was soon after eclipsed by the kingdom of Ayuthia. 
Here we get the ioWoWingJdtaka or Buddhist Birth 
stories represented : — 

I. Seri V 3 .nija — Jataka No. 3, (Estampage, No. 13) 


2. 

Cullaiiasetthi — 

93 

39 

4.( 

33 

33 

14) 

3. 

TandulanSli — 

33 

13 

5, ( 

33 

33 

15) 

4. 

DeYadhamma — 

33 

3J 

6,( 

33 

33 

16) 

5- 

Kattahari — 

31 

33 

7,( 

33 

33 

17) 

6. 

Makbadeva — 

91 

33 

9 , ( 

>3 

33 

19) 

7. 

Nigrodhainiga — 

11 

33 

12. ( 


13 

22 ) 

8. 

Kandina ■ — ■ 

31 

J3 

*3, ( 

33 

99 

23) 

9. 

Sukhavihari — 

93 

33 

10, ( 

33 

99 

27) 

10. 

Tittha — 

33 

33 

25. ( 

93 

n 

28) 

II. 

Lakkhana — 

99 

33 

ih ( 

19 

33 

29) 

12. 

Vatamiga — 

19 

31 

M, ( 

19 

33 

30 


Kharadiya — 

11 

3? 

15 , ( 

39 

33 

30 

14. 

Tipalloka — 

99 

33 

16, ( 

99 

33 

33) 

15. 

Maluta — 

19 

33 

17. ( 

31 

33 

34) 

16 

Matakabhatta 

19 

13 

18, ( 

33 

3 

35) 
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17. 

AyScitabhatta — 

J- 

No. 19, (Estampage, 

No. 36 ) 

i8. NalapSna — 


tt 20 , ( 

55 

?? 

37} 

19 , 

Kurungamiga — 

99 

» 2 / , ( 

55 

n 

•38) 

20 . 

Kukura 

3> 

.» 22 , ( 

51 

it 

39 ) 

21 . 

Biojsjaoiya — 

5> 

»» 23 ? ( 

99 

V 

40 ) 

22 . 

Gajajanlya — 

99 

» 24 , ( 

99 

» 

4t) 

23 . 

Vat taka — 

99 

„ 35, ( 

99 

a 

48 ) 

24 . 

Sakuna ■ — 

^5 

» 36 . ( 

'5 

55 

49 ) 

25' 

Titfira — 

99 

.. 37, ( 

55 

}} 

50 ) 

26 . Baka ■ — 


» 38 , ( 

55 

5> 

51 ) 

27 . 

Na cca — 

ft 

ft 32i ( 

55 

59 

52 ) 

28 . 

Kapofa — 

99 

» 42> ( 

55 

55 

54 ) 

29 . 

Veluka — 

99 

ft 43t ( 

95 

>5 

55 ) 

30 . 

Makasa — 

99 

» 44; ( 

5> 

59 

56 ) 

31. 

Rohini — 

99 

» 45 » ( 

55 

»» 

57) 

32 . 

ArSmadusaka — 


» 4^, ( 

55 

if 

58 ) 

33 . 

Vaniai — 

99 

;» 47, ( 

99 

7f 

59 ) 

34 . 

Vedabbha — - 

99 

;; 48 , ( 

99 

V 

60 ) 

35- 

Nakkbatta — 

99 

j; 49' ( 

99 

51 

61 ) 

36 , Dumoiedha — 

99 

« 5 O; < 

99 

n 

62 ) 

37- 

MabSsilava — 

9t 

» 5 I; ( 

99 , 

9> 

63 ) 

38 . 

Cfijajanaka — 

99 

» 52 , ( 

59 

it 

64 ) 

39- 

Funnapati — 

99 

„ 53' ( 

99 

V 

65 ) 

40 . 

Phala — 

99 

» 54, ( 

55 

55 

66 ) 

41 . 

PaficSTudha — 

99 

»> 55 ’ ( 

55 

>5 

67 ) 

42 . 

KafScanalckhandha- 

■», ft 5 b, ( 

55 

95 

56 ) 

43 - 

Tayodhamma- — 

99 

>, 58 , ( 

59 

55 

69 ) 

44 . 

Bherivada — 

99 

tf 59> ( 

95 

55 

70 

45- 

Samkhadhamana 

5t 

60 . { 

95 

n 

77 ) 
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46. 

A"salamanta — 

J. No. 61, (Estampage, 

No. 78) 

47' 

Nanda — 

ij >» 39' ( 


» 80) 

48. Khadirangara — 

1) It 4®} ( 

91 

It 81) 

49. 

Kalakanni — 

ij »i ( 

91 

1, 82) 

50, 

Atthassadvara — 

n >i ^4t ( 

19 

II 84) 


? Jataka 

? ( 

19 

I, 86) 


These fifty- one representations of the Jstaka 
stories in the far-off kingdom of Siam offer interesting 
study. The .earliest representation of the Jataka 
stories we find in India on the pillars of Bharhut, 
where the names of the Jatakas are also inscribed in 
A^okan character. With the introduction of Buddh- 
ism in Burma, Java and Siam, these stories became 
popular in those countries, and we find their repre- 
sentations done beautifully in all these kingdoms. 

With the foundation of the kingdom of Sukho* 
daya, Siam became independent and continued to 
have separate political existence. Indian culture had 
already penetrated into Camboja, from which Siam 
received Indian culture and civilisation. The family 
which established the first royal dynasty had long 
been Indianised and trace their descent from the 
famous Sftrya- V'amsa, from which the epic hero 
Ramachandra descended. Buddhism was patronised 
by the new kings, who invited Mah3sami Saiigha- 
maharaja from the island of Ceylon to propagate the 
faith of Lord Buddha in Siam, 



CHAPTER V. 




The Kingdom of Ayuthia. 

The glory of the old kingdom of Sukhodaya was 
soon eclipsed by the new kingdom of Ayuthia, which 
had been established in A. D. 1350. The influence 
and power of Sukhodaya continued some time after 
A. D. 1361, when *'\yuthia became the centre of Siam, 
both from the cultural as well as from the political 
point of view. A new royal dynasty was established 
in Ayuthia. It continued to exert its supremacy over 
Siam until the political centre was transferred to the 
city of Bangkok, 

We are fortunate in getting a Pali record of the 
kingdom of Ayuthia (AyodkyU), It is the oldest re- 
cension, according to M. George Coed^s, of the Annals 
of Ayuthia.^ It was written in 1680 at the request cf 
Phra: Narai. In 1907 the Ms. of the Annals was 
found out and published by the Siamese Prince 
Damrong from Bangkok, in the same year. The Ms. 
has now been preserved in the Vajirana^a Library. 
This Pali history of Ayuthia has been translated into 
English by Dr. Frankfurter in the pages of the Journal of 
the Siam Society under the title — Events in Ayuddhya 
from Chola-Sakaraj 686 -p66d This Pali history has 
been described as a Bangkheb - Sahkhepa = Sahkshepa 


1. B. E. F. E~0. 1914. 

2. J. S. S., VI, 3, 1909. 



(concise) type of the Annals, being an enumeration of 
the hi’storical facts regarding this new kingdom since 
the foundation of the capital at Ayuddhya up to 
A. D. 1604, 

Besides this Pali annals, there is another history of 
Ayuthia, namely, Phongsdvadan Krung Kao, of which 
two versions have come down to us. The first yersion 
was translated by Taylor Jones in 1836-3810 the Chinese 
Repository (V, VI, VII). The other one was com- 
piled in 1840 during the reign of Phra: Nang Klao 
by the Prince Paramanuxit Xinnorot and printed by 
Bradley at Bangkok in 1865, This work served as 
the basis of the history of several writers like Pallegoix 
(Description du royanme Thai), Bowring i^Siam) 
and Smith {Hutory of Siam, Bangkok, 1880-1882). 
Unlike the Pali recension these are of phitsadan or 
vtsidra type. 

The Pilli history is known as Sangliivamsa, of 
which another recension was completed in A. D. 
1789. It differs from the earlier recension of i68o. 
In B. E. F. E -0 ( 1914) M. G. Ccedes gives a part 
translation of the Annals relating to the history of 
Ayuthia. The Sahgtiivamsa or Sangiiiyavamsa was 
composed in the year of Buddha 2332 in the month 
of Citta (=27 March-io April 1789) by a monk 
named Vimaladhamma. In the introduction, he 
says ; — ■ 

Visuddhivarisara pavarafi ca Bnddharn 

Visesakhemaip Vima/an ca Dhaimnam 
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Visuddhisilam abhivandiya Samgham 
Karomi Sangltiyavansanamam. 

From the above ^ioka, M. G. Coedes concludes 
that the name of the writer was Vimaladhamma. The 
work is, as the name indicates, a history of Sahgiiis 
or Buddhist councils. The author enumerates six 
such councils, five in Ceylon and the last one at 
Bangkok in A. D. 1788. 

The book is divided into paricchedas or chapters 
of which the first deals with Jambudipasahgltiniddesa. 
It begins with the prediction of Dipankara, of the 
birth and youth of the Bodhisatta and quotes the text 
of the well-known DhammapadaUh&kaihd, After 
quoting some stanzas on the Sambodht and Partm- 
bdna, the writer Vimaladhamma states the tradition 
about the first Sangiii or Council. After quoting 
some stanzas from MahdvmAsa and Saddhafwnasahgha^ 
he gives the history of the second council in India. 
The account of the conversion of Asoka, the third 
council at Pataiiputra, the mission of Mahinda to Ceylon 
— were inspired by Sc.manlapdsddikd, Saddhammoc 
sahgha^ Mahdvamsa and Dipavamsa. The second 
pariccheda is known as JLankddipacatutkavdfCisdhga- 
haniddesa containing the account of the fourth Council 
in Ceylon and record of Buddhism in Ceylon. It 
gives a genealogy of the king Asoka and the first 
kings of Ceylon. 

The four following chapters reproduce the last 
two sections of JinakUlatnUh. The seventh pa-yiccheda 
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is called Anukkamachatimsarajaniddesa or the history 
of thirty-six kings of Ayuthia, This is the really 
important portion of the Annals of Ayuthia for our 
purpose. The eighth pariocheda-Navamadhamma- 
sahgahaniddesa gives an account of the ninth council 
held at Bangkok in A. D. 1788. The last chapter is 
miscellaneous in character.^ This Pali Annal is 
very valuable for our purpose because we get here 
the political history of Ayuthia as well as the history 
of the Buddhist church in Siam. 

I--RAMADHIPATI SUVAI^l^ADOLA 
(a d. 1350-1369) 

During the reign of Sri Sfiryavamsa Rama Maha- 
dharnaa rajadhiraja of Sukhodaya, the kingdom of 
Ayuthia was founded and began to rise in eminence 
with such rapidity that it soon surpassed the kingdom 
of Sukhodaya in power and glory. The history of 
Siam from A. D. 1350 to 1604 is nothing but the 
history of the kingdom of Ayuthia. Soon after the 
death of the king Rama of Sukhodaya, the new king- 
dom of Ayuthia rose into power and usurped the place 
of Sukhodaya. The first king of Ayuthia was Rrima- 
dhipati Suvanuadola. In the year of 1892 of the Era 
of Lord Buddha (= A. D. 1350), when he was of 37 
years, he came to the throne of Ayuthia. The last 
part of his name Suvannadola is exactly the equiva- 
lent of U Thong, the surname of the founder of the 

1. See Coedes — 'B. E, E. E-0. 1914. 



kingdom of Ayiuhia. RamUdhipaii is his sacred name. 
He established many cities, palaces, monasteries, rooms 
of liposatha and cetiya. He reigned for 19 years till 
A. D. 1369. 

II—RAMESSURA 

(a. D 1369-1370) 

The king Ramadhipati was succeeded by bis son 
R^messura, He came to power when be was 30 
years old. According to our Pah Annals, he reigned 
for only one year, but according to all other versions 
Ramtstiin reigned only for one year. 

It is significant to note that though these kings of 
Ayutbia belonged to the Thai stock, yet they had 
been Hinduised like their predecessors. The Indian 
culture and civilisation began to influence the royal 
family as before. 

III—PARAMARAJADHIRAJA 
(a. d. 1370-J388) 

The next king, according to the Siamese text, 
was ParamarajSldMrcLja ( Borommaraxathirat ), but 
according to our Pali Annals his name was Banu- 
Mahandkyaka^ the maternal uncle of the second king 
Ratnessura. He is said to have usurped the royal 
throne. According to the Siamese text, he bore the 
title of Khun Luang Phongua, Bradley calls him 
the brother of the wife of Chao u Thong, the first king. 
He was, therefore, the maternal uncle of the second 
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king as said in the Pali text. He reigned for 13 or J 8 
years, may be for 18 years as suggested by the Pali 

Annals, 

* 

There is an inscription bearing the date 750 of 
the small Siamese Era, equivalent to A. D. 1388. It 
is a Thai inscription, first published in Excursions et 
reconnaissances {^Saigon of R. P. Schmitt and 

afterwards in M. Fournereau’s Le Siam Ancien} 

We learn from, the inscription that in 750 of the 
Small Era of the Siamese, at the death of the monk 
Padumuttara maha thera^ the monks followed Tarp- 
hahkara mahU ihera. The place of Taphaiikara mah 3 
thera was successively taken by Vessabhfl maha ihera, 
MantrisavinJlahaka mahU ihera, Sariputta maha ariya 
ihera, Brdhma-kassapa maha. thera. This shows that 
the Buddhist church was in a flourishing condition in 
Siam, The Buddhist church was presided over by a 
celebrated maha thera, whom all other monks followed 
without any grudge or murmur. 

At the time of the retirement of the king Maha, 
Dharmarajadhiraja, the queen mother Sri Dharmaraja- 
mata, escorted by Nay-svar-prajja, Padharma-trai- 
lokapal-rajamatya-sai, Khun-sugandharasa-rajamantri, 
Nay-beni-bimuy-raja-sas went to the village Pagoda 
under the direcfion of Sangharaja-fiana-ruci maha 
thera, Trai-pitaka maha thera, Buddbavaosa thera, 
Maha-ariya-sri thera, Panana-gaiidhita, Pa-svar-deba, 
Pa-rahu, and Pa-nana-vilasa. 

1. Vol. I. pp. 278--28L 
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Flora the names given above we know that ever 
at this time, some names of the Siamese royal ofScer; 
had been Indianised. Thus we get the names R&ja- 
maiya-sai meaning Rajamaiya~xoy^\ minister. Alsc 
we have Rnjamaniri meaning royal minister. It 
should, however, be remembered that officers known 
as amaiya were differentiated from the manifins. 
The large number of the names of monks also shows 
the popularity of Buddhism in Siam. There was a 
proper organisation of the Buddhist church with 
Sanghataja as its head. The whole of the Pali lite- 
rature used to be studied by the monks. Those 
monks who could finish the whole of the three Ritakas, 
took the title of Traipitaka. 

During the ceremony of retiring to the forest, 
the following monks were present; ( i ) Suraangala 
mahathera, (2) K^ema-mahgala mahathera, (3) 
Dharmaghosa mahSthera, ( 4 ) Jfana-gambhira maha- 
thera, (5) Samana-deba mahathera, (6) Buddha- 
vamsa mabathera, (7) Suriy 3 mahathera, (8) RaraarasT 
mahathera, (9) Dharraasenapati mahathera, (10) Phra*. 
fiadbika mahathera, ( 1 1 ) Subanna-syama mahathera, 
( 12 ) ^?ana-vid mahathera, (i3)Ananda mahathera, 
(14) ArggaClaq.a mahathera and (15) Dharmakitti 
thera. 

In 768 Saka raja year ( = A. D. 1406) after the 
ceremony of petitions offered to the king Maba 
Dharroaiajadhiraja in the Vihtir-sima at the time of 
the tipo^aik festival, the monks conferred the supreme 
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authority of the Sahgha to Phra: parama guru 
Tiloka- tilaka—siratana -silagandha- vandvdsi-dhar- 
makiUi-sahgkaydja-mahUsvdmi-cIiao. It will be seen 
how a long high-sounding title was given to the head of 
the Buddhist Church in Siam. As before he had the 
titles of Sahgha raja and mahdsvdmi. But a signifi- 
cant title has now been added, namely, Parama guru 
(the great spiritual preceptor). It may be due to the 
influence of Tantrikism, in which guru plays an im- 
portant role, 

After the death of this Parama gunt, the monks 
with the advice of the king Dharmarajridhirrija and 
the queen mother and monks in general, gave the 
supreme authority to the monk Phra: raiana- 
mahgala-vildsa mahdikera. 

At the death of this monk, they made another 
hhik^ii their chief. The name of this bhtksn is not 
given in the inscription^ 

IV— SUVANISACANDA 

( 1388 A. D.) 

After the death of the king Pararaarfijiidhiraja, 
h)s young son Suvannacanda came to the throne. 
He is known lu the Siamese Text as Thong Lan and 
Thong Chan in the Moogkut Text. Unfortunately, 
he reigned only for 7 days, after which Ehmessura 
usurped the royal power again and reigned for six 
years (A. D. 1388-1394). 

1. Le Siam Ancien. I- p. 209- 
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V— RAMARAJA 

( A. D. 1394-97) 

After Ramessui'a, his son came to power." He 
was also known as RSmarajadhiraja and Phrarj Cbao. 
He reigned only for three years, or according to some 
fourteen years. 

We have a Thai inscription of the king ^rl 
Dharmasokaraja, belonging to the fourteenth century. 
It falls to the period when Sukhodaya was annexed 
to the Empire of Ayuthia. In M. Fournereau’s Ae 
Siam Ancien we get the transcription and translation 
of this inscription as given by R, P. Schmitt.^ 

It is a Buddhistic inscription. It tells the story 
how a building (perhaps a monastery) was erected 
for the service {puja) of Lord Buddha, whose image 
had been made of bronze. Along with this a caiiya 
was also constructed, where a coloured lamp with ten 
other lamps was placed. Various vessels, vases and 
other objects were offered to the monks for their use. 
A library, perhaps, was also provided for the use of 
the monks. Many ladies made various offerings to 
the monks. The king Phraya Sri Dhamasokaraja in 
his devotion offered to lord Buddha all the village 
situated on the East till the end of the world. The 
king also offered his sister Yot to the service of Lord 
Buddha. Thus he was working in honour of Buddha 
and Dharma in order to gains svarga-nibbdn. The 


1 Le Siam Auc'en 1 p 209 
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king thus concludes: ‘As for me, I desire to attain 
hddhisamhhara. If this bodhisambhara is refused to 
me, I want to be born in my future incarnations, in a 
state of wisdom and perfection, free from all maladies. 
All the merit I have acquired, I give in part to my 
guru-upajjhULyaj to my parents, to my brother, to the 
princes and to all beings so that they may enjoy the 
consequences of meritorious acts, which I have gained 
in the devotion to the cult of Buddha. 

This inscription also testifies to the popularity of 
Buddhism in Siam. Like other Bodhtsaiivas, this 
king wants to see the happiness of all beings, and him- 
self desires to attain to bodhisambhava. 

VI— NAGARAINDA 
(a. d. 1397-1417) 

The maternal uncle of the last king, Nagarainda 
by name, was the chief of the city of Siivannabkumi 
( = = Muang Suphan). After the death 

of Ramaraja, he usurped the royal throne and reigned 
for twenty years. He is said to have done many good 
works. 

VIE— PARAMARAJAUHIRAJA 

(a. d. 1417— M37) 

After the death of the king Nagarainda, his th'rd 
son Chao Sam came to the throne with the title of 
Par amaraj^dhir aja and reigned for twenty years. 

3 Le S'»m Anc'en I y 2 Li 
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We have a curious and interesting inscription 
belonging to this period, namely, that of Buddhapada 

of Sukhodaya. It is preserved in a kuii of Vat Vang 

» 

na at Bangkok. It was first discovered in 1834,^ 

This inscription in Pali bears the date 1426 or 
1427 A. D. This Buddhapada is interesting from 
the historical and artistic point of view. M. A. Barth 
divides the inscription into two parts: (i) the histpry 
of the monument in prose and (ii)four anustubh 
slokas and formulas of benediction for all men and for 
the religion of Buddha, 

This Buddhapada may be grouped in the category 
of other BuddhapSdas of Northern India and of Indo- 
China. Its prototype is the Sripada of Atlam’s Peak 
in Ceylon. From the inscription we learn that the 
Mahathera Sri Medhankara engraved on the stone of 
Sukhodayapura all the symbols of ratnapadaceiiya as 
manifested by Lord Buddha on the Samantakuta 
( Adam's Peak). 

In some respects, the Buddhapada of Sukhodaya 
is superior to other padas of Lord Buddha, While 
the rainapuda of Ceylon is simple and has no artistic 
decoration, that of Sukhodaya surpasses all in its 
artistic excellence. It stands by itself as a work of 
art. From the representation of the as given 
in Fournereau ( I, p. 242, pi. LXVIII ) we see that 
in the centre the padas of Buddha are engraved and 


1, Le Siam Ancien, pp. 242-248, 
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on tiieai are two cakrasy each containing six circles. 
Inside those circles are distributed io8 signs thus ; — 

1st circle ... 3^ signs 


2nd 

♦I 

... 

... 24 

n 

3rd 


... 

16 

n 

4th 

a 


... 16 

a 

5th 

>} 

• • « 

... 12 

n 

6th 

it 


... 8 



Total ... io8 signs. 


According to M. A. Barth, these signs are a sort 
of symbolic resume of the past, present and future 
universe, figured on the feet of Buddha to mark his 
universal royalty. 

Below the pddas are represented a large number 
of iheras (monks) forming a procession. These 
iheras are standing with their hands folded and heads 
inclined as if paying homage to the Buddhap^da^ It 
is happy to note that the names of these disciples of 
Buddha are given there in Pali. We are grateful to 
R. P. Schmit for transcribing the names of the dis- 
ciples, which are given below : — 


1 

2 


3 . 

4 ' 



Phra : Labbha thera 

„ Labunhabhabamraahinda thera 
„ Ehi vari paraveka tliera 
„ Vajjita thera 
„ Hemmaka thera 
„ Athabbanaveda thera 
„ Puijnaka thera 


7 
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8. 

Phra 

i Vanthitta phra*. thera 

9- 


MahSnSma thera 

lO. 

« 

Raseka thera 

ii. 


Eyadassa thera 

13. 

19 

Bhavabhiya thera 

*3- 

»1 

Ananda Kasyapa thera 

14 . 


Yaso phra: thera 

15- 

« 

Vatthuka thera 

i6. 

)9 

Posavaka thera 

17 . 

99 

Tissa metraya thera 

]8, 

99 

Maha Snnna thera 

• m 

19 . 

99 

Dhota phra ; thera 

ao. 

» 

UruTela Kasyapa thera 

21 . 

99 

Puppha Tara thera 

23. 

99 

Sangbareya phra : thera 

23 - 

» 

Hema phra : thera 

24 . 


Bahima thera 

25- 

99 

Khuramba thera 

a 6 . 

» 

Sonna buddha bhadva thera 

27 . 

99 

Vimala thera 

28 . 

99 

Buddhaga thera 

29. 

99 

Vasal i thera 

30 . 

]> 

Utthaya thera 

31- 

99 

Sajjita thera 

32- 

99 

Pankhya thera 

33- 

99 

Vallabha thera 

34- 

91 

Dasa magga puta thera 

35 . 

91 

Vaddhi phra : thera 

3^- 

» 

Sogca buddhiya thera 
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37- 

Phra 

: TherStthasaka thera 

’ 38. 

)) 

Upbhana thera 

39- 

l» 

Mahajita thera 

40. 

U 

Masa thera 

41. 

ti 

Datthiya thera 

42. 

1) 

Bahiya tharu chiraya thera 

43- 


Jotsavala thera 

44. 

»> 

Sonna buddhi dattha thera 

45* 

f] 

Sonna bodhi visa thera 

46. 

n 

Sabbhaya thera 

47. 

11 

U path era thera 

48. 


Bhasajita thera 

49. 

»i 

Bhabba thera 

50. 

}} 

Jakaruijija thera 

5r. 

)) 

Narada lavabhama thera 

52. 

jj 

Mantranya theraka thera 

53- 

]i 

Maha bhattha para thera 

54. 

)j 

Nanda thera 

55 . 

17 

Panasu phra : thera 

56. 

77 

Dodaya thera 

57 . 

71 

Jarubhanna thera 

58. 

11 

Khuddasira thera 

59- 

11 

Kumara Kasyappa thera 

60. 

11 

Bhaddain bhava gotama puta thera 

61. 

15 

Uruvela vassS thera 

62. 

55 

Bhisaka thera 

63- 

11 

Maha Kasyapa thera 

64. 

11 

Vara Buddha thera 

65. 

11 

UpSsi thera 
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66. 

Phra : 

Pandora vaka devaya thera 

67. 



68. 

Phra : 

Mettagii 

69. 

11 

Thapa sona andhaka pura thera 

70. 

51 

Vammala thera 

71- 

» 

Sona bho vassa thera 

72. 

11 

Subahu thera 

73. 

3) 

Punna labbha thera 

74- 

31 

Gambhira thera 

75. 

11 

Vaijna Kopdafiila thera 

76. 

11 

Nanda Savaka thera 

77. 

15 

Sariputta thera 

78. 

5) 

Punualabbhana puta thera 

79- 

)> 

Anuradha thera 

80. 

« 

Maha tnoggalAna theta.* . 


M. A. Bartb thinks that this list of eighty iheras 
was probably that of eighty disciples of Buddha and 
that they were mostly contemporary of Buddha. No- 
where, however, a complete list of Buddha’s disciples 
is to be found. Many names of this list are familiar 
to us, but some are quite strange. 

From this Pali inscription of the Buddhapa Ja of 
Sukhodaya that on the year 1970 after the parinibbana 
of the master Srl-Sakyamuni Gotama, when Sri 
Sumedhamkara was the son of the sup- 

reme king of the law {^Mahadha}?imadktrajct~rd,ja\ 
who by his prosperity, his knowledge, his high quali- 

1. Le Siam Ancien, pp. 245-247. 
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ties became the supreme protector of Srl-Sun'ya- 
vamsa^ brought to Sukho’daya a large piece of stone 
and Ijad the sacred monument of the precious 
as manifested on the Samantaknta in the island of 
Laiika (Ceylon), engraved in conformity with the 
measurement of the pada of Ceylon. These padas 
of Sukhodaya were engraved by Medhamkara, the 
chief of Samanis ( Sramanas = monks) on the express 
favour of the king of the Law for the prosperity of 
DfiammO-} 

VIII— paramatilokanatha 

(a. d. 1437-1457) 

After the death of the king Paramarajadhiraja, 
his son ParamatilokanUiha came to the throne. 
Possessing great merit, he did many good works. He 
reigned for twenty years. Abdicating his royalty in 
favour of his son Indaraja, he entered religion. 

IX— INDARAJA 
(a. d. 1457) 

On the abdication of his father, Indaraja ascended 
the throne. He had a long and happy reign extend- 
ing over thirty-seven years. 

X— ramadhipati 

The king Indaraja was succeeded by his son 
Ramadhipati, who also was blessed with a long reign 

Le Siam Aneien. I pp- 249-254- 
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of thirty-eight years. He practised, virtue and 
liberality. 

« 

The period from Nagara-Ioda to Rimadhipati is 
a complicated one. Annals do not agree in tracing the 
genealogical relation. 

With this king end the account of the first ten 
kings of Ayuthia. 

For this period, we have a few inscriptions. One 
of them is a Thai inscription of SudhSmanagari or 
Luang'Phrabang, bearing the date 1431 Saka = A. D. 
1509, It begins with Subham asiu. 

We learn from the inscription that is 1431 Saka, 
the chief Phan*Devarak§a. with Phaa-Shriy 5 -masa and 
their wives made offerings of garlands to the great 
pagoda of Susarita-silasita-sradhahala and the maha 
thera Rshuladeva registered five great villages for 
making a park for the pagoda. 

In Saka 1434 ( = A. D. 1512) they asked their 
wives to procure objects of decoration. A deputation 

waited upon the monk Phra: sarvajfla to 

request him to quit his forest hermitage and live in 
the Vihara buti. 

This act of merit was accomplished in Saka 1437 
( = A. D. 1515). 

In Saka 1440 ( = A. D. 1518) the chiefs invited 
all the monks and asked the chief of the Sangha of 
Sudhsmanagarl, Sahgha~parifidyakasa,' dharma— 
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ttlaka-parama-vedhasamt&a-pavitra-sucarita-ciia to 
declare the uposaiha Dkarma-sarga-btidha, They 
also established a vihara (monastery) known as Vikdta 
Sri‘-fhala} 

There is a curious inscription, which, according 
to Sir Charles Elliot, asserts the identity of Buddhism 
and Brahmanism,* It was engraved on the pedestal 
of an image of Siva, found at Snkhodaya and dated 
1432 Saka ( = A. D. 1510). 

The inscription says that in 1432 Saka, the lord 
Phrayd Dharmasokar^a errected a statue of the 
god Phra: I^vara (Siva) in the province of Kampheng- 
Phet. It appears strange that this image of Siva 
might be meant to exalt the Buddhist religion and the 
Brahmanic religion. Siva is a Hindu god, we donor 
understand how he could exalt Buddhism. We have 
heard of kings, who made donations to both Hindu 
and Buddhist temples, but of no king who could use 
a Brahmanic god to exalt Buddhism, Like a devout 
Buddhist, he also rebuilt the places containing the 
mahddhdtu (relics) as well as the monasteries. The 
era used in this inscription is Saiardt, which’ has been 
explained as the era of the Saka rajas.® 


1. La Siam Ancien. I, pp. 146-154. 

2. Hinduism and Buddhism, III, p. 85. 

3 Fonraereau — Le Siam Ancien, I, pp. 186-188. 



Xr~SAMATlCCA BUDDHASTKURA 

(a. D. i529-~'r534 ) 

In the year 2072 of Buddha Era ( = A. D.*i529), 
the son of Ranaadhipati, Samaticca Buddhankura 
ascended the throne of Ayuthia. He reigned for five 
years. 

xn— vara-ratthadhiraja kumara 

(a. d. 1534) 

When the son of Buddbankura was of 5 years 
age, Vara-RatthadhirAja KurnSra came to the throne. 
He ruled only for fire months. 

XIII-XIV— JAYARAJASI and HIS SON 
(a, d. 1534) 

Then the son of Rfimadhipati's sister, JayatUjiLi 
came to the throne (A. D. 1534) and ruled for 
thirteen years till A. D, 1547. He was succeeded by 
his son Bayatta, who is known in the Siamese text as 
Phra: Jot Fa or Phta: Keo Fa. He was only a 
boy of ten when he became king. He ruled for three 
years ( ? ). 

XV— VARA-DHIRARAJA 
(a. d. 1548) 

In A. D. 1548, Vara-Dhirarfija (according to the 
Siamese Text Phra: Thienrat\ the son of the sister 
of Jayarajasi sat on the throne of Ayuthia. He gave 
to Giina-Birenadeva the title ol mahadhammaraja as 
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well as the Government of Phitsanulok (Vissanu- 
laka ). 

It was during his reign that we have the Burmese 
invasion of Siam. We give below an account of the 
same from the Hmannan Yazawindawgyi, a history of 
Burma in Burmese compiled in the year npi of the 
Burmese Era (=* A. 1829), 

The first attack came from the king of Siam, who 
sent an army of 200 elephants, looo horses and 60,000 
men to capture Tavoy, which fell on the approach of 
the Siamese army. When the king Mintara Shweti 
heard of it, he sent a large army which defeated the 
Siamese. 

In 1548 A. D., the Burmese king made elaborate 
preparation to invade Siam with a view to take retali- 
ation also with a view to further conquest. In the 
month of November^ the Burmese army marched 
against Siam. The king of Siam, hearing of this in- 
vasion, rose equal to the occas'on and gathered a 
large army to fight the enemy. For several months 
the king of Pegu {Hamsdnagara) invested the city 
of Ayuthia. The Siamese army attacked the invading 
army incessantly. The son and son-in-law of the 
Siamese king were, however, taken prisoner. Peace 
was made on condition of the release of the son and 
son in-law of the Siamese king and on the promise of 
paying of 30 war elephants, 300 ticals of silver and 
the customs revenue of Tenasserim by the Siamese 
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king, wko also gave Uvo wliite elephants richly adorn- 
ed. This Burmese invasion in Siam lasted for five 
months,' 

Though the king, Vara-Dhiraraja reigned for 
sixteen years, yet the loss of the white elephants 
troubled him much and he abdicated the throne ’in 
favour of his son in order to enter the orders. 

X VI-— M A H A M A H I N D A 

In the Burmese history, the date of the first 
Burmese invasion of Siam is given as 1548. where as 
in the Pah chronicle of Siam, it is 1563. The second 
Burmese invasion is dated 1563. 

In 1563 the king of Pagu, heard that the Siamese 
king had acquired a tew hew white elephants. As 
the possession of the white elephant was thought to be 
the distinctive mark of a Buddhist king, the king of 
Pagu demanded one of the white elephants. To 
this demand, the king of Siam gave an evasive reply. 
The king of Pegu, therefore, sent a large army to 
punish the king of Siam. The Burmese army invest- 
ed the city of Ayuthia. After a long war, the king of 
Siam had to surrender. The king, his queen and his 
younger son were taken away as captives, and the 
Crown Prince Bra Mahein ( Bramahin ) was proclaim- 
ed and installed as king of Siam.* (A. D, 1564). 

1. Burmese Invasions of Siam — ^Jouraal of tho Siam So- 

ciety V. 1.008, y pp, 1-12. 

2. Ibid, pp. 21-20, 


-In our Pali chronicle, we read that the king of 
•Pegu again invaded Siam, took the king Mahamahinda 
prisoner and returned to his kingdom after having 
proclaimed Mahadhammarajasi, the Governor of 
Phitsanulok, the king in the capital Ayuthia. 

About the third invasion of Siam, we read in the 
Burmese history that in A. D. 1568 the captive Idrg 
of Siam asked permission of the king of Pagu to 
enter religion and return to his native country. When 
he came back to Siam, his son Bramahin, the tributary 
king, began to assert his independence against the 
Burmese king. In this attempt, he was supported by 
his old father. A large Burmese army was then sent 
to invade Siam again. In the end Bramahin was 
made prisoner, and his capital was given up to plunder. 
Bramahin either was executed or committed suicide. 
Thaungkyi was then made tributary king of Siam,^ 
(A. D. 1569), 

XVII— mahadhammarajasidviratna 

According to the Pali Annals, he was appointed 
king of Siam by the king of Pegu after he had defe- 
ated the Siamese king Maharaahiuda. He is said to 
have reigned for a period of twenty-two years. 

XVIII— narissaraja 

His son Narissaraja {Phra: Naret) reigned at 
Phitsanulok. He engaged himself in a war with the 

1 Burmese Invasions of Siam — Journal of the Siam So 

ciety V 1908 I pp 46 70 
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uparUjay the sou of the king of Pegu by making a 
treaty with his younger brother ( anujadhiraja ). He 
came out victorious and crowned himself king at 
Ayuthia. In 1591, he fought against the king of 
Camboja, attacked his capital and defeated him. 

XIX— RAMESSARA 
(a, d. 1605) 

In 1605, the younger brother of Narissaraja, 
named Ramessara ( A'i 3 £/cis'flra;'/za), having the title 
aniijadhii aja^ became king. He reigned only for 
seven years (five years ? ). 

XX— INDARAJA 

(a. D. 1610) 

The king Ramessara was succeeded by his son 
Indaraja in A. D. 1610. He reigned for nineteen 
years. 

During the reigns of all these kings, the assembly 
of hhiksiis, versed in Dharama and Vinaya did not 
meet in Council to preach the religion of Lord 
Buddha. 

The dynasty Continued to rule at Ayuthia for a 
long time. After Indaraja, we have the following 
kings : — 

1. Jetthalaja (Chao Song Tham) — S months 

2. Adiccavamsa (1628 a. d.) — i month and 

eight days 


3* Si-Suddhammaraja — 18 years 

* 

4. Diyara 

I* 

5. Suvanaapisada 

6. Narfiya. 

By ttis time the route to the East had been 
discovered and the Portuguese were coming to trade 
with the rich East, They were followed by other 
European nations. In 1604 the Dutch East India 
Company established a depot at Ayuthia. The French 
also came over to Siam. Many Jesuists also came to 
this country to preach the gospel of christ. In 1656 
Phra Narai at the suggestion of his European minister 
Constance Faulcon ( Phya Vijayen) opened up the 
Siamese ports to the Spanish, Portuguese, English, 
Dutch and French and sent two embassies to Louis 
XV for a commercial treaty and an alliance for 
mutual help. 

With other European nations, the French also 
came to Siam, but it is said that the French had to 
leave Siam a year after their arrival, ‘ notwithstanding 
the promises given by the Court regarding the stabili- 
ty and safety of their establishment.’ We need not 
go far to seek its reason, * The events which led to 
the overthrow of Phya Vijayen (Constance Faulcon) 
and the consequent departure of the French from 
Siam in 1688, in the reign of Somdet Phra Narayana' 



— are explained in an early narrative called Siam in 
i 6 S 8 , translated by Dr. O. Frankfurter.^ 

In may 1688, the Siamese king SomdeL Phra 
Narayana fell dangerously ill and Opra Petracha, one 
of the influential men of Siam wanted to take the 
crown with the help of the Dutch. He showed the 
people ‘how dangerous it would be if the true suc- 
cessor to the Crown should be elevated to the throne, 
because M. Constance would become only more 
powerful.’ At the head of 15,000 men, he occupied 
all entrances to the palace of the king. M. Constance 
on the other hand, assembled all Catholics and asked 
the Governor of Bangkok to come to his assistance. 

In the meantime, Opra declared himself the king 
of Siam, arrested the adopted son of the king and cut 
him into pieces with a cruelty without example. * M. 
Constance had been arrested at the same time with 
arms in his hands accompanied by several Christians 
fighting for the faith of Jesus Christ, and, having wit- 
nessed this spectacle, suffered the same torment as 
the prince.’ 

When the Siamese king died, the usurper pro- 
claimed himself king and succeeded in expelling the 
French from the country of Siam. 

We have an account of this time written by 
Jeremias Van VUet, formerly chief of the factory of 
the Dutch Fast India Company in Siam. It is known 

1. Journal of the Siam Society, V, 1908, part 4, pp. 1-50. 
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as the DesCiipUon of the kingdom of Siam (published 
ib 1693 ). !t also Contains the account of the revolu- 
tion in Siam in 1688 and the life and deeds of Con- 
stantyn Faulcon, the principal privy counsellor of the 
kingdom of Siam. About the king and his power the 
writer says: “Since the time that the kingdom of 
Siam was established the king has always had almost 
sovereign power, but according to the written laws 
His Majesty had to consult the imperial council, and 
where His Majesty used bad judgment, partiality or 
exaggeration, the Mandarins had the power to check 

him The kings have ruled during a long 

period as monarchs with entire authority over peace, 
war, treatises, justice, remission of penalties and ail 
other offairs concerning the empire and the population. 
The kings could make laws and prescriptions as they 
pleased, and they did not consult or ask the counsel 
of the most influential men or nobles not of the diffe- 
rent classes of people, unless His Majesty of his own 
free will thought it advisable to consult thetn.”^ 

About the relation of Siam with the European 
nations, the author throws some light. The Portu- 
guese for a long time enjoyed free trade and great 
friendship in this kingdom. He says: — Besides the 
free trade in the entire country, the public church 
and worship of the Roman Catholic religion weic 
allowed to them, yes, even monthly salary was granted 

1 Journal of the Siam Society, VII, part I, 1910, 
pp I'l-l'l 
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for assistance. Also His Majesty licensed his vessels 
to trade with their junks full with cargo to Mal- 
lacca.”^ 

Of the Netherlands Company, our writer says : 
“It is now more than 30 years ago since the Nether- 
landers came to Siam. They won the confidence of 
the king, so that the United East India Company 
found it advisable to establish a comptoir for the 
trade and enter into an alliance with the king. In 
pursuance thereof a house or factory of wood was 
built in Judia. In this house they traded for many 
years; and native products were sent every year to 
Japan. Although the Company did not make much 
profit by this trade, the Company entered into great 
friendship with the kings and was honoured more and 
enjoyed a higher reputation than any other European 
nationalities.”® 

We now rapidly approach the fall of Ayuthia 
(1767)* Even before its final overthrow, it was 
known as the centre of Buddhist culture. In 1750, 
the king of Ceylon heard that Buddhism was in a 
flourishing condition in Siam and that it was more 
pure in Siam than in Ceylon. The king of Ceylon, 
accordingly, sent an envoy to Mahclkilla, ' the king of 
Siam, who received the envoy warmly. He sent to 
the king of Ceylon images of Lord Buddha in gold 

1. Journal of the Siam Society, VII, part I, 11310, p. 52. 

2 Ib'd pp 54 55 
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and silver, Texts of Vinaya and Dhamma and an 
assembly of bhtksu with a royal message. It is to be 
noted that it was from Ceylon that Siam had received 
the gospel of Lord Buddha, and now Siam was sending 
monks to Ceylon to teach the Ceylonese the true re- 
ligion of Lord Buddha. 

We have already referred to many Buddhistic 
inscriptions in Siam. There is another, which has 
been deciphered and translated by M. Finot in his 
I^otes D' Epigraphi^ (XIV L,&s Inscriptions du Musie 
de Hanoi), It is stele of Dansai, dated Saka 1482 = 
A, D, 1560. The inscription tells us that in Saka 
1482, there were two kings: S. M, DharmikarSja, who 
reigned in Candapuri Sri Satanaganahuta MahSnagara 
ratana, and S. M, Parama Mahacakkavarttisvara Vara 
rajadhiraja, who was the king SrT Ayodhya mahatilaka 
bhaYanaga(ra)ratna. They were pious Buddhists 
and called together through the two upardt all the 
virtuous monks of the two kingdoms. Thus came 
from Candanpuri — (i) Maha upali, {2) Sri Ariya- 
kassapa, (3) Maha Dharmasenapati, (4) Buddhaviiasa 
mahathera, ( 5 ) Silavisuddha mahathera, (6) Viriya- 
dhika muni and ten other monks. From Ayodhya 
came the following — ( r ) Pra Kru Paramacarya arya- 
muni Silavisuddhi uttamasatya, ( 2 ) Pra Eru Sumedha- 
ruciviaila, (3) Maha Saddhammatulya, (4) Maha 
Brahmasara, (5) Maha Rajamuni and ten other 
monks. 


1. B. E. F. E— 0, XV, 1915. 
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When all the monks had gathered together, they 
uttered the following promise ; 

" Thus the king of Satanilganahuta and the king 
of Ayuthia ( Ayodhya) have resolred in their heart 
to unite the two races, the Shryavamsa and Abhaya- 
vamsa and to procure the happiness of Samanas^ 

brahmanas, acaryas and all their subjects to 

the end of the Kalpa.” 

Other monks, who joined this assembly from 
Ayodbya, were : — 

1. Sarndac pra Sahgbarajfldhipati 

2. Pra Sanghanaranayakalilakalokicarya 

3. Pra Mahavikramabahu 

4. Pra Kru Dbarmacarya 

5. Pra Kru Paramacarya aryarauni, and 

6. Pra Kru Saddharma. 

Of the laity, the following went : — 

( r ) Maha Uparat Cao, ( 2 ) Prafia Mahasenapati, 
(3) Praha pra Sdac Surindadhipati, (4) Sri Rajakosa- 
dhipati, (5) Pra Srisvara Raja, (6) Khun Vijaya, and 
(7) Khun Sri Ranesvara.^ 

Here we find some Indian titles used, namely, 
Uparat meaning Viceroy, mahasenapati or the corn- 
man der-in-chief, and Rajako^ndhipaii or the royal 
treasurer. 

The fall of Aynthia marks the second stage in 
the political history of Siam. When in India, the 
British were trying for political supremacy after the 
fall of the Mogul Empire, and even when the Battle 
”” ^ 1.” Ihul pp? 31^36.’ 
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of Plassey had decided the fate of the Moslem rule in 

India, the Siamese were busy founding a new capital. 
• 

This Indo-Siamese colony was established in the 
thirteenth century A. D., when even in India, the 
Hindus had lost their independence except in a few 
far-off kingdoms. It is fortunate that even when the 
British power became supreme m India, this Indo- 
Siamese colony did not lose its independence, but 
gained a fresh lease of life by establishing a new 
dynasty and a new capital at Bangkok, which continues 
to be its capital even in the present day. 


CHAPTER VI. 

The Dynasty of Bangkok. 

With the establishment of the new capital at 
Bangkok and a new dynasty, begins the modern 
period in the history of Siam, Pa.ssing through the 
medieval period at Ayuthia, it comes to the modern 
age, when it still keeps its independence. We know 
that various Indian colonies had been established in 
the past in Charapi, Cambodia, Java and other coun- 
tries, but none could survive to the present day except 
this kingdom of Siam. As a colony of India, it still 
holds the torch of Indian culture and civilisation in 
the far East, 

Ayuthia continued to be the capital of the king- 
dom of Siam until the year 1767. The fall of Ayuthia 
was due to the attacks of the Burmese, who, though 
Buddhists, were fighting against the Siamese for a 
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longtime. In 1767 these Buddhists of Burnui did 
not scruple to destroy Ayuthia as well as numerous 
temples and images of the city. The constant Burmese 
invasion had weakened the royal power and this 
invasion came as the final blow to the ruling royal 
dynasty. For the time being it seemed as if the 
kingdom of Siam would die out, but it was not to be 
so. A Siamese leader of Chinese origin, named 
Phaya Tak Sin rallied the scattered Siamese army, 
drove the Burmese and established the new capital at 
Bangkok, which is called the capital of the Angels. 
Unfortunately, Phaya Tak Sin could not rule for a 
long time. With the fall of Ayuthia, the monks had 
become disorganised and corruption was prevailing in 
the Buddhist church. The new king would not 
tolerate such corruption and introduced drastic reform 
in the church. But it was not liked by many, accord- 
ingly he was deposed in 1782. 

I—CHAO PHAYA CHAKKRI 
(1782) 

In the same year another dynasty was established 
at Bangkok by Chao Phaya Chakkri (1782), The 
present ruling king of Siam claims descent from this 
new dynasty, being the sixth king of the dynasty. 
For the purpose of reforming the Buddhist church, 
Chao Phiya Chakkri called together a Council to 
revise the texts of the Tripitaka. Thus this new 
dynasty began its rule by the reformation of the 
Buddhist church. The new king also made a special 
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hall to keep the texts of the holy Tripitaka as settled 
by the Council. These councils remind us of the 
glorious days of Buddhism, when great kings like 
Asoka and Kanishka bad convened these meetings. 
While the former meetings had been held in India, 
these later Councils were held in Ceylon and Siam, 
where the Buddhists felt the necessity of holding such 
meetings to reform their church. 

II— BUDDHA LOT LA. 

The king Chao Phaya Chakkri was succeeded by 
Phra: Buddha Lot La, It is very interesting to note 
that though busy with his administrative work, he 
found time to satisfy the goddess Muse. He is said 
to be the best poet of Siam and is still respected as 
such. We have two instances of king Hala and king 
Harsha in India, who also distinguished themselves by 
their poetical compositions. 

Ill— PHRA; NANG; KLAO. 

The king Phra ; Buddha Lot had two sons t ( i ) 
Phra; Nang: Klao, and (2) Mongkut. When the 
king died, his elder son Phra: Nang: Kalao ascended 
the throne of Siam, while the second sou Mongkut 
became a monk and passed through the strict dis- 
cipline of a monk during the reign of his brother. 
The king Phra: Nang: Klao reigned until the year 
1851. 

IV— mongkut 

( 1851-1868) 

One of the most glorious kings of Siam, who 
woiked for the moral intellectual and social uplift of 



the Siamese people, is the king Mongkut, who came 
to the throne in A. D. 1851. Before he had become 
king, he passed twenty-six years as a monk. The 
effect of this monastic life was beneficial to him and 
made him an able and enlightened sovereign. It is 
during his reign that Siam ‘ passed from the middle 
ages to modern times.’ As a monk he had founded a 
new sect. He was eager to study other religions with 
an open mind. He was proficient in mathematics and 
wrote several books on history and another on 
grammar. He ordered the Siamese Annals to be 
edited. He consolidated the position of Siam by 
making treaties with the great European powers. He 
abolished slavery, gambling and using of spirits and 
opium. 


V—CHULALONGKORN. 

( i868 — 19 r I A. D. ) 

The great king Mongkut was succeded by his son 
Chulalongkorn Culd/ahkdra ) in a. d. 1868. In 
that very year he ‘decreed that no Siamese could be 
born a slave.’ • 

He published the whole of the Trlpitaka in Sia- 
mese character and had the copies distributed to vari- 
ous scholars in the world, R. Chalmers describes the 
king of Siam's Edition of the P&U TfipiUika in J. R. 
A, S. ( Jan. 1895 ). He opened many new schools 
and benevolent institutions with the help of his brother 
Prince Uamrong. 
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VI— VAJIEAVUDH 

{ 1911 — 1926 A. D.) 

’ The king Cbulalongkom was followed by his son 
Vajiravudhin 1911. He was born on January i, 1881. 
He was also an enlightened Prince and followed the foot- 
steps of his illustrious father and grandfather. He was 
in close friendship with the European powers, specially 
with France and Britain, In 1914 a. d. he assumed 
the title of Rama VI. In 1925, he came over to 
India on an extensive tour visiting the holy places of 
India. No other king of Siam, perhaps, came to India- 
Being the sixth sovereign of the present ruling dynasty 
he had his training at Oxford, forswore polygamy and 
abolished the harem maintained by his predecessor. 
On the death of the king Rama VI on November 26, 
1926, he was succeded by his younger brother Prince 
Prajadhipok. 
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CHAPTER VII. 

Monuments of Siam. 

In trying to give the cultural history of Siam our 
attention is drawn primarily to the monuments now 
prevailing in that country. The monuments may be 
broadly divided into two classes: Hindu and Buddhist. 
Though, at present, the state religion of Siam is Bu- 
ddhism, yet, it must be remembered that Hinduism 
preceded Buddhism in Siam. We have, therefore, re- 
mnants of Hindu culture in Siam, namely, a few images 
of Lak§rai, Siva and others, and a few old 

temples. Of Buddhist culture, traces, however, are 
numerous, including numberless monasteries and 
images of Lord Buddha, 

It is fortunate that we have got an interesting 
archaeological survey of Siam from M. Lajonqui&re, 
who wrote about : 

( i) Le domaine Arcbdologique du Siam^ 

(ii) Rapport Sommaire Sur une mission Arc- 
h^ologique* 

(hi) Essai d’inventaire archeologique duSiam* 

In our attempt to give an account of the monu- 

1. Bull, de la commission avcLoologique do 1' Indo- 
chine, 1909 p. 188. 

2. Ihid, 1909. p. 162. 

3. Ihkl, 1912. 


ments of Siam, we mainly draw from these sources, 
supplemented by M, Fournerean’s chapter on construe- 
tions in his Le Siam Ancien (I, ppgy-iri ). 

It seems that the domain of archaeology of Siam 
is vast. The Hindu colonies were established at 
different epochs in almost all parts of the kingdom. 
The documents of the extreme East, which help us to 
throw light on its obscure history, may be dividedl, 
according to M. Lajonqui^re, into four groups, namely:- 

(i) IndO'Cambojan 

( ii ) Hindu ( Non-Combojan ) 

( iii ) Siamese, and 

(iv) Laotine. 

We shall presently deal with the Hindu period, 
anterior to the foundation of Ayuthia ( A. D. 1350 ). 

We cannot strictly draw a line of demarcation 
between the two ancient kingdoms of Camboja and 
Siam. The ancient Camboja at present comprises 
both ( I ) Camboja, under the French Protectorate, 
and (2) Siam proper. It should also be borne in mind 
that Siam in the early centuries of the Christian Era 
had no separate existence. Therefore, in tracing the 
history of art in Siam, we have to go back a little tc 
the pre-Siamese days, when the artistic development 
took place in Camboja. As the inscriptions in kbmer 
and in Sanskrit ( relating to Comboja ) embrace the 
period from the sixth to ninth centuries, we can fix 
the extreme dates between which the artistic mani- 
festation of the Indo-Cambojan school took place 
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This school is almost exclusively religious in character. 

In Camboja, the Brahmanic cult appeared in all 
its artistic manifestations. The Brahmanic images 
include those of Brahma^ the creator, India, the king 
of Heaven, Vfsj^u, the Preserver and Siva, the des- 
troyer, They are found in almost all the temples. 
There are Buddhist images also, but Lord Buddha 
was there as one of the avatar as of Visnu, In the 
sanctuary of Phimai, the image of Gatuama has got the 
place of honour on the of the principal door, 

while the Brahmanic gods have been regulated to a 
secondly place. M. Lajonqui^re thinks that it might 
have been built at a time when the Brahmanic faith 
was in decay. 

The remains of this Indo Camboja group of art 
occupy a great part of the archaeological domain of 
Siam. The valley of Menam is entirely full of khmer 
inscriptions and monuments belonging to the ancient 
Camboja. 

In the Province of Chantabun has been found a 
fragment of stele bearing an inscription partly in Sans- 
krit and partly in khmer. The readings of P. Schmidp 
and of M. Aymonier® donot give us any interesting 
indication. The latter, however, concludes from the 
language of the document that it belongs to the tenth 
century A. D., 

Another fragment of inscription is preserved in 
the same stele, which jeems to have been elected by 

1. Fournereau — Le Siam Anoieii, I, p. 137 

2, Le Cambodge, II, p. 80 
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the Cambojaa king Yasovartnan in the ninth century A. 0. 

Among the remains of this province are, a frag- 
ment of linteau dacoraiif and a tympan of a door like 
the one found at Phamniep. 

The ruins of Phamniep have unfortunately been 
exploited for a long time. The remains of pagodas 
and edifices in the neighbourhood led M. Lajonqui^re 
to think that the place preserves a Brahmanic name — ■ 
Ban Phra = ‘village of Vispu,’ 

The traces of the residences of the king or lords 
can still be seen there. A tympan of a door has also 
beeti discovered.^ At the two extremities are the two 
heads of the makara and in the centre Garuda perhaps 
carrying Vispu, whose bust is missing. As in Champa, 
this is a common motive in Camboja on the decorative 
linieau. 

From other remains of this valley of Chantabun, 
M. Lajonquibre concludes, that it was colonised in an 
unknown period by a group of Hindus. About the 
ninth century A. D., this colony had been annexed to 
the kingdom of Camboja. This explains the co-existen- 
ce of edifices presenting peculiar characteristics 

and inscriptions in Sanskrit and Khmer. 

Certain monuments of Lophburi can be classed 
under the Indo-Cambojan group. Of the three sanct- 
uaries of Thesathan one is in brick and two others are 
Cambojan, One has a linteau decoraiif ornamented 

1. See Fig 2. p. lf)5 of Bull, de la Ojiamlssion Archfeo- 
logique de T Irdo-Clune 1900. 



with the figure of India. The remains of this place 
also, led M, Lajonquifere to think that the sanctuaries 
were first destined for the Brahmanic cult and after- 
wards utilised as Buddhist temples. The great sanct- 
uary of Vat Napathat also belongs to the Indo-Cambo- 
jan school. 

There was a Hindu colony in this part, which was 
perhaps annexed to the neighbouring kingdom in the 
tenth and eleventh centuries. 

VALLEY OF MENAM SAK 

According to Prince Damroag, there are two old 
monuments in brick on the bank of the river Menara, 
which by their characteristics may be classed under the 
Indo-Cambojan group. One is — Muang Si That,^ sit- 
uated at 4 Kilometres to the East of the administrative 
centre of Vixien, the other is — Sat Xumphra at ii ki- 
lometres from Xaibadan. 

SUKKHOTHAI— SAXANLAI 

The monuments of tne former capital of Siam 
bear the characteristics of Indo-Cambojan group. Of 
these two cities Saxanlai is the oldest. In the interior 
are found in the same line, three temples, in each of 
which the principal edifice is constructed by one or more 
siiipas. Lihgas have also been found. Other impor- 
tant monuments were raised by the king Rama Korn- 

heng, who in his inscription says — ^The relics were 
enshrined in the middle of the city of Saxanalai. Over 

I. 7hi(l, Fig. 3, p. 199. 
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which a ckedi was built, which took six years. Another 
chedi with stone columns took three years. 

Another edifice attributed to the king Rama Rom- 
heng is of a rough construction. On an octagonal 
base which measures 120 metres is a circular siupa. 
Some statues of Buddha are put in several places. It 
is the only monument of this type which was construc- 
ted in the ancient epoch of Siam. 

The monuments of Vat Sisarai of Snkkbothai re- 
produces the principal characteristics of the group of 
three sanctuaries. It was primarily destined for the 
Brahmanic cult. Its construction and ornamentation, 
however, were abondoned before they were completed. 

MUANG SING 

The temple of Muang Sing presents the principal cha- 
racteristics of the Indo-Cambojan group. The plan of 
the temple suggests it to be of the gopura type, which 
is so much prevalent in South India. The artists of 
this temple might have, therefore, hailed from the 
Southern part of India, In the centre is the sanctuary 
with four faces. A system of four galleries surrounds 
it like the Indian gopuram-. 

PECHABURI 

To the East of the central sanctuary is z gopnram 
exactly on the above model. Here also the temple 
was oiiginally built for the Brahmanic cult, but gradu- 
ally the Buddhist figures took the place of the Hindu 
gods. The original figures namely, Vi?t;iu on the back 
of G-wnd'i and DvUrapdl-as can still be seen. 
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In this enumeration of the remains of Indo Cam- 
bojan group, we have not taken into consideration (i) 
the lihga of V'at Pho with its inscription in Sanskrit 
and Khmer ( 1317 A. D.), (it) other diverse Khmer 
inscriptions on the statues preserved in the Museums 
of Bangkok and Ayuthia, in the royal Library and cer- 
tain pagodas, 

THE PIINDU SCHOOL OF ART 

We now come to the purely Hindu School of Art 
in Siam. In the valley of Pachim at Vat Na Prasat 
two small fragments of statue have been found. One 
is the crowned head of a naga coming from a statue of 
Buddha. 

At Muang Phra Rot in the southern exterior is a 
rectangular Fo‘&st on which are seen a series of figures 
en reliefs namely, of elephants, makara and tigers. 
These documents are quite new in the Indo-Chinese 
archologyh Outside there are some constructions 
which probably were religious edifices. A Imga with 
Snanadroni shows it to belong to the Saiva cult. 

Following monuments have been discovered 
here : — 

{a) Complete statues of Buddha or fragments re- 
presenting the Master standing or sitting on a throne. 
It is remarkable that this latter attitude is not represen- 
ted in the actual Siamese religious statues. 

{b) A stele representing Buddha standing bet- 
ween tW'O women. 

1. Idid, p. 212 
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(c) An interesting fragment representing Buddha 
seated on a throne, on bis sides are two celestial wo- 
men, sitting on his right are five personages, and five 
on the left. The dress seems to be similar to the 
Dravidian Sculptures in the Madras Museum. It is to be 
noted that the worshippers on the right represent the 
Thai, and those on the left the Hindus. M. Lajonqui- 
fere thinks that this was the political state of the country 
at the time of the erection of the monument. 

(d) A curious fragment of stele representing Bu- 
ddha (?) sitting on the head of Gariida. As the 
upper part is missing it is impossible to identify the 
figure. 

{e) Various fragments including heads of Buddha 
and a vase bearing a Buddhist inscription. 

These are all of Buddhistic origin. There are, 
however, some of the Brahmanic cult, namely, a lihga 
and many pedastals with SnUnadroni, 

MUANG SUPHAN 

Here we get a c diosal statue of Lord Butidha in 
a sitting posture, about i6 metres high.’ There are 
also a few stupas. There are two Brahmanic images 
en haiii relief preserved in San Chao.^ 

KANCHANABURI KHAO 

We get here an image ofLord Buddha in a sitting 
posture, but it is kept not in a vihUra (monastery) of 
ordinary form, but in a rectangular sanctuary. 

1. Ihvl p. 223, Fig. 18 

2 Ihvl p 226 Fig 19 20 
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RATBURI 

In the grotte of Phu Khao, there are some inte- 
resting sculptures. There is an image of Lord Bud- 
dha in a sitting posture, which is similar to that of Phra 
Pathom.^ Another image is of the ascetic Buddha, 
which reminds us of the similar Gandhara sculpture 
in the Punjab.® 

XAYA 

In a sanctuary at Xaya, the decoration on the 
principle side consists of the Buddhistic figures and 
on the secondary side, of Brahmanic figures. In the 
niche is found the figure of a seated Buddha. Some 
think that Buddha is here considered as an avatd>a 
(incarnation) oi and is, therefore, given a se- 

condary place, while the statues of ►Siz'd and Vt^nit 
have been placed in the interior.® Of the two frag- 
ments, which have been brought to Bangkok, one frag- 
ment of a statue is remarkable for its execution and 
belongs, as appears from the dress, to the Indo-Cambo- 
jan group. 

VIENG SRAS 

A statue of Visnu has been found here. It has 
subsequently been removed to the Museum of Ayuthia. 

The religious foundations of Nakbon Sii Thani- 
marat are of great importance. There are still found 
Stupa, and VihUra, of which only the columns remain, 
and great Buddhistic images. The scenes described 

1. Ihiil p, 226, Fig. 28 

2. Ilmi Fig. 22 

3. Shid p 228 
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represent the carrying of Lord Buddha by the dancers 
to^the celestial regions. Another scene is of Lord Bud- 
dha on horseback. In the NaPhraNaral sanctuary 
are some Brahmanic statues in bronze. One of them 
is Ganesa, bearing an inscription in Tamil character. 

The grotto of Yala was transformed into a Bud- 
dhist care, where numerous images of Buddha, sitting 
in dkyana { meditation ) posture, are found.^ On the 
earthen bowls were engraved images of Buddha and 
profession of the Buddhistic faith in the Sanskrit lan- 
guage. A few inscriptions are also in Thai character. 

In the Province Wellesly three inscriptions, going 
back to the fourth century A. D., have been discover- 
ed. The Makara. placed on the wail of the old Por- 
tuguese church, where the body of Francis Xavier 
was deposited, shows it to be in effect an old temple.* 
An image of Siva was found atTakua Pa.® At 
Khao Phra Narai (the mountain of Vi^pu) is a great 
stele on which are sculptured cn haut relief three per- 
sonages. Siva seems to be in the middle, and on two 
sides are two celestial dancers. The dress, profusion 
of jewels, elegant movement of the body show the ar- 
tist to be of Indo-Dravidian School. On one side is 
an inscription in six lines in an archaic character. 

In a fragment of stele of Mergui, is an inscription 
with the figure of a seated Buddha. The character in 

1. I hid, pi V, Fig. 12, 2. Ibid, p. 232 

3. Ihid — Le domaine Archfeologique du Siam ( 1909, 

p 188). 
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whicli the inscription was recorded, has not yet been 
identified. 

The monuments and archaeological documents of 
the Siamese or Thai school are more numerous than 
the preceding groups/ 

There are many monuments in the city of Bang- 
kok. The Prince Damrong deposited many relics in 
the pagoda of Vat Phra Keo, where we find ; — 

(i) A fragment on which are sculptured some 
figures of females, with joined hands offer- 
ing flowers, 

(ii) An image of Ganesa, 

(ill) A certain number of statues of Buddha, 
whose Javanese origin is evident, 

(iv) A nice statue of GaneSa on a pedestal, 

The famous inscription of the king Rama Kom- 
heng is also in the monastery of Vat Phra Keo, as well 
as a linga bearing an inscription of four lines, dated 
Saka 1239 ( =* 1317 A. D. ). 

The Siamese National Library, known as Vajira- 
nana^ contains several monuments, inscriptions and 
valuable manuscripts.* 

In the Bangkok Museum, there are many images 
of Hindu gods and goddesses, namely : — 

( 1 ) Images of Ganesa in bronze® 

1. Ih%d — Le domauio Arcliiiologique dn Siam (1909, 

p. 188 ). 

2. Ihld — Kssai d' inventaire Archiiologiqne du Siam 
(1921) pp. 33-41. 

3. La Siam Ancien — I, plate XXIY 
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(2) Images of Vi^i^u and his consort Lah^ml 
in bronze^ 

( 3 ) An image of Siva in bronze* 

(4) An image of Sakya Muni ( Buddha) in 
bhumisparsamudrd ( the attitude of touch- 
ing the ground), in bronze* 

( 5 ) An image of Buddha in the same attitude, 
in bronze* 

( 6 ) Buddha in the attitude of dhydna ( medi- 
tation ), in bronze* 

{ 7 ) Images of worshippers of Buddha, in bronze® 
( 8 ) A standing figure of Sivd^ with two hands, 
highly decorated, in bronze,* 

(9) A standing figure of Vis^u, withdour hands, 
in the upper two arms hearing iahkha 
(conch) and cakra (disc), in bronze® 

(10) Two images of Siva dancing tdf}dava 
dance, in bronze.* 

bese images offer interesting study. We can 
iistinguish them into two different classes: one 
f images made by expert Indian artists, and the 
class by local Siamese artists. Those Indian 
who came to Siam, they made several images, 
ilso trained the local Siamese artists in the art of 


lUd, plate XXVIII 

2. 

Ibid, plate XXIX 

lUd, plate XXXIII 

4,. 

lUd, plate XXXIV 

Ibid, plate XXXV 

6. 

UM, plate XXXVII 

Ihid, plate XLIX 

8. 

Ihid, plate, L 

Ibid- plate XXVII 
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image- making. The execution and the style of the 
Siamese artists was not so elegant as that of the Indian 
artists. The figures of Siva dancing idndva dance 
speak for themselves. They remind us ai N'atarc^a 
Siva of South India. The artist was an Indian, most 
probably, South Indian. He reproduced the exact copy 
oi JSfatardja Siva dancing the cosmic dance. It is 
purely Indian and has not changed by its introduction 
into Siam. So also the image of Sdkya Muni ( Bud- 
dha) sittting with crossed legs in the attitude of touch- 
ing the ground. There we find a clam expression 
closely resembling that of the Gupta statues in India. 
While in strange contrast to it stands the figure of 
Buddha in the same posture or Buddha in meditation. 
The figures of Vi§nu or Laksml or Siva also lack ele- 
gance of expression. 

LOPBURI, 

From the account of Mr. P. A. Thonapson, we 
know that the most interesting remains of Lopburi are 
the ruins of an old temple. Of this temple, we read’ : 
‘The temple is of the Hindu type, and was built during 
the supremacy of the Cambodians in Southern Siam. 
It is in fact, identical in style with the sanctuaries which 
are found farther east, in Cambodia itself. It consists 
of three small cubical chambers, entered through low 
square doorways, and surmounted by blunt spires pos- 
sibly dedicated to Btahmd, Vimu and Siva, The 
chambers are connected by short covered galleries. 

1. Journal of Uie Siam Society, V (1908), III, p. 20-’21. 



‘ Whatever may have been the original dedication 
of, the temple, it was at some early date converted to 
Buddhist uses, for the galleries are full of life-size 
images of the Buddha, very finely carved in sand stone 
and with seven fold hooded cobras rising fan-iibe behind 
their heads.’ 

We, therefore, find Siam rich in artistic monu- 
ments both Hindu and Buddhist. Though Buddhism 
is now the prevailing religion of Siam, Hinduism has a 
small following in Siam. The monasteries of Siam 
are full of diverse images of Buddha. Hinduism pre- 
ceded Buddhism in Siam, so we get a large number 
of Hindu images, of Brahma, Siva, Laksmi, 

Ga^iesa and others. 


Chapter VIIS. 

RELIGION OF SIAM 

The state religion of Siam at present is Buddhism. 
It is the religion of the king as well as the people of 
Siam. Buddhism is essentially Indian in character. It 
came from India through Cambodia and Ceylon. In- 
dia has given to Siam her religions : Hinduism and 
Buddhism, her sacred language Pali with its vast lite- 
rature, her system of writing, her art and sculpture. 
The culLuie of Siam is thus Indian. This Siamese cul- 
ture is again in the hands of the Buddhist monks, who 
are about ioo,coo in number ‘attached to about 20,000 
monasteries ’ ( or Vat as known in Siamese ). 

Buddhism came to Siam through Cambodia in 
A D 422 Though the introduction ofBuddhsm, 
may thus, be traced back to the hfth century A D , 
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yet it took a long time for Siam to consolidate the Bud- 
dhist church. It was not until Siam became a separate 
independent kingdom in the fourteenth century, that 
the Siamese Buddhism took its present form. In the 
early days, Buddhist missions had come from Burma 
and Caraboja. When the king Suryaramsa RSma, 
came to the throne, he invited a learned monk from 
Ceylone to consolidate the Siamese church. From 
this time, Buddhism took a firm footing in Siam. 

The Siamese are very religious. Their zeal for 
Buddhism is shown in the large number of monks and 
monasteries in Siam. The appearance of these temples, 
according to a European writer, is often more beauti- 
ful than that of churches in Europe, only they are dark 
as no glass is used. The pagodas are like so many mo- 
nastic towns in the middle of nice gardens with shrines 
dedicated to Lord Buddha. There are preaching halls 
and temporary accomodations for pilgrims and 
houses for monks. In Siam, generally the pagodas 
are built on the banks of rivers, and it is a pleasant 
sight to watch the monks, dressed in their yellow robes, 
go out begging on boats. With their boats they come 
to the doors of the householders on the banks of the 
rivers and ask for alms. The householder, ready 
with their quota, fill the begging bowls of the monks 
with a view to attain pun,ya (merit), The monks live 
entirely on public charity. 

We get an interesting picture of the Siamese Bud- 
dhist church from Jeremias Van Vliet about 1692. 



About these Buddhist monasteries, he says : ‘Through- 
o,ut the whole country there are many large and small 
temples built expensively and inngeniously of stone, lime 
andwood. x x x Each templets filled with innumerable 
idols made of various minerals, metals and other ma- 
terials. Some temples are covered with gold, silver 
and copper, so that they look elegant and costly. In 
each temple is a big idol, 4, 6, 8 to lofathoms in height 
usually sitting on an elevated alter. One of these sit- 
ting idols would even reach 20 fathoms or 120 feet 
when standing upright. Under the seats of the idols 
in some temples, big treasures of gold and silver have 
been buried, also many rubies, precious stones and 
other jewels have been put away in the highest tops of 
some towers and pyramids and these thingsremain there 
for always for the service of the gods.’ 

The writer, then continues, to speak about the life 
of the monks. He says ‘ All monks, without any ex- 
ception, are clad in bad (?) and common yellow linen 
cloth; only a few principal ones had a red cloth over 
the right shoulder. Their heads are shaved. The 
most learned become priests, and from these priests the 
chiefs of the temples are chosen, who are held in high 
honour by the people. Marriage is forbidden to the 
ecclesiastical persons under penalty of being burned. 
Also conversation with women is forbidden, but 
they may leave the priesthood, which is done by many 
out of sensuality. But when tired of marriage they 
may put on the priestly robes again, and even persons 



who do so are kept in great honour. In all monaste- 
ries the headpriests, priests, clerks and temple servants 
read and sing during the evening and the morning, 
they do not accumulate any treasures, nor are they 
eager for any other worldly goods or riches. They live 
partly on what the king and the mandarins bestow on 
them, also on fruits and profits derived from the 
grounds which belong to the church. But most they 
receive from the common people who furnish them 
with food and other necessities. From each monastery 
each morning some priests and clerks are sent out with 
a wallet. But they do not collect more than is suffi- 
cient for one day. They are not allowed to drink 
wine or spirits, but only ordinary water or coconut 
water, and they maypartake only of common food, and 
when the sun has passed the zenith they may only chew 
some betel. From all this we may conclude that the 
priests have to live in a very modest way’.^ 

This is the picture of the life of the monks of Siam 

in the seventeenth century. Though three centuries 

have elapsed, yet there has not been any vital change 

in the life of these monks. Besides the monks, the 

writer says, there were many old women connected 

with the monasteries. They had to shave their heads, 

put on white linen. They were present at all sermons, 

songs, ceremonies and other occasions connected with 

the religion. They were not subjected to any extraor- 
dinary rules.* 

1. J. S. S. VII, part 1(1910) pp. 76-77. " 

% Saunders — Epochs in Buddhist History, p. 115. 



In the name of the Siamese monks, we find the 
reinnant of the Indian name. They are called Phikhu^ 
which corresponds to Pali hhikkhu or are also known 
as Phlsu (=:Skr. hhik^u ). The early European trave- 
llers, however, called the Siamese monks ialapoins 
{tala. pat, name came from the fan which they 
carry with them). The Siamese monks as a rule 
follow, as in Ceylon and Cambodia, twenty- seven arti- 
cles of the book of discipline, known as Patimat, 
which is nothing else but the corruption of Paiitnok- 
kha, as well as the commentaries of the Phra \ Vinai, 
which is but the text of Vtnaya of the Tripitaka. 

The orders in the Siamese church include : — 

(i) Samanera or a Novice (Siamese, Sama^ 
nen) 

(ii) Bhikkhu or a monk (Siamese, Phikhu), 
and 

(iii) Thera or Elder (Siamese, Phra)} 

The Siamese King as the Defender of Buddhism 
is the head of the church, but he seldom interfers with 
the internal management of the church, which is, how- 
ever, under the direct control of ( Skr. 5dh* 

gharat.,~Sahgharaja\ nominated by the king. In 
Siam, the brother of the king is generally the Saiigha- 
rat, who is the head of all Siamese monks. He deci- 
des all religious controversies with the help of the king. 
As the head of the church, he presides over the meet- 
ings of monks convened for the discussion of impor- 

1. SaundftrF,— -Epochs in Buddhist History, p. 115. 



tant theological questions. Under the SakgharUja^ 
there are four abbots, who are known as Somdet chao. 
These abbots are in charge of four royal monasteries. 
They are also nominated by the king and are helped 
by a vicar ( Siamese : Oiflo Khun paliai) and a 
chief secretary. All the monks of the monastery are 
under the abbot. Under the monks come the Sama-' 
nen ( Pali : Samar^era ), who are novices in the church 
and are generally below the age of twenty. When the 
novices are ordained, they are to take PahbajjJL by put- 
ting aside their rich dress and taking in its stead the 
yellow robe of the monks. They have to shave their 
heads and take upasampatdS. or the ceremony of ordi- 
nation. Thus the monks lead their simple lives in the 
monasteries, which even now serve as the centre of 
Siamese culture, which again is deeply influenced by 
Indian culture. These Buddhist monks help to preser- 
ve Indian culture in these distant lands. 

The Buddhist festivals in Siam, as in other Bud- 
dhist countries, are associated with the chief events of 
the life of Lord Buddha. The festivals of the birth, 
enlightenment and nirvana of Buddha — -all fall on the 
fifteenth day of the sixth waxing moon. For three 
days the festival is celebrated with great pomp and 
solemnity. The monks donot go out begging these 
days, but spread the begging bowls in a line, which are 
filled by the laity, The laity hear recitations from 
the sacred books and sermons are preached for them. 
Processions go out during the day, and there is illu- 
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minations at night. Another festival is— the New 
y^ear festival ( Siamese : or Triit) lasting for 

three days. On the first two days, people come to offer 
flowers to the images of Buddha and food and clothes 
to the clergy. On the third day, the entire population 
indulge in gambling, excepting the clergy. Another 
important festival is known as That Kaihin ( Pah, 
Kaihina\ which takes place after the rains, when 
robes are distributed to the monks. In Bangkok, the 
king himself or some officer of high rank, goes to every 
temple to offer robes to the monks. 

With the present age, a tendency to reform the 
church has come over Siam. This reform movement 
had been headed by the king Mongkut, who looked to 
the original Pali sources and made provisions for the 
study of Pali in Siam. He was successful in bringing 
about the reformation of the rules of discipline of the 
church. His minister, Phra: Klan Chao Phaya Thi- 
pakon published in 1869 a book Kichanukii or “Book 
explaining things clearly’* in which stress is laid on 
the Four Noble Truths of Lord Buddha and the/.znz- 
matha of Jlhhidhamntapitaka, 

The result of this reform movement is to divide 
the Siamese church mto two sects; one, the old ortho- 
dox sect and the other, the JDhajTtntdiJui or the refor- 
med sect. 

Since then there is a revival of Pali studies in 
Siam. It received further impetus by the publication 
the whole of the Pali Tripkaka in 39 Volumes in 



1893 the hing ChiilJilongkorn at his own expense. 
It was followed by the establishment of the S'^ajirafina 
National Library (at Bangkok), which also publishes 
Pali texts. In recent years, the king of Siam has pub- 
lished some of the commentaries in Siamese character. 

BRAHMANISM 

It is to be noted that Brahmanism could not 
make such headway in Siam as in Champa or in Cam- 
bodia. We connot, however, deny that Brahmanism 
was the first Indian religion to penetrate into Siam, 
when Siam was a province of Cambodia. With the 
establishment of the first dynasty in Siam, Brahmanism 
began to die out and Buddhism took its place. There 
are still traces of Brahmanism left in Siam in the 
images of Siva, Vs Laksmi, Gapesa. Many festi- 
vals of Siam still betray the Brahmaoic influence on 
them. It is interesting to note that even now there 
are a few Brahmans even in Siam, who try to keep up 
their old religion. They profess Hinduism and are not 
disturbed because of their religious faith. On the 
other hand they occupy a very prominent place in the 
Siamese roj-al court. 

From an inscription on a statue of Siva, we know 
that in A. D, 1510, Dharmasoka, the king of Kamph- 
engphet, introduced the worship of Siva. He exalted 
both the cult of Brahmanism and the cult of Buddha. 

From the inscription of Takopa, we learn that as 
early as the eighth or ninth century A. D., there had 
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been established in Siam, a temple of Visau. 

. At present the Brahmins of Siam are known by 
the name P hr ams, which, might be a corruption from 
the Brahmana. They claim descent from the perse- 
cuted Brahmins of India, who fled to Pegu and thence 
to Siam during the fifth and sixth centuries of the 
Christian Era. The Brahmins of Siam constitute a 
a small community of Bangkok. They are very few in 
number, 8o all told and live near their temple Vat 
Bot Phram, which means the “Pagoda of the Sanctu- 
ary of the Brahmans.” This sanctuary comprises only 
three brick temples in an enclosure. There can be 
found the colossal image of Trimurii or the Hindu 
gods of Trinity, known in Siamese as Phra : Maha- 
raxakhruviithi ( =Skt. Maha-raja guruviddhi). 

The Brahmins still maintain a high position in the 
royal court of Siam. They preside over coronation 
and other important ceremonies and occupy as honour- 
able a position as the Buddhist monks in the royal 
court. They compose the names of the princes, 
towns and temples in Sanskrit. They also act as hard 
or astrologers and acff?' (Skt. dcarya) or lay teachers 
of pagodas.* 

Thus, this small band of Brahmins, though away 
from India for centuries, still preserves Indian culture 
and civilisation in the land of the Thais, 

There are many festivals in Siam, which are Bra- 
hraanic in character, but in which the Buddhist priests 
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are also present. One sucli festiyal is tlie Reh Na or 
ploughing festival, during which the king is exorted So 
Dunt (= 71 mV( 2 ), a royal park outside Bangkok, where 
he performs the ploughing ceremony. In India, we 
find such ceremonies prescribed for landowners in 
Grhya Stiiras. In Nidana Katha the Buddha’s 
father is seen performing such a ceremony. 

Another Brahmanic festival is the Thih ching^clia 
or the swinging festival, during wtiich four Brahmins 
with conical hats swing on a board suspended from a 
frame hundred feet high. The swinging festival exists 
in India even in the present day. The third Brahma- 
nic festival is the Loi Kathong (=float — raft), when 
rafts and ships with lights and offerings are offered to 
the Menam to be carried down to the sea. 

In some cases the Buddhist and Hindu rites have 
been intermixed, specially in the ceremony of Konchuk 
or of shaving the topknot Col. Gerini has given an 
elaborate description of the tonsure rites in his Chula- 
kantamaugalam (Bangkok, 1893). 

It is interesting to note that we have the story of 
the Rtlmwjatia illustrated on the walls of the royal 
temple at Bangkok, The Siamese sculptors even now 
make images of Yomma: rhi {-Yama rUja), Vfiaya 
Man {~Mara\ l^'hra : In The Brahmanic 

idea of Mount Meru as the centre of this universe is 
accepted in Siamese religious books and paintings. 



Chapter- IX 

• KINGSHIP IN SIAM 

The Siamese culture is often described as the 
legacy of Indian culture. In many branches, in reli- 
gion, in literature, in art and sculpture, Siam owes a 
deep debt to Indian culture and civilisation. There 
are traces of Indian influence even in the administra- 
tive organisation of Siam. We find the king with 
Indian title, his ministers and officers bearing Indian 
names, and Indian customs and ceremonies lurking 
in the Siamese royal family. 

The monarchical system of government prevails 
in Siam, with the king as its heads. The Siamese king 
is called ^hra Thai or ‘ Lord of the Thai Race.' As 
Siam is a theocratic government, the king, as the head 
of the church, bears the title of the Defender of J^hra 
Satsana {-S^ana) or the Buddhist faith. The king, 
however, seldom interfers with the internal adminis- 
tration of the church, which is under T'hra Phootika- 
ong {-Buddha anga ) or a High Priest, who is also 
known as Sahghardt, This high post is generally filled 
by the brother of the king. In the administration of 
the kingdom, the king is helped by an able minister, 
known as Phra maha Raoha oo ( =Skt. Mahn 
Rajaguru ).^ 

The law of succession in Siam, as in India, is here- 
ditary, but some times when the king was feeble or a 
minor other members of the royal family would seize 
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the roya] throne. At other times, other powerful 
generals would destroy the royal power and establish 
separate dynasties. Thus in the course of 450 years, 
we find Siam governed by three separate dynasties of 
Sukhodaya, Ayuthia and Bangkok. Females are not 
entitled to sit on the throne of Siam. Sometimes, the 
king nominates his successor before his death to avoid 
civil war. Such was the case in Champa also. When 
the king does not nominate his successor, the ministers 
after his death select a king from the members of the 
royal family. 

Like the ancient Indian kings, the Siamese king 
bears high-sounding titles. A Dutch writer thus says : 
* The titles of the king are very bombastic and more 
than human, but are believed to be due to him by the 
great men and nobles as well as by the rich and poor 
people.’^ One of the titles of the Siamese king is; 
^hra karunna pi a baai Sonidticha ^.ka t' hois^arot 
Eeso an baromma leap, kecttra ^hra ^hootihu chaan 
yo hoakhroo ong Somdetcha F hr a JSfarai Song meek- 
k’ha Racka tham an mdha parasoet. This title has 
thus been rendered into Pali ; I'ra karui}a pra pada 

ekachhaita or as isvara parama Buddha 

pra nSrdyana rajadhammd mahd prasUiha. 

His other titles art : MaJia krasaai i^-Mahd. khaUiya\ 
chakkrap' hat {-Chakkavatii') and others.* 

1. J. S. S. Vn, 1, 1910 p. 16 . 

2. Asiatic Researches, 1636, p. 249. 
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It is said that ‘ the king is very fond of these arro- 
gant titles and as the people were told that he really 
deserved these titles nobody dared to oppose the king 
or to resist his pfide. The fear -of His Majesty>is so 
great that nobody, however powerful he' may be, dares 
to mention His name.... In cases when it is necessary 
the talk about him or to call his name, the people whis- 
per the words respectfully in each other’s ear. His 
Majesty is honoured and worshipped by his subjects 
more than a god,’^ 

This was the estimate of the Siamese king, recor- 
ded by a Dutch merchant, more than two hundred 

years ago. , 

From an old Siamese book, we know that when 
the king wanted to retire in favour of his son, he asked 
the astrologer to fix a day for the ‘august ceremony 
of instalation * of the Prince. All the officers of state 
and Governors of Provinces would be summoned to 
swear allegiance to the new king and ‘be gratified by 
laying their heads beneath the sublime feet’ of the new 
sovereign. 

On the morning of the auspicious day, the new 
king would bathe in consecrated water, which was 
also exquisitely perfumed. Richly dressed, he would 
come to the hall before the prostrate dignitaries and 
officers. The astrologer would with his mystic tablet 
seek the blessings of Heaven. Taking a betel leaf 
over the flames of taper, he would extinguish it and 
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make nine mystic marks on tke forehead of the Prince, 
The chief astrologer, a Brahmin, would crown the kiug 
who would then take his son phfakhan or bow and 
sword of state in his right hand aqd would be convey- 
ed amidst chorus of musical instruments.* 

Next in power and authority to the Siamese king 
is the ivar-king or uparaja. He is generally the bro- 
ther of the king and is in charge of the army. For 
this reason, European travellers called him war king 
or second king. 

Like the Indian kings, the king of Siam has five 
symbols of royalty. They are : — 

( 1 ) Setta chaira ( = Sveta chaitra ) — the royal 
umbrella with seven tira 

(2) P'hatchanee {-Vyajani) — the royal fan 

(3) Phra K^han {^Kha(iga)~\}xtixoy^\^v/oid 

(4) the royal diadem, and 

( 5 ) the royal slippers. 

The Siamese king, like the Indian kings, is rarely 
seen abroad and is well-guarded by his body-guards. 
We hear from the Dutch writer: ‘The king appears 
little in public but usually receives three time a day 
the greatest men and ofiicials of the country. In the 
morning very early his Majesty gives audience to his 
factors and to those who bring presents to him. In 
the afternoon, the king consults his secret council and 
the greatest men, and at sunset goes to the meeting 
place for all the mandarins. Usually the king 

1. Afliati* Reeeacfthes, 18S6, pp 851 — 258 
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appears in a costly dress, sitting on a magnificient 
glided throne and wearing the royal crown.’ ^ 

When the Siatnese king does come out of the 
palace, his Tamraat or Bamboo- bearers preceed. 
him - in files of two and proclaim the coming of the 
king. All people prostrate before the king, who 
is followed by a band of musicians. The king goes in 
a palanquen, followed by his body-guards. 

It is the custom of the Siamese royal house that 
every year the king proceeds on a holy pilgrimage 
at the end of October or in the beginning of Novem- 
ber. The king is ‘ followed by his whole court, and 
all the mandarins, nobles and officers of the country.’ 
With great pomp and splendour, the king thus goes, to 
pay a visit to the principal Wat ox temple. 

It is said that ‘ about six to seven thousand per- 
sons participate in this ceremony, but only His 
Majesty, his wives, his children, his brother, the 
four highest bishops and other priests enter the 
temple.’ The king enters the temple with ibate 
candles and incerese are lighied. He takes flowers 
and tapers in' his hands and kneels uttering some 
prayers. With his cloth spread, he bows down 
three times to the images and also to the superior. 
All this time, ‘ the streets are very corwded with 
people from the palace to the temple, but every one 
IS lying With folded hands and the head benh to the 
earth. It is forbidden to any one. to look at the 


1 J S S VII I p ai 



n6 

king’s mother, his wires or children and the people 
turn their faces when the royal family passes. Ortiy 
strangers or foreign ambassadors are allowed to look 
at 

For the purpose of administration, the king has 
a council of Amancha {Amachcha=Amaiya). It 
is interesting to note that many members of this 
council bear such titles, as betray their Indian origin. 
The King’s Council consists of the following mem- 
bers : — 

(1) Moniree {=Manirin) or the Prime minister, 

(2) Pafohita ( -Purohita ) or the royal priest, 

(3) Ak'khalt or an oiEccr through whom the 
king is addressed, 

(4) Chatiok'hSho {^Chaitagaho) or the royal 
umbrella bearer, 

(5) K'hatia k'haho ( -Khaggagaho ) or the 
bearer of the royal sword, 

(6) Ckatiani'Jia i^-Chaddanta') or the keeper of 
elephant, . 

(7) Aisawa ( =Assa } or the keeper of horse, 

(8) Pkrai'hammarong noppharat {-Navaratnd) ? 
or the keeper of a ring set with nine jewels. 

(g) Ak'khamahesee ( =Aggamahusi ) or the 
principal queeni* 

This list of officers reminds us of the list as 
preserved in many Indian inscriptions of the Gupta 
and Sena Kings. 

1. Ibid pp, 24—25, 

2. Afii&tic Bessar lies 


Next to the Siamese King in civil rank is the 
Ak' khamaheset {-AggamaJiisi) or the principal queen 
and the royal princes. 

Other high officeis are : — ■ 

(1) Chan Phraya Pa Montree {-Rajama.nirin') 
or the minister, 

(2) Sj'i Krailat {~Sri Kelasa) or Police Super- 
intendent, 

(3) Sooreewong {-Surijavatnsa ) or priemier (?) 

(4) A'oja- officer of the royal treasury (?) 

(5) Amai {-Amddya) or minister, 

(6) Chittachamana wati Aggamhasena or the 
Controller of pages, 

(7) Yommaraat {=Yam& raja ) or the chief 
criminal Judge, 

(8) Sooree Wong Monire£ {=fSuryavamsaman- 
trin ) or the minister of shipping and foreigners (?)* 

In an inscription of Dansai, we find the names 
of some of the officers of the , Siamese King. They 
are ; — 

(0 Maha Upar&t Ciio or the Viceroy, 

( 2 ) Prana 3IahViscfiS,pati or the Commander- 
in- Chief, 

(3) Sri Rajakosadhipati or the royal treasurer. 

The king’s daily routine of life reminds us of 

the pictures given by .Kautilya or Manu. The 
Siamese kinggetsup early in the morning, dresses, prays 
and offers food to priests^ After taking his meal, he 
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goes to the ball of state for transacting improtant 
business of the kingdom. Then he comes to take 
his food, which is often kept under seal of the 
chief of cooks, who are all females. His Ag^ama- 
hisi also eats with him. About thirty dishes aie 
serred. After this, the king takes rest and in the 
afternoon goes to the great hall to hear reports. He 
dines again at eight or nine in the night, after which 
he retires to bed. 

In every royal order, seals are used. It is inte- 
resting to note that on these Siamese seals Indian 
marks are still used. One kind of Siamese seal is — > 
K'hoiohasee {-Gajasiha^Gajasinha) or tusked lion, 
which is found as a motive used commonly in Indian 
sculpture, the other is Rachasee {g^Rajdh') and the 
third Raksha {=Raj^sasa ) or a monster. 

It is expected that the king should observe 
Seelaug {=St7a) or the moral obligations of the Bud- 
dhists. He should practise Kathee ( Ksanli, patience ) 
and observe the rules of Sachha {Saiya^ truth) in 
the state affairs. As in India, there are numerous 
moral rules which the king is expected to follow. 
ADMINISTRATION OF JUSTICE. 

Justice is administered by the village chiefs, from 
whom appeals may be made to the Governor of the 
Province, and thence to the Lakhonban (Skt. NiAga- 
rajfala) presided over by the minister of Justice. 

In the inscription of the first king of Siam, Ram 
Khameng. we read how justice was administered at 



that time': We read : 'If people of the realm, if lords or 
n«bles do wrong, fall out, are at enmity with each 
other, he ( the Prince ) makes inquisition, gets at the 
truth, and then decides the case for his subjects 
righteously.'^ 

About the administration of justice in the seven- 
teenth century, we read ; ‘The written laws of the coun- 
try prescribe a certain and praiseworthy rule for the 
administration of justice, namely, that nobody either 
in criminal or in civil cases may be condemned un- 
less his case has been examined four times by the 
ordinary or by the specially appointed judges,’* 

The accused could defend himself by means of 
certain ordeals, namely, -dive under water, dip the hand 
into hot oil, walk barefooted over red-hot coals or 
eat a lump of rice over which a charm has been 
pronounced,. These trails by ordeal were performed 
in the presence of the Judge himself, and in case of 
failure the accused was punished. In course of 
time, however, these trails by ordeals have come 
into disuse, 

CODES OF LAW. 

The laws of Siam owe much to the Indian laws* 
The Siamese laws have been- codified in the time 
of king Phra Naret into three parts : ^hra : tamra 
or list of duties and prerogatives of officials, (ii) ^hra 
: ThUmnun or collection of old Siamese institutions, 
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(lii) 'Phra : raxU hammi or Book of royal ordinances. 

Dr. Masao (inj. S. S. II) shows striking sim?- 
larity between the Siamese law and the Hindu law. 
In the Code of Manu, the whole civil and criminal 
law is divided into l8 parts (Manu, 7111 , 4-8 ). 
The Siamese Phra Tamasart mentions all these iS 
titles in almost identical words and adds eleven more. 
Manu, ( VIT, 4-15 ) classihes slaves into seven groups, 
the Siamese Laxana Tat also enumerates the same 
seven classes of slaves. The well-known principle 
of the Hindu law that interest should not exceed 
the capital is followed by the Siamese Courts of Law 
even at the present day.^ 

In the history of the codification of the Siamese 
laws,' there are some landmarks. It Is said that the 
name of king Phra Buddhayot Fa of Siam is handed 
down to posterity more in connection with his famous 
recension of Siamese laws than in connection with 
any thing else he accomplished, Again, the intro- 
duction of the Penal Code by the Siamese King 
Chulalongkorn, was an event of no small importance 
to kingdom of Siam.* 

About the law of inheritence, we know that 
on the death of the king, the kingdom passes to the 
Prince. The law is, however, different with aris- 
tocracy. From the account of Jeremias Van Vhet, 

1. J. 's. S. 11. p. IS. ' 

2. T. Masso — The New Penal Code of Siam, J. S. S. 

V 11 1908 p 80^ 
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we learn that on the death of any member of the aris- 
tosracy, his property was divided into three parts : 
one for the ting, the second for the priests and crema- 
tion ceremonies and the third for his principal wife 
and children.^ 

BIRTH CEREMONIES 

In Siam, many Indian ceremonies have 
been preserved. As in India, when a child is born, 
it is washed and its arm is bound with a sacred thread. 
Its horoscope is taken immediately after. 

When the child reaches puberty, the tuft of hair 
of the head is shaved with great ceremony. This 
tonsure ceremony is the reminiscence of the Indian 
custom. It is known as cUid kaniana-mangdla or 
the festival of the shaving of the fore-lock. Though 
it is purely a Brahmanic custom, yet it is surpri- 
sing how it has survived in this Buddhist country. 

A favourable day is fixed for the ceremony, when 
all the friends, relatiwes and monks come and bless 
the child- One of the near relatives of the child, 
shaves the hair and music begins to play. The 
chU4. receives presents from all. It is followed by 
a great feast. 

The tonsure ceremony of the royal prince is 
performed with great pomp and all Bangkok enjoys 
holiday. The Brahmins take prominent part in thia 
ceremony. The prince, richly dressed andf followed 
by boys of hi^ age, goes to his father and prostrates 


1 J S S YU I 1910 p 86 
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himself before him. The king raises him up and 
takes him to the temple of the palace. On the fourth 
day, the Brahmin priests sprinkle holy water on his 
head and divide his lock into three parts in allusion 
to the Hindu iriimtrti. The king himself cuts the 
locks of the Prince, while the Brahmin priests shave his 
head. Two other Brahmin priests blow the conch. 
Then the prince goes to an artificial mountain, which 
stands for the sacred mountain of Kailasa, where the 
god Siva is said to have shaved his son Ga;pesa. Holy 
water is sprinkled on the Prince’s head, where a 
crown of pure white cotton is placed by a Brahnain 
priest. The festival continues for a week. Every 
boy is required to enter the monastery ajs a novice 
after t;liis ceremony. The Siamese Prince is not 
exempted from this rule, though Princes like Chula 
longkorn would not like to stay in the monastery for 
more than three days.^ 

MARRIAGE 

In ^ Siam, the average age of marriage for girls 
is ' fifteen and for boys seventeen. Polygamy is prev- 
alent in -the country. Marriages are often arranged 
by the parents, but love marriage also takes place 
in Siam. It is strange that the Siamese law allows 
the husband the right to sell his wife, but he cannot 
sell the wife, who brought him a dowry. 

About the marriage customs 'in the seventeenth 
century in Siam, we read in Jereniias Van Vliet’s ac- 

1 S*&— S'am in E, E. El 
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count that there are various customs with regard to 
matrimony, for the children of the nobles are married 
with the consent of the king. Generally, marriages 
are performed with the consent of the parents or friends. 
The Dutch writer says that marriages are performed 
without religious ceremonies, but there are always 
music and festivities. Among the low class people in 
Siam, the bridegroom buys the bride from her parents 
or friends by offering a certain sum of money. It is 
followed by the marriage ceremonies and the feast to 
the relatives. The parties can dissolve their marriage 
bond with mutual consent without going to the law- 
courts.^ 

EDUCATION 

When the Siamese boys attain the age of five or six 
they are sent tothepagodas, where under the priests they 
learn to read and write. As long as they live in the pago- 
das, they are not allowed to come back home. The 
Siamese boys, while in the monasteries, help the prie- 
sts during their services. When the Siamese boys learn 
to read and write fairly, they take up some profession. 
The bright boys, however, remain for a longer period, 
and some of them put off the yellow robes to take up 
government posts, others remain in the monasteries to 
become chief of the temples. The girls only learn 
sewing, spinning etc, but not to read' and write.* But 
now a days, there is a rapid spread of education in Siam. 

Bangkok even boasts of a University associated with 
the sacred name of the king Chulalongkorn. 

viiu.T^ 85^6! 

2. Ibid pp 87-88 
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Chapter X. 

LITERATURE IN SIAM. 

With the religions of India, Hinduism and Bud- 
dhism, the literature of India has also come over to 

Siam. It is quite natural that this literature in Siam 
should be religious in character, because it was meant 
to propagate the religions of India. 

We have seen that Hinduism could not make much 
progress in Siam ; the Hindu literature in Siam is, 
therefore, limited. What remains we have of the Hindu 
literature in this kingdom, point to Indian traditions 
as the basis. We have in Siam books like the Ramaya^a 
and stories from the Mahuhharaia. But this branch 
of the Siamsee literature is not so vast as the Java- 
nese literature. 

In 1836 Capt. James Low wrote a valuable 
article onSianteU Literature in the pages of Asiatic 
Reseat ches. 

The most important book is Rama ke un, which 
is nothing but the Siamese version of the Indian 
Ramayai^a. It tells the story of Phra Ram or Rama 
and his brother Phra Lak, or Laksma^a, their wars with 
Soisakan or Duskakaniha or Ravapa of Ceylon, who 
stole aways Rama’s wife, Nang Seda or SitA. 

There are some books in Siamese based on the 
stories' of the Mababbarata. One of them is Uhtna- 
rUt, which is a Siamese drama about the life of U'nna- 
rUi or Anirudd^a^ the grandson of Krishna. It is as- 
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serted that this drama is perhaps one of the most 
finished of Siamese compositions. 

The story of this dramatic opera is as follows ; 
T*hra-In or Indra tempts Raja TTnnai%t{Aniruddhci) 
in the shape of a deer and takes him to the palace of 
a Yak. There the Raja falls in love with the adopted, 
daughter of Yak. She sends her maid with a picture 
drawn by the maid to find him out. The Raja 
following the maid comes to the room of the daughter 
of Yak, but is seen by her brother and bound with 
snakes. Hearing this the Raja’s uncle comes on 
Khru't {Garudd)^ at whose sight the snakes flee 

away and the Raja fights the Yak and carries off the 
lady. 

Another Siamese book, which is based on a 
story of the Ramayaijia, is Pha-nVin San nUng or 
Phali San ndng. It contains the advice of Phali 
(-Bali, the king of monkeys) to his brother Soak 
Krip {Sugrlba) . According to the Siamese version, 
both the brothers were in the service of Phra Ram, 
'w‘'heii he attacked Lianka. When the two brothers 
began to quarrel, Phra Ram killed Sook Krip 
(=SugrTba). 

The adventures of these two brothers supply the 
theme of still another book, known in Siamese as 
PHria Phali Sukkrip. ^ 

We get the mythological account of the origion of 
the universe in the Siamese book Pra-thom. Accor- 
ding to Capt. James Low, the book ‘gives the Buddhist 
version as to the origion of the world In one chapter, 
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however, it shows that the Siamese are acquainted 
with the Indian sage Than Manoo ( Manu). 

The Siamese book Pokkhawadi gives the account of 
the Hindu goddess BhagavaiL 

Besides these, there are other books, which are 
Buddhist in character, namely: — 

(i) Somana khodom—^vt^ the life of Bud- 
dha or a Wessantara. 

(ii) Mohosoi — contains the wars of Maha 
Sot and chornl. It is similar to the Bur- 
man Mahu, Sutha. 

(iii) Thra — Photisai (=Bodhisatva ) — relates 
the account of a previous life of Buddha 
as a BodhisatvaP 

We have other numerous Pali books introduced 
into Siam. It is gratifying to note that the monks of 
Siam did not only borrow the Pali literature from India, 
but engaged themselves in producing many other Pali 
works, giving their own interpretation of the older 
books- Thus gradually the whole Pali literature in 
Siam has grown to be very vast. 

The Pall literature, as it has grown in Siam, is 
described by M. G. Coede’s in the pages of B. E. F. 
E O, 1915. 

It has already been stated that the Siamese king 
Chulalonglcorn published the whole of the Pali Tripi- 
taka in Siamese character. The Pali Xripitaka is also 

1. See— 'Capt. J. Low —On Siamese literature (Asiatic 
_ , 1836 338 and ff, ) 
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ayailable in Burmese and Sinhalese characters. 

• The Siamese bhiksus composed some books 
in Pali, five of which are mentioned by the Sasana 
vamsa} 

I 

They are : — 

( i ) Sankhyapakasaka by Na^avilasa, 

(ii) Its tika by Sirimangala, 

(Hi) VisuddhiraaggadTpanI by UttararSma, 

( iv ) Mangaladlpanl by Sirimangala, and 

(v) Uppatasanti by an unknown author. 

The Tikd of Sankhyapakasaka^ says M. Cced’es, 
was composed by Sirimangala in C. S. 883, ypr of 
Dragon, (=A. D- 1520) during the reign of Bilakapa- 
nathadhiraja, who ascended the throne of Xieng Mai 
m A. D. 1495. Theauthor lived at Navapura (Xieng- 
Mai) in the south- w'est part of Sihalarama, {Icc'ayam 
Navapure paiitthita Sihald^Umassa dakkhir^apacchi- 
madisdya patilthiU Sirimahgalao li gatuhi ). 

The same author Sirimangala was responsible 
for another book Mahgaladipani^ which was written 
four years later in A.D. 1534 at Navapura (Xieng- 
mai) at a retired place in the Southern part of the 
city. It . is not an original book, but a commentary 
on Mahgal 0 ,, Suita ( Sutia Nipdta, II, 4). Accord- 
ing to Ml. Cctd’ es,, this. Manga^adlpanliHloog with Dha- 
mmapadaiihakathd and Sardit&asahgha , constitutes 
one of the gr^at. books of Pali culture of the Siamese 
and Cambojans. The writer Sirimangala has been 

1 ^Edited by M. Bode P T S 1897 p 5L 
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described as the disciple of Biiddhavlra f Buddha- 
vlrassa sisso J. 

There is an earlier book of Siriraangala, namely, 
Vessantaradipanii which he wrote in A, D, 15^7* 

The book Uppatasanti does not give the name 
of the author nor the date of its composition. It 
contains sloka in honour of the Lord Buddha, Dham- 
ma and Samgha, which are recited to avoid acci- 
dents. The Sdsana Vamsa maintains that the reci- 
tation of these slokzs led to the defeat of a Chinese 
army,^ 

Besides these books, there are other numerous 
works preserved in the libraries of Siam and Cam- 
boja. 

In the city of Navapura^ there flourished other 
writers. One of them is Nunakilti^ a Buddhist monk, 
who appeared during the last years of the fifteenth 
century. In his monastery, which was known aS 
Panasarama, of the city of Xieng-mai (Navapura), 
he wrote a series of grammatical commentaries of 
A%hakaihds of Buddhaghosa. His Panasdrdfna 
was situated in the north west side of the city of Abhi- 
navapura f lit Adhmavapuravhayanagarassa paccki- 
mtttiaradis'5, bhugt paiiitiie PanaMYome), At that 
time the king of this Abhinavapura was Siri Tibhu- 
vanadiccadhamma raja. 

The libraries of Pbnoip, P^S^n and’ of Bangkok 
preserve among others the following works 


1 p J51 



( 1 ) An attayajana of Samanta pSsadika, whict 

• was composed about 1492 or 1493. 

(2) A Jav^lhidipanl of Patimokkha, the 

book of discipline of the monks, written 
about 1492 or 1493. 

(3) Atihayojanas of different commentaries 

of Abhidhamma {AiihasUlim^ Sam- 
mohavinodam eic.), which were written 
about 1495. 

(4) KaccdyanarUpadzpant, which is the 

commentary of the famous Rupasiddhi 
of Buddhapiya. 

All these works were written by the monk Raua- 
fcitti of Abhinavapura. 

There were other grammatical works composed 
in Siam. One of them is GanthUbharai^aUM, being 
the commentary on Ganthabhara^a, the grammatical 
treatise of the celebrated Burmese author Ariyavamsa 
(who lived at Ava in the middle of the fifteenth 
century). This commentary was written in 1585 by 
SUVANNARAMSI, the chief of Vijayarama monas- 
tery (modern, Tat Tixai, at Vieng chan). We read 
in the colophon : — 

Ganthabharafliatlka yarn Vijayaramasamina 
Suvaj^^aramsinamena Sarngharajena dhimata 
Sakyasimhass'a nibbaoa vassesu atitesu hi 
Atthavisasatadhisu dvisahessesu racitS. 

The life of Lord Buddha known under the name 
of Pathamsambodhi was perhaps compi'ed in Siam 
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We, however, donot know either the date of its com- 
position or the name of its author. It must be earlier 
than the 17th century, because it is cited by Gandha- 
vamsa. In 1844, the king of Siam Phra :'Nang Khao 
asked the Prince Paramanuxit Xinnorot, then known 
under the name of Suvapparamsi and chief of the 

monastery of Vat Xetuphon at Bangkok to collect 
fragments of this work and make a complete text. 
The Prince executed the order in the first six months 
of the year 1845 and composed the pres.tfnt recension 
of the book, in thirty chapters, which is now found 
in Siam and Camboja. 

Of the historical literature in Siam, Saddham- 
masahgaha gives a historical summary of the Bud- 
dhist Councils and of Buddhism in Ceylon. It was 
composed by Dhammakitti. We learn from the 
colophon that this monk went over to Ceylon, where 
he received upasampadd and studied with the 
master Dhammakitti. After finishing his studies, 
he came back to his country Ayodbyapura and wrote 
his work in the Lahkdrdma (monastery of Lanka), 
built by the king Paranjaraja. The iQxi oi Saddka?nma~ 
sangaha has been edited by N. Saddhilnanda in J, P. 
T. S. " 

The monk Bodhirainsi wrote two historical 
works — Cdmadevivamsa and Sihinganiddna at Xieng- 
mai. The author, however, does not say when these 
two treatises were composed. Prince Damrong sup- 


(1) J. P. T. S. 1890- p- 2L 
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poses it to be composed between 1460 and 1530, 
because at this period, the Pali culture flourished 
very much in the kingdom of Xieng-mai. M. G. 
Ccede’s, however, places them at the beginning of 
the fifteenth century. These two works are not of 
great historical value, and in many respects inferior 
to Jinkalmnahni of Ratnapanfia. 

One of the important historical works of Siam, 
is JinakalamUlim, about the date and author of 
which, there is certain confusion. The Phonsavadan 
yonak says that Ratnapaflfla was the chief of the 
Bodharama monastery of Xieng-mai. In the pre- 
face of Jinakdlamalint^ published in 1908 from 
Bangkok, the Prince Damrong supposes that Ratna- 
pafifia in question is one of the two monks, of the . 
same name, one of whom belonged to Lampang, and 
the other to Phujao (151 1). 

We, can, however, accept the statement that 
the work was composed in 15*6 Ratnapanna, 
residing in Ratana-mahavihara of Xieng mai, as appears 
from the colophon. 

J inakalcLntahnt gives us the history of Buddhism, 
the story of births of previous Buddhas, of the three 
great Councils in India, of the propagation of Bud- 
dhism in the island of Ceylon and the religions chrono- 
logy of Siam. One of the chapters of this work, 
deals with the history of Phra : Keo or Buddha, the 
famous statue which owes its origin to Nagasena. 
This 'egend finds place in two other books (1) 
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Ratanahimbavamsa of Brahmarajapanna {written at 
SirijanSlaya in tbe Mabadhamnoarajabbata monastery) 
and (2) Amarakaiabiiddharnpanidana of Ariyavainsa. 
These works bad perhaps an Indian source from 
which they drew their inspiration. They were 
composed perhaps towards the end of the fifteenth 

century. 

Ariyavainsa was also the author of Addhabha- 
gabuddharnpanidana, which relates the avatars of 
another statue of Buddha. 

Another Pali work composed in Siam, is Stmgi- 
iivamsa, which was written by Vimaladhamma in 

1789.^ 

It is quite natural to expect that with the com- 
• ing of Indian artists and Indian style of art and scul- 
pture in Siam', some Indian books dealing with art 
and sculpture should also be inrtoduced into Siam. 
One such book, known as Buddha ia/isai}a, perhaps, 
had been brought over to Siam. It gives “ the more 
or less orthodo.x peculiarities of the characteristics 
of the body,” of images. We donot know whether 
this Buddha lak^ana has been properly edited and 
published. In Siam, however, these peculiarities 
of the images as laid doxvn by this book, are not 
always followed. We know that king Phra Nangklao 
thought it ‘a work of merit to shorten the Hngers 
of the statue of the Sakyamuni preserved now in Wat 
Sudas (anadevruama) in Bangkok. ' 

(1) M. G. Cuide’B article in B.E.F,E.-0, 1915. 


A paper about the attitudes of Buddha images 
in. the Siamese monasteries was written by the Somtej 
Phra Paramanujk, the son of the King Phra Buddha 
Yot Fa (who died in A.D. 1854). This paper has been 
translated into English by Dr. O. Frankfurter, Ph. 
D. ^ 

The Siamese literature contains many works 
based on Indian legends. We have Rama-ke un or 
the Ramayana in Siamese. Other books are : — 

(1) Wetyasuntjin — ’which gives the story of a 
king, who became an ascetic after contemplation of 
a withered tree. 

(2) Warawongs — it relates the tale of a Prince 
how he fell in love with a princess, but was finally 
killed by a magic spear which was meant to guard 
her. 

(3) Chaiawan — gives the story of a Princess, 
who was loved by a crocodile. 

(4) Phumhon — similarly tells how a Princess 
was loved by an elephant. 

(5) Prang Tong — relates how a princess even 
before her birth was promised to a yak (yaksa) in return 
for some fruit given by that yak for her mother. 

(6) Nok Khum — narrates the theory of the 
origin of man-kind. It shows how man was born out 
of the egg of Nok Khiira=Harnsa. 

Besides this legendary literature, we have in 
Siam, Ntii literature, The term Niti perhaps comes 


(1) The Attitudes of Buddha J S S S II 191S 
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from the island of Bali, which also influenced by 
Indian culture. It means “good counsel ’h In Siam, 
wet get Niii books like — Ru/es for the conduct of the 
king and Maxims of Phra Ruang, the national 
hero-king of Siam. 

The Siamese law books also drew their inspira- 
; Hon from Indian sources. We have in Siam law 

books like Laksana Phra Thamasat, Phra Tamra 
and -phra Taninon. These law books have been 
adopted from the Indian Dharmaiasiras and the 
Code of Manu, ^ 

' The Siamese tradition ascribes the origin of 

Siamese medical science to India. It was introduced 
, by Kumarabhacca, the great physician who treated 

Lord Buddha. His work was translated into Sia- 
mese under the name Rokha : nithan ("Skt, 
niddna). Like the Indian medical science, it is more 
philosophical and theoretical in character. It bolds 
that as the human body is made up of four elements, 

' namely, water, wind, ure and earth, good health 

depends on their equilibrium. 

SIAMESE LANGUAGE. 

Thus We find that Siam has borrowed liberally 
from the Pali religious literature, Indian legends, Indian 
law books and medical .science. But marked influe- 
nce of the Indian language can be traced in the 
Siamese language itself. There are many words 
in the Siamese language which owe their origin 

G) See— y am n E. B 
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to Indian vocabulary. A critical study of the Siamese 
language should be undertaken by Indian scholars. 

The Siamese language has been studied scienti- 
fically by many foreign scholars. The chief among 
thefii was Pallegoix> ‘ whose Siamese dictionary is 
a stupendous monument of research and industry/ 
but he failed to assign true etymology to many 
Siamese words. In iSha, Van der Tuuk collected 
many Malay loan words in the Siamese language in 
his TaaJkundige Aanieekeningen. Dr, Frankfurter 
has also written Elements of Siamese Grammar . 
In 1902, Dr. Gustave Schlegel ofLei'den, published his 
Siamese Studies, It would serve to expound those 
phbnetical laws which shall enable the student to 
recognise the original form of the foreign words bor- 
rowed by the Siamese’, 

•About the Siamese grammar, Dr, Schlegel says 
that the Siamese grammar like that of the other 
languages of transgangetic India, is entirely Malay. 
We have in both grammars the subject before the 
predicate, the object of a verb following the verb, 
the adjective and genitive following the substantive 
and the adverb following the verb. In Aryan and 
Chinese language, this order, however is inverted. ^ 

When the Siamese borrowed Indian words, they 
reduced the polysyllabic Indian words to monosjl- 
lables putting double points between the single 

(1) Siamese Studies, pp. a-8. 
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syllables. Thus amarRvatt was transcribed as a: ma: 
fa : va : di. 

In Siamese, Udityavara (Sunday) was changed 
into van aihit, and Pali anghravaro (Wednesday) 
became van angkkan, Sanskrit Btidhav&ra became 
van phut, vrAaspah' (Jupiter), Pra ; hat. 

In Siamese inscriptions, We find mention of 
Indian months like VaisRkha (VaisakhS buddh vara) 
mrigasira and Ushada. 

We make the following list of Indian loan-words 
in Siamese from Dr. Schlegel’s Siamese Studies ; 


Siamese 

ft 

Abson 

Absorakanya 
Acha : ban 
Adjan, Adjar 
Ahan, ahar 
Ai 

Akan, Akar 
Akat, Akatsa 
Akkhat 

Akknson, Akknsol 

A ; ma ; ra : va : di 

A ; ma ; tang 

Amatdja 

Amit 

Araphar 

Ana Khet 

Anakhotakan 


Sanskrit or Pali 
... Apsara 
... Apsarakanyil 
... Ajapala 
... Acharya 
... Aharo 
... Ayarn 
Akara 
... Aka.sa 
Agbato 
Akusala 
... Amararatl 
... Amatam 
Amathya 
... amisha 
Ambar 

... A^akhettam 
- Anlgatakalo 
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Sia'iiiess 

SansJsrii or Pali 

•* 

Anakhotakan 

Antgatakato 


Anandon, Ananta : 

ra : 

Anantaro 


Anapra ; charat- 
sadon 

Rashtraprajanana 


Anapra; yot 

Prayojana 


Anchuli 

Ahjali 


Angkhara 

Angara 


Angkut 

Ankusa 


A ; ngun 

Angnr 


Anuban, Aniipal 

Anupalana 


Anukun 

Anukoia 


Anu pbab 

Anubhava 


Aorot 

Aurasa 

1 ‘ 


Apboa, Aphar, Ap- ... 
haranang 

Abhara^am 


Aphatsada 

Avasada 


.Araqa 

Aram a 


Ari, A;ri 

Hari 


A-rung 

Aruna 


Asa, Assa, Assava 

Asva 


Asiln, Asnr, Asura 

Asura 


Athikarat 

Adhikaraja' 


Athit 

Aditya 


Avat 

Ayasa 


A:va;tan> 

Avatara 


A:ya:tnani 

Ariyamani 


A ya muHi 

Ariyamurri 
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Siamese 

B 

[Badan, Badal 

Bai 

Bala 

Banchon 

Bandu r^cha : Si 

Banlai 

Ban lang 

Bannarasi 

Banphacha 

Banphacha 

Banphata 

Banyarong 

Banyat 

Banyatitham 

Bara : mdt 

Basika 

Bat 

Battra 

Bongkocha, Bongkot 

Borirar 

Borommakot 

Bovora 

Bfin, Btinya 

Bun 

Bftra ; pha 

Butsa 

C 

Chaiya 


Sanshvit or FaU 

Patala 

Payaso 

Pala 

Panjara 

Pa^^ida rajasiho 

Pal ay o 

Pallaflko 

Paj^narasT 

J^ravrajati 

Pabajja 

Parvata 

PaOcharango 

PafiDati 

DhammapafSnatti 

Paramita 

Upasika 

Pasa 

Patta, Patra 

Pankaja 

Pari vara 

Paramako^a 

Paravara 

Piiijya 

Pfirva, Pfirna, Pura 

Purava 

Puskpa 

Jay a 


■i 


m 


Chakkra ; laya 
Chala, Chale 
Chalak 
Ghana 
Chip 

Chollaman 
Chollanetr 
Chomphu thavib 

Dara 
Datchani 
Gavadyngsa 
Davadiing 
Decha 
Djak 
DjaJIa 
Dja : la 
Djamnierakan 
Djan, Djaatra 
Dj an than 
Djatura 
Djeta ; mat 
Djeta : na 
Djidavannang 
Pjim 

Djinda, Djinta 
Djon, Djor, Djora 
Djora Khong 


Sanslcrit o-t' Pali 

... Chakrav^Ia 
Jala 
Salaka 
Jana 
Jlva 

... Jalamarga 
... N^crajala 
... Jarabudvipa 

Tara 

Tarjani 

Tavatimso 

Trayastritn^as 

Tejas 

Chakra 

Jala 

Jata 

Chirakala 
Chandra 
Cha^^ala 
Chatur 
Chaitram^sa 
- Chetaqa 
. Cbitravana 
Pacchimo 
. Chinta 
. Chora 

Chara Kumbhlra. 
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Siameae 


Sumkrii or Pall 

Don , Dol 

» c » 

Tala 

Diiriya 

... 

Ttlrya 

Duriyang 


Ttiriyam 

Dusit 

• • 

Tusita 

Dutsadi 

0 a 9 

Tushti 

G 



Gru 


Guru 

H 

Ha :n 


Hari 

Hat 

... 

Hasta 

Hattbi 

* * « 

Hatthi 

Ha 


Hetu 

Holoman 

* « « 

Hanumant 

Hong, Hongsa 


Hamsa 

Hora 


Hora 

Hot 

* « • 

Sahasika 

I 

Inthri 

• » « 

Indriya 

Tssa : ro, Issa : ra 

%* * 

Issaro 

Itsara, Jsudn, Itsa- 

... 

Isvara 

vara 

Isbn 

» a • 

A sura 

Itcha 

... 

Ichchha 

K 

Kobilia : yatthcr 

• « . 

Kapilavattbu, Kapi- 
lavastu 

Kabpa 


Kappa, Kalpa 

Kai 


Ksya 




Siamese 


Sa'Mhrit or Fall 

Kama 

• • • 

Kaoakam 

Kaka : bSt 

« * « 

Kakapada 

Kal, Kala 


Kala 

Kala ; pak 

... 

Kalapakkho 

Ka : Iasi 

« . . 

Kalasi 

Kam 


Kammam, Karman 

Kamphol, Kamphoa 


Kambala 

Kanburi, Kandjana- 

* * ♦ 

Kancbanapurl 

buri 


, 

Kandj : na 


Kanchana 

Kantha 

• » • 

Ka^itha 

Ka :ra:bur 


Karpura 

Karakot 

• b 4 

Karakata 

Ka : sat 


Kshatra 

Ka : satitr 

• • • 

Kshattriya 

Kasem, Ka -sera 

« « « 

Kshema 

Kesa, Ket 

« « a 

Kesa 

Kes6a 

• a* 

Kesara 

Kbabpba 

.-.a 

; Gabha 

Kham 

... 

Gama, Grama 

Khamaca 

... 

Gamana 

Khara 

a « * 

Gbarani 

Kbaryba 


Grha 

Ktiattiya 


Khattiyo 

Kho ban 


G opal a 

Khodom 

a *• 

Gotama 

Khong 

... 

Kumbbira 

Khongkha 


Ganga 
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Siitviese 

Samhi'it o-/' Pull 

Khru, "Khuru 

Guru 

Khrutj Khruttha 

Garuda 

Khun 

Gupa 

Krittisap 

Khtisabda 

Kr-fi pit 

Vaidyaguru 

Knsala, Kosol 

Kftsala 

L 

Lak 

Lak§ha 

Lakhon, Lakhor 

Nagara 

Lakkhana 

Lakshana 

La : lit 

Lalata 

Lapa, Lave 

Vala 

Liph 

Labha 

Lavo 

Nava 

L<ik 

Lekha, Rekha 

Lokha ban 

Lokapa’a 

M 

Maba maba 

Maha 

Mabapbuom 

Mahabrahman 

Mahtsu^n 

Mahe^vara 

Mahoranoph 

Maharjgtava 

Mahori, Ma = hori 

Mahaturiyara 

Maitri 

Maitrya, Maitri 

Makha:mit 

Ma^hamfls 

Makuto 

Mukuta 

Mangkba?a 

Maugala 

Mangsk 

Matnsa 


1 
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Siamese 

Mat, Mas 
Matsakan 
Mhk 

Mfet, Mfetsa 
Mit, Mitsa, Mitr 
Montara 
Moranang 
Muo 

Musikathan 

Nai, Nay ok 

Nakh 

Naktoa 

Nalika 

Namatsakan 

Namo 

Nana 

Naraka, Nara ? ka 

Nidja 

Nier 

Nier ;khun 
Niora ; thit 
Niera : thot 
Nimit 

Niyfet, nivfes 
Ong 

Oogkhackat 


SurtskHt 'or^FiMi 

... Masa 
... Namaskara 
... Megha 
... Mesha 
Mittra 
... Mantra 
... Maranana 
... Mnla 
... Mushikadaiita 

N 

... Niyaka 
... Naga 

... Nagara 

... Nalika 
... Namaskarit 
... Namo 
... Nana 
... Naraka 
... Nitya 
... Nir 
... Nirguna 
... Nirdesa 
... Nirdosha 
... Nimitta 
Niv^sa 
O 

... Anga 
Aagajati 
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O 


Siamese 

Sansh'ii or . 

Ongkhuli 

An gull 

Osot 

Aushada 

P 

Pa : cbirama 

Pacchima 

Pa : djeka : phot 

Praty«kaboc 

Pak 

Paksha 

Paksi 

Pakshi 

Pa; ra:Jok 

Paraioka 

Pa : tbuka 

Padnkll 

Patbum 

Padma 

Phab 

Bb$va 

Phacha j Da 

Vachana 

Phab^, 

Vabw 

Phaha: na 

"V abana 

Pbajbu 

,Babu 

Phai 

Bbaya 

Phatth^m, Pbaithurya ... 

VaidCjrya 


BbSga 

Pfaa: la; phuurksa 

Vrikshpbal'a 

Phantbana 

Bandba^ja 

Ph^ptbu 

Bandbu 

PbaBuma. 

Bbaniyaiant 

Pharanajsi 

'Yaninas i 

Pha§itkri 

Vasil ki 

Phayakpn, 

Vyakarana 

Pbayu 

Vayu 

Phayubayatra 

Vytihaystra 

PbSt) 

Vaidya 
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Siamese 

Pb6t 

Phtt 

Phet, Pheichafa 

Phikkhu phava 

Phinai 

Phinat 

Phit 

Phok 

Phong 

Phra 

Phra In Sudn 

Phromtnalok 

Phrommaphong 

Phriik 

Phruktha 

Phriitthi 

Phu ban 

Phum, Phu ; tni 

S‘huc, I’huUha 

Phutala 

Phuva 

Pidok 

Pisat 

Pracba : chon 
Pra : cha : Rat 
Pra : chuban 
Pra : djak 
Fra I hat 


Sansh’it or Pali 

... Vyasana 
Vedas 
... Vajra 
.. Bhikku bhavo 
Vinaya 
... Vinasa 
... Visam, Visha 
... Bakbsh 
... Vamsa 
... Vara 
... Indresvara 
... Brahmaloka 
... Brahtnavatnsa 
... Vrksha 
... Vrddha 
... Vrtd 
... Bhfipala 
... Bhnmi 
... Buddha 
... Bhutala 
... Bhiipa 
... Pitaka 
... PisScha 
... Prajanana 
... Rashtrapraja 
... Pacchupanno 
... Pacchako 
... Vrihaspati 
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Siamese 

Prakan 
Pra : kan 
Pra : phriikthi 
Pra : sat 
Pret 
Puriso 

R 

Jiaclia 

Rachasab 

Richa Vong 

Ra ; du 

Rahu 

Rak 

Rakba 

Raksot 

Ram 

Ramesuen 
Ra : tha 
Ratsadan 
Rat, Rattana 
Risaya 
Rit 

Rok, Rokha 
Rot 

Rub phab 
Rung 

S 


Sanshnt or Paii 

... Prfikara 
... Prakara 
Pravrtti 
... PrasSda 
... Preta 

... Puriso, puriisha 
Raja 

Rajasabda 
... Rajavamsa 
... Kitu 
Ralm 
... Raga 
... Argha 
... Kfikshas 
Arama 

... Kfimei^v'ara 
Katha 
Rashtra 
... Ratna 
... Irsbya 
Riti 
... Roga 
... Rasa 
... Rupa bhSva 
... Aruigia 

Stuti 


Sadudi 


Siamsse 

Sa ; hatsa 

Sakdi 

Sakhon 

Sakkaya ; rat 

Ba;konIa 

Sala 

Salika 

Samli 

Sannut 

Sang 

Sangsara 

Sanpha 

Santo 

Sar 

Sarira 

Sasi 

Sasithon 

Sat 

Satpha 

Savarai 

Savan 

Savankhabnri 

Savankhalok 

Savetra 

Sayam 

Sayumpkon 

Sayamphu 

Sayam pra : thet 

Sfengkhala 


Samlirit or Pali 
... Sahasra 
...’ ^Sakti 
... SSgara 
... Sakyaraja 
... Sakala 
... 

... Sarika 
... Salmali 
... Samudra 
... Sarikha 
... Samsara 
... Sarva 
... Santo 
... Saranga 
... Sarira 
... Sasin 
... Sasadhara 
... Sasanam 
... Sattva 
... St ami 
... Svarga 
... Svargapuri 
... Svargaloka 
... Sveta 
Sy5,ma 

... SayamvarS 
... Sayambhfi 
... Syama pradesa 
Sri gal a. Sigaio 
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4 


Siamese 

Sin, Sil 
Singh a : rat 
Singhon. 

Siri 

Solotsa 

Sop 

Sii^n 

Suka : pak 
Sun 
Suriya 
Sfit 

Syam rattham 

T 

Ta J khina : rat 
Talabat 
Talapoin 
Tamra 
Tan, Tal 
Tatsa 
. Tavan 
Techo 
Thaksin 
Tham 

Thammalok 
T hamiaaotketsa na 
Than 

Thap, Thantha 
Than ; buri 


SanshHt or Pali 
Sila 

Simharaja 

Sitnhala 

Sri, Siri 

Solasa, shoda^a 

Sava 

Sela 

Sukka pakkho 

Sura 

SCrya 

Suda, Stldra 
SySma rflshtra 

DakkhinSvatto 

Talapatra 

Talapaiji 

Tantra 

Tala 

Dasa 

Tapana 

Tejo, Tejas 

Dakshi^ta 

Dhammo, Dharaia 

Dharamaloka 

Dhanamadesanfl 

Dana 

Danda, Dandaka 
Dbanapuri 


i 
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Siamese 


Sansh’lt or Pali 

Thanu 


Dhanus 

Tharani 

* • « 

Dharaiji 

Thasa 

• • • 

Dasa 

That 

* 9 * 

DhStu 

Tha :thakkliot 


Tathagata 

Tha ; vara = radi 

■ • » 

DvSravati 

Thip 


Deva 

Thet 

... 

Desa 

Thibodi 

* a • 

Adhipati 

Thirat 

« • • 

AdhirSja 

Thuk 

• « « 

Dukkha 

Thuli 


Dhuli 

Trai lok 

« ♦ « 

Trailokya 

Trai pidok 

• « • 

Tri pi taka 

Tri muk 


Trimukha 

Tri phet 


Traividyi 

T risun 

* » * 

Trisula 


V 


Va :di 


Vati 

V ala : maruk 

... 

Vanamrga 

Van 

« ■ * 

Surar^a 

Van phut 


Budhavara 

Van pra : hat 

# -■» 

Brihaspativara 

Van sao 


Saurivara 

Varun 


Varu^ia 

Vatsanta 

* 

Vasanta 

Vekan 


Vihara 

V ctbangkha 


Vedahga 
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S'iam.ese 


Sansh'it or Pali 

Vetsandon 


Vessantaro 

Vi ; chai 

V • * 

Vijaya 

Vithe 


Vidcha 

Vivaha 

» ■ • 

Vivaha 

Viyok 

« « * 

Yiyoga 

VoRg 

• * * 

Y 

Vamsa 

Yacha : na 


Yachan3 

Yak 


Yaksha 

Yakkbini 


Yakkbini 

Yam 

• * * 

Yama 

Yamuna 

• PH 

Yamuna 

Yaova : 

• « • 

Yaurana 

Yatra 


Yatra 

Yiya 


Jlva 

Yivon, Yivor 

... 

Chivara 

Yok, Yokfaa 


Yoga 

Yom 

--- 

Yama 

Yommarkt 


Yamaraja 

Yoni 

• • * 

Yoni 

Yot 

• • « 

Yojana 

Yotha 

• • • 

Yodha 

Yukkhijti 

■ ■ « 

Yugala 

Yupha:rat 

--- 

Yuvaraja ^ 
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KINGS OF SIAM. 


(*) Dynasty of Snkhodaya 


Kings of Siam. 

Events In India, 

Sri Indraditya 1218. 

1st battle of Tirori 

A. D. 

j ■ 1 19 1 A. D, 

Ban Muran 

1 2nd Battle of Tirori 

Rama Raja or Ram 
Khamhen 1283 A.D. 
Hrdaya Jaya Jettha | 

1354 A. D, j 

Sri Suryavamsa RSmaj 

1355 A, D. j 

j 1193 A. D. 

1 


(ii) Kingdom of Ayuthiya 
Ramadhi pati Sura- 
ppadola r350'r36g 
Ramessura 

1369-1370 
Paramarajadtairaja 
(Banu-mahanayaka) 
j 370- 1 388 

Suvannacanda 

1388 ' 

Ramessura (2nd time); 

1388-1394 
Ramaraja 

1394*1397 

NagarSinda 

1397- 


Vascode Gama in 
India 

£498 A. D. 


Kings o£ Siam, 


7. 

Paramarajadhiraja 

8 . 

Paratnatilokacatha 

9 * 

Indaraja 

19. 

Pamadhipati 

1529 A. D. 

11. 

Buddhankura 

12. 

Rat th adhirajakum ar a 

^ 3 . 

JayarSjasi 

14. 

Bayatta 

Jinaraja (Vansadhi- 


raja) 

15 - 

Diraraja 

16. 

Mahamahinda 

17, 

Mahadhammarrij sid- 


viratna 

j8. 

Narissa 

19. 

Katnessara 

30 . 

Indaraja (1610-1628) 

31 , 

Jettharaja 

22. 

Adiccavamsa 

^ 3 * 

Sudhamroaraja 1630 


A.D. 

24. 

Di-yara 

25- 

Suvaij];iapasada 

26, 

Anujudhiraja 

27 

NarSya 1664 A- D- 


Events India. 

1st Battle of Panipat 
1536 A, D. 


and Battle of Pain pat 
1556 A* D. 


Sir Thomas Kos at 
Jahangir’s Court 
1615 A. D. 



KINGS OF SIAM. 


EVENTS IN INDIA, 


28. Bijjaraja MahaupSda | 

29. Sarasakka { 

30. Mabacora(i732 A.D.)| 

31. Mahakala-Rajadhi- | Battle of Plass«y 

raja Ram ad hi pall 1757 A. D. 

32. Udumbarapuppbat758 
33 * Jetthadbiraja 1758- 

1766 

The Dynasty of Bangkok. 

1 . Chao Phaya Chakkri 

1782 A. D. 

2. Budha Ldt La 

3. Phra : Nang ; Klao 

4. Mongkut Sepoy mutiny 

1851-1868 1857 A. D. 

5. Chuialong korn 1 

1868-1911 
.6* Vajiravudh 

1911-1925 
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APPENDIX^-!. 


AN INDIAN FESTIVAL IN SIAM 

We are favoured by Phya Priya Nusasana of the 
Chulalongkorn University Library, Bangkok, Siam with 
the description of the Indian swing Festival as prevail- 
ing in Siana. It is very interesting to trace these Indian 
festivals in Indian colonies far away from the mother- 
country. The swing ceremony is known in Siam as 
Loh Chingcha (Joh=to swing, to pull, chingcha=swing ), 
This ‘Pulling the Swing’ ceremony occurs on the 
seventh and ninth days of the waxing moon of the second 
lunar month, dates falling between the latter part of 
December and the middle of January. This festival 
takes place only in Bangkok and in no other city in 
fiiam. According to some it has no connection with 
the spring festival called ffoH in India. Other scho- 
lars, however, are of opinion, that it is the Indian 
spring festival which had gone over to Siam and assu- 
med a different shape. With a little attention, it is 
easy to discern the original Indian festival from its 
Siamese appearance. We give below the description 
of the ceremony in Siam and the readers would be able 
to judge whether it is same as the Indian spring festi- 
val or not. It should also be noted in passing that 
the Brahmins even now play an important part in this 
ceremony. 

The ceremony is conducted as follows. Shortly 
jefore the appointed date a nob eman a different person 



each year but always a Phaya Pan Thong or noble of 
the “Golden Bowl’’ rank, is appointed by the king to 
fill the chief role, that of the God Phra Isuen ( Isvara). 
A few days later; the open square in which the great 
swing stands is prepared. Finally a footboard is suspen- 
ded from the cross-bar of the swing by six strong ropes 
of rattan, at a height of about fifteen feet from the gro- 
und. The board is some six feet long by eighteen inches 
broad, the greatest length at right angles to the crossbar, 
and an extra rope hangs from it, by pulling on which 
from below, the swing is got into motion. A long 
bamboo is planted in the ground at a short distance on 
the western side of the swing, to which a small bag of 
money is fastened when the ceremony takes place. 
On the day of the ceremony four muscular looking 
individuals wearing appropriate dresses and a high hat 
made to resemble the head and neck of a snake, are 
hoisted amid cheers on to the swing. Their headdress 
proclaims these as neither satellites of Phra Isuen nor 
men, but representatives of the underworld kingdom 
of Phaya Naga, king of snakes and the producer of 
rain, sent, it is pretended, to perform for the delecta- 
tion of Great Siva before the eyes of men. The Brah- 
mans now enter the sentry-boxes specially built for 
the occasion and intone prayers, and assistant pulling 
on the dependent rope the swing begins to move to 


J X_ _ 
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close to the bamboo with a bag of coins, and one of the 
swingers, leaning far out and watching his opportunity, 
makes a grab with the mouth and secures the bag 
in his teeth. Custom has decreed that to complete 
the ceremony the swinging must take place three times 
and to that end three small money bags are provided 
by the Royal Treasury, the first containing twelve 
ticals, the second ten, and the third eight. This 
brings the ceremony to an end, and Phra Isuen is aU 
lowed to place his raised foot on the ground once more 
*and after receiving the prayers of the Brahmans 
to depart with his satellites in the procession the way 
he came. The ceremony is repeated on the next day 
but one, with the same observance, and is then over 
for the year. 


ANDOLAKA—MAHOSAVA 

The Great “Swing” Festival, 

The great “Swing’’ Festival is so called as sw- 
iuging was done by Siva and Uma for their pleasure. 

In the garden of “ Nandan ’’ somebody in an emb- 
race of his wile having thick breasts sat on a swing 
made of the “Modhavi” creeper climibng on the trees 
‘Santana” and “ Parijata” and was moving it to and 
fro during spring in the combined effect of “ Ardra ” 

* For this imrt of Hiq ceiiunony soe Hastings : Eu, of K'di- 

giOR btl CB V r 88 ) 
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when the cuckoos were chirping the " Panch&ma ” 
tune, the whole garden was charged with sweet odours 
which caused madness in the hosts of the dancing 
Yidyadharas. Even celestial maidens were singing 
diyine songs so melodiously that even Cupid was 
maddened in lore. On looking at the unknown cou- 
ple swinging, Uma said to Siva; “ Oh Lord ! 1 am 
curious to see this couple. Please cause a well 
adorned swing to be made for me and Jet us swing 
together I 

Listening to Uma’s word, Siva called all great 
giants and ordered them to construct a swing. There 
upon the giants erected and raised two firm pillars, 
(like the fulfilment of one’s desires) and ran n horizon- 
tal bar over across them. “Vasuki”was substituted 
for rope. Under his expanded hood, an altar as 
bright as gems was prepared with a tapestry of silk 
canvassed over. Its top was adorned with garlands, 
gems and pearls. The entire structure was made 
charming with pieces of beautiful cloth and deer- 
skin. All work being over the giants humbly informed 

Siva of it. Siva whose crown-jewel is the crescent moon 

at once climbed upon it. It was set in motion by the 
attendant hosts. On his right stood Jaya while Yijaya 
stood on his left, both fanning Siva and Uma with 
chowry in there hands. On that occasion, swinging 
Uma, the gods demons and their wives were in 



great joy. The celestial Gandharvas praised; the celes- 
tial maidens danced : the celestial musicians played on 
their different loud musical instruments, all big moun- 
tains quaked : the seven oceans were agitated; all great 
winds blew vehemently: all these happened where 
Siva and Uma were swinging. All the gods saw that 
the whole world was trembling in fear. They, head- 
ed by Indra, approached Siva who can purify sins, 
prostrated themselves at his feet and reported to him 
thus: — “Oh Almighty Siva I please stop from this, 
thy recreation. Oh Lord ! the entire universe is in 
danger thereby and the ocean encroaches upon all 
land.’' When the gods thus praised him, he was so 
pleased that he jumped down from the swing in great 
joy. Then, he clearly and distinctly addressed to the 
celestial audience that were witnessing the events. 
“This “Swing “Festival is to be celebrated 
on the bank of “ Pushkariui '' during spring. The 
altar is adorned with silk embroidered in gems. 
It is to have an umbrella and a chowry. A wreath 
is to be tied around it with golden balls, beautiful 
ornaments, stars and flowers. The wreath is to have 
images of hanging Vidyadharas. Large mirrors are 
to be kept at the sides of the altar. The altar can 
still be adorned with what is beautiful to the sisht. 

_ c> 

Then the sacrificial fire is to be worshipped : oblations 
to be given to the quarters. This being done, Siva is to 
be placed in the altar with the muU mantra before all 
people surrounded by their friends and relations. The 
earned Brahmin who s standing at the side recites 



the best mantra when men and women praise the 
deity and place flowers, scented sticks, incense and 
perfumes. At this time women make a mixture of 
colours in water with safifron and pump it out on the 
people by means of golden horns. At this time 
temple-maidens wear coloured cloth and golden belts. 
They are marked on their foreheads with saflFron dust. 
They chew “pan Supari” and wear garlands of flowers. 
Being thus pumped with coloured water, which is 
yellow and gold, they enjoy the happiness of Cupid. 
Those who follow the celestial in the “ Swing ’’ 
festival live long, happily, with good progeny, 
wealth and corns, cross the worldly existence and at 
last reach my city.” 

(Visijiu and Laksmi are substituted for Siva and 
Uma when the Vaimavas perform this festival.) 

Translated from “ Bhavi p-Uttara Parva, Chap. 

133— PP-494- 




APPENDIX^H. 

THE CORONATION OF THE KING OF SIAM 

After the death of His Majesty the King Rama 
VI of Siam on November s 6 , 1925, his younger 
brother ascended the throne under the title of His 
Majesty the King Prajadhipok. The coronation of 
the new King took place on February 26, 1926, 
when there were magnificient ceremonies, partly 
Hindu and partly Buddhist in character. Here again 
we find the important part played by the Brahmin 
priests, who still retain their position of honour in the 
royal court. 

Following is the pen-picture of gorgeous scenes 
connected with the coronation of the new King of 
Siam. It is from an eye-witness from Bangkok under 
date February 26, 1926 s — 

“Yesterday there was written, and turned over, 
another page in the history of Siam, His Majesty King 
Prajadhipok, King ofBiam, was crowned with tradi- 
tional ceremonial, in the presence of the Princes of 
the country and the representatives of foreign Govern- 
ments. Impressive throughout and laden with old- 
time tradition, the ceremony of the actual Coronation 
will remain imbedded in the memory of those who 
were privileged to witnessit. To those of Siamese 
blood there was felt the full significance of the his- 
torical occasion ; to others there was presented a 
ceremony laden with Eastern ritual, so deeply and 
spiritual y impressive that the emotions were swayed 



and bent witli easy grace to the luspiratioix of the 
moment. It was a never-to be- forgotten scene as His 
Majesty lifted the Crown that was the symbol of his 
sovereign power and placed it on his head. 

‘ Yesterday was the supreme day. But the 
ceremony goes as far back as February 3, when a 
chapter of priests held a service of benediction in pre- 
paration for the inscription of His Majesty’s full 
oflBcial style and title on the following day. Adhering 
to custom, water from various shrines in the 17 circles 
was consecrated and conveyed in urns to the Capital. 
Following a prelimipary eveaiqg" service on the 21st 
instant, held in the Baisal Hall by 3^ priests, at which 
the Royal Family and Officials of State attended upon 
His Majesty, three evening benediction services were 
held on three days, in all three sections of the Chief 
Residence. And then.yesterday morning the Arch- 
btsbap of the North extinguished the Candle of 
Victory in the hall of Amarindra. That marked the 
end of the Buddhist part of the Coronation. 

“Meanwhile, Brahmin priests tended the sacrificial 
fires in honour of the Hindu Trinity in a pavilion apait 
and generally made sacrificial preparations for the 
iites to follow. 

‘■That led up to the Coronation proper. 

“These daboiate rife* are deemed oecesaiTy before 
tbtKtng can assume the Crown with all the symbolisnj 
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nection with the crowning of a King, ^ut if we will 
but turn to the West we will find the existence of 
ceremonial, which, perhaps not so pTotracted. is at 
least marked by a fulness and a respect for detail that 
carries one back to ancient times. 

•‘And so to the great day. As the dawn broke the 
thought that was uppermost was that before the sun 
again set, another King of Siam would have been 
crowned to carry into the future the glories of the past 
and to add to the history of the Kingdom the force 
of his personality and power. 

“The morning broke dull and wet. Rain com- 
menced to fall during the night and when dawn came, 
it was still falling heavily, sweetening and refreshing 
the parched land. Rain on Coronation morning is 
regarded as a good omen. It may be of interest to 
note also that on the day His Majesty was proclaimed 
King in November, rain fell, after a dry spell. The 
proceedings yesterday morning were timed to com 
mence at 9.35 a m. with the R jyal ceremonial bath, 
and it is significant that almost at the identical minute, 
the sun for the first time broke through the clouds and 
shone brightly until the time was approaching for the 
afternoon ceremony, when the rain again suddenly 
commenced to fall in torrents- These circumstances 
are taken as hopeful signs for the new reign, 

“Yesterday morning before 9 o’clock His Majesty, 
id Regal State, proceeded to Baisal Hall, where were 
assemb ed Princes of the royal b ood foreign e 



presentati'ves of ministerial rank and higher officials of 
Stafe. The auspicious hour was 9*53 and that moment 
the High Priest of Siva invued Hjs Majesty to take a 
ceremonial bath of purification and anoinimeni on a 
specially-erected pavilion between Baisal Hall and the 
residence of Chakrabarti Biman. The anointment 
consisted of (a) water from the five principal rivers of 
the Kingdom — the Menam Chao Phya, Mekiong, the 
Rajapuri River, the Bajrapuri River and the Bang- 
pakong River — supposed to be an analogy for the 
famous classical five rivers of ancient India— -the 
Ganges, Mahi, Yamuna, Sarabhu and Airaviti; (b) 
water of the four ponds of Subarna which are sanctifi- 
ed through constant usage in every State ceremony 
where there is an anointment : and (c) some of the 
water from the 17 circles which had been previously 
concentrated. Before rising His Majesty received 
benediction and anointment from Their Royal High- 
nesses Prince Rbanurangsi and Prince Ndgor Svarga, 
as well as from the Prince Patriarch. 

“This ceremony was accompanied by a fanfare of 
drums and trumpets, the playing of the National An 
them, and a Royal salute of 19 guns. At the same 
moment the Royal Umbrella of State was raised at 
the Amarindra Hall, the Chakrabarti Biman Hall, 
Dusit Mahaprasat Hall, Chakri Hall, and An- 
aneasamakhom Hall. Then the music died, down, the 
boom of the guns ceased, and silence again fell upon 
the gathering. Impressive and signicaot holding 



within its heart a wealth of meaning, one could not 
but think that here was being enacted a scene almost 
too sacred, almost too full for human eyes. 

“As the ceremony proceeded it grew in grandeur 
and impressiveness. Outside the walls of the Palace 
had gathered hundreds of loyal subjects, who while 
not qualified to appreciate all that was transpiring 
within the Palace, could not but fail to be moved by a 
certain emotion, as they sought to conjure up in their 
inexperienced mind the phase of history that was 
being enacted. 

“At 10-52, the King sat him seifoj;i^ the, Octagonal 
Throne made of fig wood, under the royal canopy, 
and received further anointment from Brahmins, who, 
with the^ Court P^pdhs, reprbsented the eight caa-diuai 

as follows:— - 

‘‘East — H. R. H. Prince Vividb, Court Pundit, 
and Pbra Rajaguru Vamadeb, High Priest of Siva 
(water from Prachin Circle), 

‘ South-East — Luang Yodhadbarmanides, Court 
Pundit, and . Pbraguru Astacbarya, Brahmin Priest 
(water from Chandapuri,) 

‘‘South : — -Phya Vichitradharm Court Pundit, and 
Pbraguru Satananda Muni, Brahmin Priest, (Circle of 
Nagor Sri Oharmaraj and Pattani) 

‘‘South-West :—Phra Rajabhirom, Court Pundit, 
and a Brahmin Priest, (Circles of Junibor and 
BbukeL^) 
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, West ; Phya Mahanam, Court Pundit and a 
Brahmin Priest, (Circles of Nagor Jaisri and Rajapuri. 

“North West -Phra Nanarichitra, Court Pundit, 
and a Brahmin Priest (Circles of Eayab, Maharashtra, 
Nagor Svarga and Visunlok). 

“North *. ^Chao Phya Yamaraj, Court Pundit, and 
a Brahmin Priest. (Circles of Ayudhya and LTttara). 

“North East : — Phya Pariyati, Court Pandit, and 
a Brahmin Priest. (Circles of Nagor Rajasima, Ubol 
and Roi*Et) 

“Then followed a ceremony that called for the 
King turning in each of the directions noted, com- 
raeucing with the East, and receirjng from each Pundit 
due obeisance and an address in ‘Pali, to which His 
Majesty replied, the reply in each case being practical: 
ly identical, only the necessary modifications to 
specify the particular quarter and to name its tradi- 
tional guardian, being introduced. For instance, the 
Pundit in the East advanced 5. and after making due 
obeisance, observed in Pali ; — 

“ May it please Your Majesty 1 May the So- 
vereign here give me leave to pronounce his victory. 

“ iVlay the Sovereign, turning now towards the 
East, seated upon his Reyai Throne, extend his 
protection and exercise Royal authority over all those 
realms situated to the East and all beings that therein 
dwell. 

“ May he remain on earth, furt er protecting 
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this kingdom, as well as her Buddhist Keligion and 
her people. 

“ May he remain long in sovereignty, without 
ills, accomplishing success, and may his years number 
a hundred. 

“May the Sovereign Guardian of the East, 
renowned as Dhataratha, gently protect the King and 
his realms. Whoever create evil in this eastern 
quarter, may the Sovereign, through his might, 
triumph over them all in a righteous manner.’' 

“ The Bundit then handed a cup of anointed water 
from the Eastern Circle (Prachin) while reciting the 
following stanza ; — 

“ Through the power of the Triple Gems (the 
Buddha, the the Lore, the Brotherhood), and through 
this water poured down upon him, may the King be 
awarded with success in the way heretofore 
invoked.” 

“ The King then answered in Pali versein the fol- 
lowing poetic terms ; — 

‘‘Your auspicious speech, going right to the 
hearts of kings, I fain accept. May it come to pass as 
you have said. I shall extend my protection and 
exercise Royal authority over all those realms to the 
East and all beings that dwell therein. I shall remain 
on earth, further protecting this kingdom, and her 
Buddhist religion and her people.’’ 

The Pundit then said * - 

‘ Good my Lord ’ 



The Brahmin of the quarter then anointed His 
Majesty in due form. 

This was repeated ia detail, with the modifications 
mentioned, in every direction, until the circle of eight 
had been touched, -after which the king rose from the 
Octagonal Throne and the procession moved with 
the King at his head. 

All the elaborate and highly necessary ceremo- 
nial was but the prelude to the supreme moment — the 
actual crowning of the King. His Majesty sat in 
Regal State, surrounded by all the panoply of Eastern 
ceremonial sat there solitary, outwardly calm, though 
what inward emotions moved him. at this stage none 
but he can tell. 

A great silence pervaded the hall, into which at 
points the sunlight crept and was-'thrown back off the 
glittering ornaoiention^ Slowly the priest took the 
Crown from the bearer in the-'possession and reveren- 
tially handed it to His Majesty, who, -amidst ■ a deep 
4msh, witih-a dignified and stately jaovemeat, placed 
it on bis head. 

Another. King of Stam had been crowndd, another 
added to the roll of illustrious Monarchs who have 
thrown their personality into the pages of the ; King- 
dom’s history. 

Then the stilloessr was brcfken by the first salute 
of the guns without and the music and fanfare within 
the palace. A salute of 19 guns was fired by the three 
ancient guns, named Maharuk, Mahachai and Maha- 



cTiakr, within the palace precincts, whilst further off a 
Royal salute of loi guns was fired by the Army and 
Navy. That was the signal to the outside world that 
the king had been crowned. 

In the temples, ttie message was received, and was 
sent out to the people by the ringing of bells. Solemn 
and clear and true, dignity and joyousness blended; to 
the tutored and untutored alike the message was 
sent. 

The King was crowned. 

But that was Bangkok. By a pre-arranged 
system of signals, the tale was told to temples through- 
out the country, and in the temples, wich due solem- 
nity, the bells were rung, and the message was wafted 
to the labourer in the fields, to the men whose daily 
duties take them into the fastness of the jungle to 
the traders in the villages, to the people on the rivers. 
From the Capital it went forth to every nook and 
cranny of the land. From province to province it 
spread, into the innermost recesses of the country. To 
plain and hill and shore the pregnant notes of the 
temple bells were wafted — and the people knew and 
rejoiced. 

The King was crowned. 


Temple afc Lobpuri in Siam. 



